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FOREWORD

One of the great failures of missionary work in general and theological
education in particular has been to relate Christian theology to the African
context at a functionallevel. We have lamented the syncretism practiced by many
African believers, but we have not recognized our own syncretism. Since we come
from the secular/sciantlllc end of the spectrum of belief systems, our syncretism
is respectable in the West because it is an accommodation to the sectflar educa-
tional establishment to which we look for academic respectability and
accreditation.

Scott Moreau is to be commended for his pioneering work in relating

angelology to the African concepts of the spirit world. It is unusual to find a
Westerner who takes the idea of evil spirits seriously as a factor in everyday life.
We can speculate about them in our theological discussions and write about them
in theological treatises, but we ascribe a minimum of causation to them when
looking for explanations for the events of life. The African, however, has tradi-
tionally ascribed a maximum of causation to the spirit world. Both positions are
at variance with the biblical position, and this book helps to bring us to the balance

point on this subject.

It is imperative that we distinguish between a belief system held at an
individual level and a belief system by which we live our daily lives. There is often
a considerable gap between these two. In the religious realm the latter is spoken
of as "folk religion." Christianity must operate at the leve! of folk belief syste_m.s
or it becomes irrelevant to where people really hve. The laeas expressea m this
book must be lived out if they are to make an impact on African church life. They
must be taken out of the classroom to the homes and villages. May God be pleased
to use this work to spark revival in the African church as the power of God is
demonstrated in the spirit realm rather than just being talked about.

Timothy M. Warner
Trinity Evangelical Divinity School
6 March 1990

X

PREFACE

In teaching a class on angelology over the past several years, our attention
was drawn by the fact that there is no clear presentation of the biblical data in
combination with an examination of the African scene available in print. Even-
tually this became the motivation for this book.

Before we describe our approach, however, our philosophical foundation
should be noted. Without apology or defense, we presuppose that the Bible is
God's written word to man, fully authoritative and eternally and universally
relevant in all that it teaches and affirms. Within the framework of that presup-
position, we consider contextualisation to be the application of the whole of the
biblical data to the whole of the context, with the biblical data serving as the
"normative" foundation and the contextual factors serving as the "relative" arena
in which the norms are applied. Other terms which are important to this study
are angelology and spirit realm. By angelo|ogy, we refer to the study of all the
biblical types of angels (or spirits), whether evil or good. The spirit realm
includes not only the spMts per se, but also any occultic phenomena, phenomena
which makes use (or claims to make use) of abnormal or supernatural powers.

This book is as much a work of methodology as it is of content, as will (we
hope!) be clear to the careful reader. With that in mind, we turn to a brief, but
necessary, presentation of the "layout" of the material. The book is divided into
three major sections, with a set of ten questions for further reflection and study
at the end of each section. The appendix gives a listing of all the Greek terms
used for demonic attack on and Christian ministry to the oppressed. This is
intended for the student who wishes to do a more intensive vocabulary study than
we have presented in the book.

In section one, we have sought to present the biblical world view regarding
the spirit realm. The major portion of this section is devoted to presenting, as
concisely as possible, discussion on all of the biblical passages which are necessary
for the development of a biblical angelology. Quite frankly, the discussion in the
first three chapters may be skipped if the reader is not interested in seeing the
breadth of the scriptural data. if the reader does choose to study these chapters
carefully, however, an open Bible is indispensable. PIease note that the discussion
is as abbreviated as possible--we have tried to note differing interpretations when

x1



they are important to the topic, but generally have done our best to avoid extended
discussion on each passage. We hope that the material in section one wlU serve
as a"data base" for future readers, at least saving them the work of sorting through
the entire Bible to find the passages germane to the topic of angelology.

With the foundation of the biblical data base thus established, in chapter
four we seek to present one possible organisation of the data in the framework of
the African setting. We have purposely kept the discussion in this section as
broadly based as possible, recognising the danger that we may very well be too
broad to be applicable in any one particular setting (or among any one particular
people). Our purpose was not to attempt to provide any type of"defmltlve" work,
but to cut a methodological path which others, better versed in a particular
context, wil! be able to follow for their people and their setting. In that sense, the
book is as much one of a proposed method of coutextualisation as it is of the
content of the proposed "contex'tualised" material. Further, while we do not
consider that wc have exhausted the possible topics and areas which could be
discussed (e.g., the history of angelology in the West), we have tried to approach
issues and ideas of relevance, significance, and interest to a general (and not ouly
a "theological") audience.

In section two, we attempt to give a broad panorama of the African views
and feelings on the spirit realm. The picture is purposefully ovcrgencralised in
the hopes that others, working with particular peoples, will be able to utilise
relevant sections in the discussion to develop their own arigclologlcal approach
within their own contexts.

In section three, we present an application of the biblical data to that of
the cultural framework in two arenas of angelology: ministering to those who are
demonically oppressed, guldefines for evaluating apparent "angelic" manifesta-
tions, and understanding the continuing role of angels in Africa today.

Our hope is that this book will be consider ed usable in a classroom setting.
In our own classroom approach, we spend approximately half of our time in the
biblical section, and half in the world view and application sections. If used as a
text, one major assignment for the students could be the development of their
own "systematic" approach based on the biblical data (to be turned in before we
deal with the application section in class!).

We should also briefly mention the format used for the parenthetical
reference notes. In them, we give the author's surname, an abbreviated title of
the work cited, and the page number. The interested reader will find all the cited
works in the bibliography, which is orgaulsed by sections in the same chapter
arrangement as the book.

Finally, a word of acknowledgement. Many thanks are due to Dr. Timothy
Warner, who has greatly stimulated my thinking in this whole area, and to the staff
and administration of the Nalrobi International School of Theology, who have
provided me with the opportunity to take my missiological approach into the

theology classes taugJat at the school. Special thanks go to Jackson Ngalyuka,
Abraham Kasika, Benjamin Mtrsyoka, Paul Bowers, and Sam Oweu for reading
the manuscripts and making several valuable (and incorporated) suggestions, and
to Mike Packard for helping set this up for publishing. All remaining deficiencies,
however, are my responsibifity alone. Finally, my greatest thanks go to my wife,
Emily, who has graciously tolerated too many hours of "computer widowhood"
while I was glued to a screen with this work.

A. Scott Moreau

March, 1990
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reminder that human and celestial will occupy that dry together (Beasley-M_ra?,
p.321).

Revelation 21:17 Angelicmeasurements axe the same as huma_ measure-
ments. This may serve as a reminder that human and diane vA.11be combined it,
the New Jerusalem (Johnson, "Revelation", p. 596), that men and angels are
"fellow servants" (19:10), and that we will someday be hke angels (Luke 20:34-6;
Swete, _ p. 290).

CHAPTER FOUR:

TOWARDS A BIBLICAL WORLD VIEW

In this chapter, we will present a prelh_ary dlseussion of the major issues
involved in developing a biblical world view of angelology. Our hope is that this
will point us in the right direction of developing a better understanding of the
spk,Stual dynamics of the universe which God has created. At the outset, however,
we should note the dangers of seeking to construct a systematic world view from
the biblical data. Writing of principalities, powers, rulers, etc. The New Testa-
ment nowhere gives us a systematic treatLse--the primary concern is that angels
are servants of God who minister to believers and that demons are spirits who
oppose God and must be opposed by the believer. It appears not to be as
concerned with the philosophy of the world as the reality of the spiritual battle
that the believer will constantly encounter (Schlier, _ pp. 13-14).

Reatms in the Universg

One important component of biblical angeIology is that of the nature of
the universe itself. The biblical data gives hints of three major "spheres of
operation" in the universe. These areas cannot be completely separated, though
each appears distinctly and can be discussed separately (just as water, land, and
air axe all part of the earth but axe distinct and can be discussed individually).

The Realm of God's Throne and Angels

The first sphere of operation is the realm of God's throne and His angels.
Th_ realm should not be thought of as being a literal physical place. Rather, it is
the realm where God's rule is exercised openly and visibly: "Throne' here denotes
_is.overnment. The point is not Rat heaven is God's location, but that it expresses

absolute and inviolable lordship." (Tranb, "Ouranos", TDNT Abridged). God

•. _.:_ ....... _ .........._ ........ ......... _,._.,>.__ ......
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Himself, of course, is confined to no realm. Even the "heaven of hea:,e_s' ca_e<".t
contain Him (1 Kings 8:27); He {s above all re1alms (Malt. 5:34, Hob. 3:1).
Likewise, Christ is not limited; He ascended far above nil the heavens (Eph. 4:10;
cutup. Hob. 4:14).

This is a realm created by God (Neh. 9:6)where the _gels pz-e_cx_
themselves to Him (Job 1:6 and 2:1). It probably includes the heaven of heave _;.es
(ifit is separate from the heavens; Neh. 9:6). It maya!so ir_cl'ade the "thkd heav,_¢
(mentioned by by Paul, 2 Cur. 12:2). It is from this x'caim that Satan is cast out,
but we do not know when _ occurs or whether Satan continues to have fir,Mted
access after his expulsion (see Job 1:6, 2:1, Zech. 3:1, and Roy. 12:7-9), I_ ha hz.z
not yet been cast out, it is sfilla realm of continuing conflict, _ C. R. Schooakovcn
contends: "The Bible depicts heaven under the wrath of God, the scene of-co_c
warfare, and finally subject to dissolution prior to the creation of a new heavc.n _'
(Schoonhoven, "Heaven _, ISBE Revised). On the other hand, l,_Satan has been
cast out, as others maintain, then this is "a world of pure fi_at" (Bietenha.,ck
"Ouranos", NIDNTT). Finally, this reaim is not eternal--it '_'iIl be destroyed (wkh
the exception of God's throne?; ]sa. 51:6, Mark !3:3!, Hob. 1:1I-!2, 2 Pet. 3:'7)
before the new heaven and new earth are created (_sa. 65:I7 and Rev. 21:1).

The Realm of Spirit Beings

The second sphere of operation is that ofspirk beings (geacraT_y evii ones).
Of the three realms, we have the least amount of biblical informa_o_ en th3s use..
WhLle terms are borrowed from Judaism, the whole framework ]a never baby
developed doctrinally _ the Bible. This realm may include what are called "the
other two heavens" (though this designation is debatable; see Smith, H_9_D:_, pp.
28-39). The first of these two heavens is the air, apparently the arena of Satan's
counterfeit kingdom (Eph. 2:2). The second is the celesdai sphere (home of
planets and stars, Gem 1:14--19; the "expanse of the sky", NIV).

This realm may also include region(s) of cordmement for deraons, such as
Tartarus (2 Pet. 2:4, Jude 6?), the abyss (Rev. 9:1-2), and Hades (Hebrew: Shoo;):
which literally means "the unseen", and refers to a shadow land of the dead
(Bietenhard, "Hades", NIDNTT). The Jews of the hitertestament_ period
thought of Hades as the land of all the dead. They were separated into two
compartments, one for the righteous and one for the unrighteous (see Lee,
"Hades", ISBE Revised). In the NT the picture of Hades in not fully exq_z.nded
or systematically presented, and scholars debate whether it includes this partition.
It is possible that, after the death and resurrection of Christ, Hades may be a
region only for the unrighteous dead (Luke 16:19-31 and Rev. 20:t3f usually being
cited as proof texts). This is explained by noting that since the death and
resurrection ofChhst the righteous have gone to be w{th H_ inHeaven 9znme-
diately upon their death (Phil. 1:23; Wuest, WS, vu!. 2, "Treasures", p. 45).

Add of these "regions", however, appear to be subsumed in Gehenna
(Davids, "Dead, Abode of the", EDT) also referred to as the lake of fire (Rev.
s20:10,14, Menace,"L e of ire",EDT). ote=ulpreenfor

alan ann ms aemons (Matt. 25:41, 46) will be thrown Hades and death (and all
the unrighteous dead, Roy. 20:14-!5)

The Rea_m of Man

The third sphere of operation is the realm of man, which is the physicai
world around us. Except for unusuai ch'cumstances (e.g., John's vision on Patrons
which resulted in Revelation, Pau!'s vlslon mentioned in 2 Cur. 12), man is
physically restricted to this realm unti! death. Some, through following occulfic
practices such as astral or spirit travel, claim that their spirits can leave their
physical bodies and travel freely in the spirit realm. This is similar to some of the
traditional African beiiefs ofwltch powers (see the next chapter). Scripture does
not teach that man has the inherent ability to naturaily and properly leave the

to eath,thonghdemonsandangoisabletocomotothe
(v" " y o invislb/y). The mechanics of how this happens are not

addressed in Scripture and the fact that k does happen is not explained.

The Fnnetlons of

Good A_ugels

What do good angels do? The Bible indicates that they mimster in at least
eight areas of service, each of which we _ briefly describe.

First, they worship and praise God (Rev. 4:1-11, 5:8-14, and 7:11-12). This
wo_p and praise _ continue eternally. Unfike too many of us, they never
grow weary of honoring our Creator!

Second, they were active in ministering to Jesus during His fife on earth.
Th{s mi_stry ceased when He ascended to the right hand of God. Their work in
this regard included announcing His birth (Luke 2:8-15), protecting Him from
Herod (Matt. 2:13-15), ministering to Him after His temptation (Matt. 4.'!1),
being ready t_ come to His defense ff caiIed (Matt. 26:53), announcing His
resurrection (Matt. 2.8:1-2), and reminding the disciples of the need to carry on
after His ascensdon (Acts 1:10-11).

Third, they have a m_stry to the saints (Heb. 1:14), seen in many area&
For £nstance, they are able to rescue us from trouble (Acts L2:6-I1). On special
occasons, they surround the people of God and p_otect them (2 Kings 6:15-17;
Rev. 7.'3). They are sent by God to bring His messages to man (the Law, Acts
7:53 and Gal. 3:t9; the birth of Christ, Luke 1:26-37; answers to prayer, Dan. 9:23;
to show what must take place, Rev. 22.'6). They can hetp us physically (1 Kings
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19:7-8). They can interpret visions for us (when directed to do so by God, Rev.
17:7). They are in some way involved in bringing our prayers before God (Rev.
5:8, Rev. 8:1-5), and may carry us to heaven when we die (Luke 16:22, Jude 9).
Finally, they wilt come with Christ at the time of His return, gathering the elect
from the nations (Matt. 24:31).

Fourth, they have some control over natural forces (under the direction of
God). We see this in the pillar of fire which led Israel out of Egypt (Num. 20:16),
the earthquakes at the time of the resurrection of Christ (Matt. 28:2), the four
angels with power over the winds of the earth (Rev. 7:1), the angels with power
over fire (Rev. 14:18) and water (Rev. 16:5), and the many end-time plagues whicn
they will unleash (Rev. 6-18).

Fifth, they will be directly involved in ushering in the end of the age. Their
roles include the separating of believers and unbelievers (Matt. 13:41-2), the
sealing (Rev. 7:3-4) and gathering of God's saints (Matt. 24:31), the heralding of
the judgements of the seven seals (Rev. 6:i-17; 8:1), trumpets (Rev. 8:3-9:21;
11:15-19), and bowls (Rev. 15:1; 16:1-21). Perhaps the greatest role of any
particular angel will be that of binding Satan and casting him into the abyss for
1000 years (Rev. 20:1-3).

Sixth, in some way they are involved in influencing the governments and
nations which are currently operating under the direction of Satan (Dan. 10:20-
I1:1). Under God's sovereiguty, Satan temporarily has the whole world lying in
his power (1 John 5:19), but angels fight this by waging war with demons over the
control of nations (Dan. 10:13).

Seventh, they serve as God's guards/army. As guards, cherubim and the
"whirling sword" guarded the entrance to the garden of Eden (Gen. 3:24).
Further, angels will guard each of the twelve entrances to the new Jerusalem (Rev.
21:12). As soldiers, they (led by Michael) fight with Satan (Rev. 12:7-9), especially
when he seeks to overstep his boundaries (Jude 9).

Eighth, and finally, bynsing the powers granted to them, they deliver God's
hand of judgment on sinning believers (2 Sam. 24:15-17) and unbelievers (Gan.
19; Ps. 78:49, Acts t2:3).

Evi! Angels or Demons

_t_e Origin of Demons

Satan and his demons are arrayed against Christians. When they were
created, when they fell, how"this took place, and their organisational hierarchy

are all debatedby theolo_ans. Scripture does not provide a clear picture, though
most feel that &e evidence points towards demons being angels who fell with
Satan in his rebe'flion against God (Diekason, _, p. 24). if this is the case,
it appears that the demons have not lost ati of the power they had before their

fall. They seem to have the much the same powers as good angels. Unfortunately,
they have given themselves and their abilities over to Satan, the "ruler of this
world" (John 12:31, 16:11).

The O rganisation o_Demons

The chief demonic ruler is Satan, a created being who chose to build a
deceit rut, counterfeit kingdom in his desire to replace God as ruler of the universe.
This kingdom imitates God's, as Sanders notes (see also our discussion on
angelology in Revelation):

Satan has his own triniV--the devil, the beast and the false prophet
(Revelation 16:13). He has his own church, a "synagogue of Satan" (Revela-
tion2:9), hehas his own ministers, "ministers of Satan" (2 Corinthiuns 11:4-5).
He has formulated his own system of theology, "doctrines of demons" (1
Timothy 4:1). He has established his own sacrh_einl system, "the Gentiles..
. sacrifice to demons" (1 Corinthians I0:20). He has his own eoramuniun
service, "the cup of demons.., and the table of demons" (1Corinthians 10:21).
His minsters proclaim his own gospel(s), "a gospel contrary to that which we
have preached to you" (Galatlans 1:7-8). He has his own throne (Revelation
13:2) and his own worshipers (Revelation 13:4). (Sanders, _ pp.
35-36; emphasis his)

'Fne Opera_:ions of Demons

The "service" of demons to their leader, as found ha examples in Scripture,
seems to include at least four major areas of operation. The first is holding
unbelievers in bondage (Gal. 4:3), involving several activities. They are able to
invade and inhabit people, seeking to deface the image of God in them (see on
Mark 5:1-20). They cause some sicknesses (Luke 13:11, 16), though not all. They
are the powers behind idols (1 Cor. 10:i9-21) and oceultic abilities (Acts 16:16-
18). They pretend to be ancestral or other "friendly" spirits to deceive people (2
Cor. 11:15). Finally, they b ;llndthe minds of unbelievers (2 Cot. 4:3-4).

The second demonic area of work is engaging believers in warfare (2 Cor.
i2:7-9; Eph. 6:10-18; see the vocabulary study below). Aspects of this include
bringing false doctrines and teachings (I Tim. 4:1, 1 John 4:I-4), performing
miracles and wonders to deceive many (2 Cor. 1!:14-!5; 2 Thess. 2:7-11; Rev.
16:14), hindering the spread of the Gospel (1 Thess. 2:17-18), '_buffeting" believers
or fighting them "hand-to-hand" (Eph. 6:12; 2 Cot. 12:7).

Their third area of work appears to be controlling "nature" for Satan's use.
Since angels have power over natural forces, and demons appear to be fallen
angels, demons may have such go_es. They may be able to use their powers to
bring about "natural" disasters (hurricanes, fires, droughts, floods, typhoons,
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tornadoes, eta•; Job 1:16, 19). The fact that a/l creation kseagerly awaiting the
revealing of the sons of God and that it wiU be set free from its slavery to
corruption (Rein. 8:18-22) becomes more understandable if this is true. In this
sense, there are no such things as "natural" disasters!

Fourth, and finally, they are actively participating in Satan's power strnc-
tare mad control of the worldly govermments prior to the return of Christ (Roy.
16:12-16).

_nv Of Demonic Spiritual Warfare

In any discussion on the "warfare" between Satan and the believer we must
first note that the outcome of the "war" was determined from eternity past. It
never really was a "war" in the sense of two equally strong armies, for the creature
who rebelled has absolutely no power in comparison to the Creator who rules.
God is the sovereign ruler of the universe! The one who pretends to have some
form of control knows that he operates only within the freedom and grace given
him by God--he cannot overstep the boundaries his Creator lays out for him (Job
1-2). Though the ontcome of the war was settled in eternity past, the actual time
of the victory was at the incarnation, death, and resurrection of Christ. The war
is over, but the final 'Tmishlng operational' are stillgoing on. It is in the arena of
those 'fmishlng operations" that we engage our defeated enemy• How, in light of
our victory, are we to envision demonic spiritua! warfare? We suggest the
following overview.

The "Fronts" of Spiritnni Warfare

The Bible explicitly notes that spiritual warfare is constantly waging
around us (Eph. 6:10-19). This warfare appears to have three "fronts"--the world,
the flesh, and the devil. For a full examination of the Christian warfare, a]I three
areas should be examined (see Dickason's concise treatment on the world and
the flesh in _ pp. 59-65). Here, however, we wilt concentrate only on
the arena of warfare with Satan and his hosts.

The Fact of the Battle

At! three realms of the universe seem to be battlegrounds for this warfare
(though it may be over in the realm of God's throne and angels). For example,
Satan roams the earth in search of prey to devour (Job 1_:6-7and i Pet. 5:8).
Angels and demons batde for control of ea_-t_y kingdoms (on earth and in the
spirit realm?; Dan. 3.0:12-11:I). Our battle as Christians is against the forces of
evll in the heavenly realms (Eph. 6:30-18). F'maliy, after Satan's expulsion from
heaven, he turns his attention to those on earth who keep God's commandments
and wages war against them (Rev. 12:t3, 17).

The War Ag'alnst Demonic Hosts

Satan: AttemrJted Embezzler of God's Glory

Satan has established a temporary counterfeit kingdom so that he can "be
llke God", receiving glory, praise, and honour from his subjects. Since he is not
able to create his own kingdom out of nothing, he must distort G0d-ereatedbeings
(humans and angels) aud fashion them in his own evil image• He will do anything
to accomplish his goal, even though he knows that he will be frnstraten in the end.
in order to build his false kingdom, he embezzles (the term comes from White,
When the Spirit Com€$ p. i41), steals, or diverts as much glory (attention, praise,
worship, adoration, etc.) away from God as he can in the time remaining for ;him.
To do this, he blinds unbelievers in sin, offering them alternative "idols" suited to
their appetites. By focusing on these "idols", they are really worshipping (or
glor'@ag) the power behind them (1- Cot. 10:19-21). In the case of believers,
Satan wauts to divert their attention from Christ and cause them to live below the
level which God offers them by deceiving, opposing, harassing, and, whenever
possible, using them as his own tools (Warner, "Worldview").

_mon[c Attacks on _en

Under Satan's direction, demons seek to attack and harass the victors.
How are we to understand that attack. A brxef exammatmn of the vocabnlary of
demonic activity as seen hi the NT will help us, though we will do well to note with
Kalias that Satan is not bound today to use the same particular set of strategies
hat he used in the NT times, and that his strategies can be expected to be tailored

to his audience (Kallas, The ReaI Satan, pp. 108-9). The church is not the only
organisation which is able to "eontextualise"!

The New Testament Vocabulary of Demonic Attack

We suggest that one way of organ_ng the terms employed in the NT of
demonic work against man is to arrange them along a spectrum of activity. In so
doing, four categories of attack emerge, each showing certain activities and goals
of the evil forces. All forms of attack have one ultimate goal: total control of the
person being attacked. Thus, each category represents only a shading of degree
of control, not a totally different "method" of approach. Finally, the reader should
note that there are often several Greek terms which have the same English
translation. We have kept the Greek terms separate in our presentation, though
this forces us to use the same English terms more than once in some categories.
For the interested reader, the aetna! Greek terms are listed in appendix A.
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Attacks on Our Holiness. The first category of demonic attacks centres
on our holiness. Demons seek to turn us from holiness and lead us to sin through
the activities of deception and temptation. The activities of this form of attack
include tempting us to sin and deceiving us to lead us astray, both of which will
damage our testimony. The goal of tiffs form of attack is to render us ineffective
personally by removing us from fetIows_ip ,mtn Go_. There are five terms usea
in the NT to describe attacks of this nature.

First is "tempt" (1 Cot. 7:5, i Thess. 3:5), whic'a is more neutral than we
usually thiuk--the original sense was "putting to the proot _' ("Tempt", ?[SBE). It
cart have either positive or negative connotations, depending on the context.
When used of Satan's tempting of men, it is decid_y negative, and refers to an
enticement to sin. It is so much a part of Iris character Nat it can be used as a
title, "the tempter" (1 Thess. 3:5).

Second is "take advantage el' (2 Cor. 2:11, "overpower"?; DeIllng,
Pleonektes, TDNT Abridged), which usually refers to material gum ( defraua,
1 Thess. 4:6). Satan wants to take advantage of us, outwit us, defraud us, cheat
us--and will use any and every tool avaiIable to him to do it.

Third is "deceive _or "lead astray _(from truth; Matt. 24:11, 24:24, Roy. 12:9,
13:14, 20:8, 7t0;see also 2 Tim. 3:13, 1 Jn. 2:26, 3:7; the noun form is used of false
teachers in 2 Thess. 2:11, 2 Pet. 2:18, 3:17, 7tJn• 4:6, 2 Jn. 7, Jude 17tand 13; and
of Satan himself in Rev. 12:9), which means to cause to wander from the path of
truth into error or delusion by means of deceit or deception. It is the word from
which we get the term "planet", which was seen as a "wandering" star because of
the erratic paths taken by the planets in relation to the rest of the stars (Greek
mythology taught that they wandered because their guiding splrits were deceived;
Gunther, "Planao", NIDNTT)• The term is used of Saturn's work with both
believars and unbelievers.

Fourth is _deceive" or "lead astray" (by pleasure; used of Satan's work with
Eve in 2 Cor. 11:4 and 7tTim. 2:14; of false teachers in Eph. 5:6, Col. 2:8, and 2
Thess. 2:3), which is an intensive form of a word which means "deceive'; it may
be rendered "deceive completely" (Vine, Expository Dictionary p. 3.04). The
focus is not as much the turning from truth as the straying from it in the pursuit
of nleasure or sensual gratification--its basis is not ig_orauce, hut desire (Gun-
ther, "Planao", NIDNTT). Its use with Eve shows that even the most "iemoce_t"
can be deceived through a strong appeal to the senses.

Fifth, and finally, is "bring in secretly" (2 Pet. 2:1), which refers to bringing
in something (in 2 Pet. 2:1 to hare -rical doctrines) secretly or maliciously.

Attacks on Onr Functionin_ in M_nistrv. The second category of demordc
attack is centred oil our ministry. It involves efforts to hinder or destroy our
functioning in ministry through the activity of confrontation and oppression• The

activities of this form of attack include using obstacles (such as sin, resistance
from unbelievers, personal oppression, etc.) to block our ministry• The goal of
this form of attack is to render us either neutral or even harmful to the ministry.
There are five terms used in the NWof this type of attack.

First is "accuse" or "reproach" (Rev. 12:7t0),a legal term with the basic sense
of "bringing charges in court" against someone (Bietenhard, "Kategoros",
NIDNTT; see Matt. 12:10). When not used legany, it means to accuse or
reproach. Satan accuses us before God (the legal sense) and also reproaches us
personally in order to downgrade us mad render us ineffective.

Second is "thwart" or "hinder (1 Thass. 2:18), the basic meaning of which
is "blocking the way" (Rengstorf, "Kopetos", TDNT Abridged). Though we read
of hindering in regard to Paul (Rein. !5:22), the progress of the gospel (1 Cot.
9:12), the walk of Christians (Gal. 5:7), and prayer (! Pet. 3:7-9), i Thess. 2:i8 is
the only passage in which Satan is specific_dly mentioned as the one who hinders.

Third is "buffet, beat, cuff' (2 Cor. 7t2:7), which means to strike with the
fist, beat, cuff (BAG; see Matt. 26:67, i Cor. 4:7tl, and 1 Pet. 2:90 for the physical
aspect). God allowed an angel of Satan to "buffet" Paul. Though there can be no
certainty as to how ins buffeting was manifested, we do know that it was from
Satan and that Paul could not remove it through prayer.

Fourth is "oppress" (Acts 10:38; "oppressed by_',NASB; "under the power
of", NIV; "harassed and oppressed [by the power of]", Amp _lified), which can also
mean "to oppress, exploit, dominate.., someone" (BAG), as the rich oppress the
poor (Jas. 2:6).

Fifth is "trouble" (Luke 6:18; "troubled by evil spirits", NIV; "disturbed and
troubled with unclean spirits", Amplified), which can also mean "to amaoy"
(BAG). A related term with the same meaning is found in Acts 5:16 ("afflicted
wlth", NASB; "tormented by", NIV; "troubled with", Amplified).

Attacks on Our Person: Gainln_ Entry• The third category of demonic
attack is centred on our person, tt izvolves attempts of demons to gain control
over a person through the activities of entering, seizing, and dwelling inside him.
This form of attack includes using any grounds given to gain a foothold in a
person's life in order to Iead him further away from the truth. The goal of this
form of a_ack is to gain control over us mentally and physically so as to use us for
Satan's ends as a propagator ofkis "gospel". There are ten terms used of this type
of aUack in the Nr.

First is "putJplaee" (in the heart; John 13:2), which means "to put, place,
lay, or bring" (BAG). Satan can put thoughts into the very "control centre" of our
personality. The same verb is usually used physically of putting wine into wines-
kius (Mark 2:22) and fingers in the ears (John 20:25).
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Second is "fill" (the heart; John 16:6, Acts 5:3), the basic idea of which
hysicnl (e.g., fill a cup with water). In this context, the idea may be to be
_ntrolled or inspired by (see Schippers, "Pleroo", NIDNTT; comp. Eph 5:18, "be
[led with the Holy Spirit").

Third is "enter" (Mark 9:25 and Luke 8:30), which, when used of demons,
Leans "take possession of someone's body as their dwe!Iing" (BAG). It is used
tcombination with "live in, dwell" in Matt. 12:45 and Luke 11:26.

Fourth is "seize" (Mark 9:18; "it seizes him", NASB; "lays hold of him [so
to make him its own]", Amplified), which can be used positively (Rom. 9:30, 1

:or. 9:24) or negatively (Jn. 12:35). In regard to demons, it means "to seize with
ostile intent, to overtake, come upon" (BAG).

Fifth is a different term for "seize" (Luke 8:29; "seize h;ma",NASB; "snatch
ad hold :him",Amplified), which means "to seize by violence, drag away" (BAG).

or example, it is used of the soldiersseizing Stephen (Acts 6:12), a mob seizing
vo of Paul's companions (Acts 19:2t-29) and the seizing of a ship by a storm
_-cts 27:15).

Sixth is "lay hands on, seize" (Luke 9:39) by force (BAG). As an iLlustra-
on, emotions can "seize" us (amazement, Luke 5:26; fear, Luke 7:t6)

Seventh is "carry/lead astray" (Luke 4:9 and 1 Cot. 12:2, which may be
'anslated "how you were attracted, carried away again and again"). It is the
rdlnary word for arresting someone. In the Gospe!s, it is commonly used of
eing led by force rather than deception or seduction (e.g., Mark 14:44;
:obertson mud Plummer, ! Corinthians, p. 260). !t is also used of leading of the
[oiy Spirit (Luke 4:1, Rom. 8:14 and Gal. 5:!8).

Eighth is simply "in" or "by" (Mark 1:23, 3:22, 5:2; "possessed by an evit
pirit", NIV; "with an unclean spirit", NASB; "[in the power] of art unclean spirit",
maplified). Note the similar "in whom the evil spirit dwelt _ (Acts 19:16,
maplified). It indicates the state of being filled with or gripped by something
whether demon, Mark 1:23; or Holy Spirit, Eph. 5:18).

Ninth is "live in; dwell" (Matt. 12:45 and 11:26), which means "to live, &,veil,
eside, settle (down)" (BAG; "make their home", Amplified). In Eph. 3:!7 we are
31dto let Christ "dwelP in our hearts and James 4:5 teaches that the Spirit has
,een made to "dweLl"in us by God.

Tenth, and finally, is "having" an evil or unclean spirit (Matt. 11:18, Mark
:30, 7:25, 9:17, Luke 4:33, 7:33, 8:27, John 7:20, 8:48, 8:52, 10:20, Acts 8:7, 16:16,
nd 19:13; "has an unclean spMt", NASB ). It means "to have as one's own," (BAG)
.ere in regard to body and/or soul

A_¢ks on Our Person: Enslavln_. The fourth Category, also centres on
our person, but is at the level of struggle over the moment-by-moment control of
a person's life. It involves attacks which are geared to enslaving and eventually
destroying a person. This may be done physically, and, if possible, spiritually (by
keeping a person from Christ). In this form of attack, demon(s) seek to enslave
someone to such an extent that the person becomes nothing more than a toy or a
tool to reach others. This is done by enslaving and blinding him, with the eventual
goal of devouring him. Satan's ultlmate goal is final control of a person's eternnl
destiny. Our understanding of the potential for success of these attacks on the
Cbxlstian depends ou our view of the security of salvation for the believer. My
personal understanding is that, for the believer, Satan can never gain control of
his eternal destiny, since that belongs to God alone and, as Jesus said, "No one
shall snatch them out of My hand" (John 10:28). There are at least twelve teems
that are used to indicate this type of attack.

First is "demonise" (Matt. 4:24; 8:16, 28, 33; t2:22, 15:22; Mark 1:32, 5:15,
16, 18; Luke 8:36; John 10:21). This is generaUy translated as "demon-possessed"
or "demonlsed" ("under the power of demons", Amplified). The term "posses-
siora", however, is not accurate. The basic concept involved is control, not
ownership. "In other words, demonisation pictures a demon controlling a some-
what passive human" (Dickasun, _ p. 37).

Second is "hold captive, capture alive" (2 Tim. 2:26). It means to capture
alive, and appears to be related to believers who are temporarily caught in Satan's
mares (and who, so caught, "do his will").

Third is "enslaved under" (Gal. 4:3, 9; "to perform the duties of a slave;
serve", BAG). This term is best defined in 2 Pet. 2:19, "For by what a man is
overcome, by this he is euslaved."

Fourth is"bind" (Luke 13:16), wNch is used of prisoners (Acts 12:6, 21:33),
the chaining of the Gadarene demoniac (Mark 5:3), of how the burial cloths of
Lazarus held him (John i1:44), and of Paul's binding by the Holy Spirit (Acts
20:22). The "daughter of Abraham" was bound by Satan for eighteen years before
being set _ee by Jesus.

Fifth is "blind" (2 Cor. 4:4, see also Jn. 2:11), which indicates a duLling of
the ability;, it shows a deeper effect than that of deceiving, and is only said to be
done to unbelievers. We note that God also is said to blind people (Jn. 12:40).

Sixth is "work in; operate" (Eph. 2:2; 2 Thess. 2:7, 9). It "seems to always
have the idea of effective working" (MM; emphasis theirs). The same word group
is also used in 2 Thess. 2:11, where it is literally "an operation of error". Transla-
tions of the term include "deluding influence" (NASB), "powerful delusion"
_rw),. and a misleading ir21uenee, a working of error and a strong delusmn'
(Amplifiec!). This _ of working is done in unbelievers in order to influence
them.
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Seventh is "drive" (Luke 8:29), which "signifies to drive, impel, urge on"
(-Vine, Exoositorv Words. p. 332). In addition to being used of the effect of a
demon 0x_a man_ it is used of rowing (Mark 6:48 and Jn. 6:19), the effect of wind
on a ship (Jas. 3:)), and storms on mists (2 Pet. 2:17).

Ei_Jath is "maul" (Luke 9:39; "destroy", N'IV; "sorely shattered", Amplified).
In strict usage, this means to rub together, grand, crush, smash, break, or destroy'
(Bertram, "Syntribo", TDNT Abridged). Though demons may crush men, in the
end it is Satan who will be crushed (Rom. 16:20).

Ninth is "convulse" (Luke 9:39; "throws him into a convulsion", NIV). It
means to tear, rend, pull to and fro, or convulse (BAG). In 2 Sam. 22:8 (LXX) it
is used to describe the shaking of the foundations of heaven at God's anger.

Tenth is "tear" (Luke 9:42; "dashed him", NASB; "threw him to the ground",
NIV). It can mean either to tear (of new wine bursting old wineskins; Matt. 9:17
and parallels) or to break out (Gal. 4:27) (BAG).

Eleventh is "devour" (1 Pet. 5:8; Satan seeks Christians to devour), meaning
"swallow, drink down, devour" (BAG; Matt. 23:24; Rev. I2:16). It is used figura-
tively in the NT to mean to assimilate, overwhelm, consume; seen in 1 Cor. 15:54
("death is swallowed up in victory") and 2 CoL 5:4 ("that what is mortal may be
swallowed up by life").

Twelfth, and finally, is "destroy, ruin the flesh" (BAG; 1 Cor. 5:5), a term
used only once, when Pau! commands the punishment of a flagrantly sinning
believer who was to be turned over to Satan for the "destruction of his flesh".

How Do Demons Gain Ground Over Men?

In discussing demonic spirkual warfare on the personal level, one general
principle must be noted at the outset: demons can only influence believers to the
extent that we allow them to do so. The act of giving or allowing Satan to take
any amount of control in, our life is referred to as "giving ground" (see the
unabridged edition of Jesse Penn-Lewis, War on the Saints for excellent discus-
sion). There are three attitudes (or actions) by which demons seek to gain ground
in a person's fife: sin, passivity, and fear.

The Ground of Sin. Every time we sin, we open a door for Satan. This
may include pre-conversion sin (especially occultie experimentation, witchcraft,
spirit healing, astrology, divination, etc.), post-conversion sin (unbelief, deceit,
sexual sin, bitterness, anger, deception, etc.), and even ancestral sin. The last is
a controversial area, with demons claiming that they have the 'qegal" grounds to
harass people because ancestral sin allowed the entry of demons into the family
see Exodus 20:3-5 discussion). Diekason feels that this is theprimary cause of

demonisation, being the source of problems in over nlnety-five percent of the
cases he has personally handled over the years (Dickason, _ p. 221).

Th_ Grg_ud of Passivity. If"demonisatioff' _ accurately defined as con-
trol of a passive person (see above), then passivity on the part of the Christian
may be an entry point for such control. This passivity can be seen in two forms.
Penn-Lewis addresses the first:

The primary cause of deception and possession in surrendered believers
may be condensed into one word, PASSIVITY; that is, a cessation of the
active exercise of the will in control over spirit, soul and body, or either, as
may be the case. It is, practically, a count'erfeit of 'surrender to God.' The
believer who 'surrenders' his 'members'--or faculties--to God, and ceases to
use them himself, thereby falls into 'passivity' wkieh enables evil spirits to
deceive, and possess any part of Iris being which has become passive. (Penn-
Lewis, War on the Saints_ p. 69; emphasis liers, see also pp. 68-93)

The second form of passivity is inactivity, due to unbelief. Satan deceives
believers into thinking that he does not exist, and then they are completely
unprepared to engage/aim in battle When he chooses to attack. In fact, they do
not even recognlse him as the source of attack, since they deny his existence.

The Ground of Fear. The third means of demonic attack is fear. If we
come to fear Satan's attacks on us or our family, he will seek to take full advantage
and render us inactive in spiritual warfare.

Summary of Demonic Attacks on Men

In seeking to gain an overall perspective on demonic spiritual attacks on
men, we present a summary of the above discussion in Diagram L We have
divided the diagram into two major areas, namely external and internal attacks•
The "external" attacks can be handled by the Christian himself through the normal
Christian disciplines of prayer, being filled with the Holy Spirit, obedience, etc.
(see disc'asslon below). The less severe "internal" attacks may also be dealt with
by the Christian being attacked, but the more severe should be handled with the
Iaelp of experienced and mature believers (see chapter six).

Demons and the Christian

How much influence can a demon have on a true believer? in seeking to
answer this question we must keep in mind several basic principles. First, Satan
can certainly have influence over a believer, or else there would be no reason for
the many NT warnings to resist him. The question is not his ability to influence
us, but the extent to which he is able to do so.
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away, be in work in

A person with attacks in
these areas should seek the
help of other Christians in
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Diagram 1: The Spectrum of Demonic Activities against Men

Second, do not confuse spatial relations (the physical location of a demon)
with spiritual ones. A genuine believer can allow a non-Christian person to
control him--why not a demon? The issue is one of control, not ownership.

Third, once we become believers, there still remains in us the fingering
consequences of sin from our past. Many deliverance counselors report that
demons that "inhabit" a non-Chrlstlan do not automatically leave when that
person comes to Christ, just as, in many cases, bad habits (lying, pride, etc.) do

not shnply disappear when a person commits Iris life to Christ (see, for example,
the Foreword to Pem_-Lewis, War on the Saints, p. vi).

Fourth, Scrlptxtre is not exhaustive on the subject of demons. While we do
not see an undeniable case of a NT believer being Completely controlled by a
demon, neither do we see any explicit teaching that a believer cannot "have a
demon" (see Dickason, P.P..O.fifitt._ pp. 81-128). We do have a few hints that this
is possible (Saul's torment from an evil spirit, 1 Sam. 16"14-23- the "da ter
Abraham" bound by Satan for eighteen years, Luke 13:10-17;'and And'as L°df
Sapphira having their hearts "f'dled by Satan", Acts 5:3).

Fifth, we must carefully define our terms. For example, what do we mean
by "possession"? Two conflicting definitions have been proposed. Penn-Lewls
def'mes possession as, "A HOLD OF EVIL SPIRITS ON A MAN IN ANY
SHADE OFDEGREE; for an evil spirit 'possesses' whatever spot he holds, even
though R be an infinitesimal de_'ee," (Penn-Lewis, _ pp. 68-9;
emphasis hers), in which case believers can be seen as "possessed". On the other
hand, however, we may define possession as "eentroUing the eternal destiny". In
that ease, it would certainly apply only to unbelievers. However we define the
term in relation to demons and the Christian, in the final analysis all believer
Chri " " " . _ s are
thatSt s possessmn, and nothing (angels, powers, and princapalities) can change

• Sixth, a person having a demon is not the same as the demon "having" him
(i.e., c.on_o/llng MS eternal destiny). WhRe the person may yield control to
_aemourc mrces tm-ough sir., he cannot yield his eternal status as a child of God,
whlch Christ fu]!y controls.

Seventh, and finally, is the concept that believers may be able to operate
_om re.hat Penn-Lewis refers to as "mixed" power sources (compare tkis with the
,an%u._lon on modern day prophecy k'_chapter seven). The essential idea is asfollows:

From such possessed believers there can proceed, at intervals, streams
from ate two sources ofpower, one from the Spirit of God in the centre, and
the other from an evii spirit in the outer man; and with the two parallel results
to those who come in contact with the two streams of power. In preaching,
ali the truth spoken by such a believer may be of God, and according to the
Scriptures, correct and full of light-the spirit of the man right--whi/st eva
spirits working in the mind or body, may use the cover of the truth to insert
their manifestationg so as to fred acceptance with both speaker mad hearers.
(Penn-Lewis, _ on the Salary, pp. 97-8, emphasis hers; see also White's
valuable discussion, _, pp. I20-53)

What, then is our conclusion? We feel that, though demons can display a
remarkable amount of control over the body and actions of a genuine Christian,
nonetheless they cannot "possess" bJm in the sense of controRiag MS eternal
destiny (see also the discussion on 1 .In. 5:18 in chapter three above). The extent



94 95

of the control given to any demon(s), however, is determined by the believer, who
has the authority to yield his own life to whomever he wishes (whether the Holy
Spirit, evil spirits, or even human beings, including cult leaders).

Ministerhag to Those Oppressed by Demons

New Testament Vocabulary_ of .lesns' Encounters
with the Demonically Opnressed

Just as there is a range of vocabulary employed in the NT to describe
demonic attacks on men, so is there a range of vocabulary to describe Jesus'
healing ministry among those attacked. The terms employed may be divided into
three major categories: terms of healing, terms of releasing, and terms of
authority.

Terms of Healing

First is healed (Matt. 4:24, 10:22; 17:16; Luke 6:18, 7:21, 8:2, 13:14; Acts
5:i6), a word used of healing the sick (lame, blind, mute, maimed, deaf) as well
as the demoalsed. It is used of normal medical healing omy twice, with the rest
of the forty or so instances referring to supernatural healing. Twice it refers to
supernatural satanic healing (Rev. 13:3, 12). Its use implies that the restoration
of demoniacs is on the same level of ministry as other types of healing, all of which
show Christ's mastery over Satan and sin. The healing of demoniacs is one
method by which this mastery is shown (see Graber and Muller, "Therapeuo",
NIDNTT).

The second term is also translated as healed (Matt. 15:28; Luke 6:19, 9:42;
Acts 10:38). It is a synonym for the fLrst term (see Luke 6:18-19, where both are
used) used most frequently by Luke the physician (twelve of the twenty-eight
times it occurs in the NT). The theological implications of both terms are the
sanle.

Third is save (Luke 8:36), which usually refers to the salvation of the whole
man, though it is used in relation to physical saving (healing or rescue) or spiritual
saving (eschatologica!). tn the physical sense, it is used of Jesus' healings some
sixteen times (Fohrer, "Sozo", TDNT Abridged). The only occur, euco of this
term in reference to a demoniac is found in Luke, used of the people s description
of a demoniac. The sense there is that he had been both saved from the power of
demons and toward Christ.

Terms of Releasing

First is cast out (Matt. 7:22; 8:16, 31; 9:33, 34; lO:l,8; 12:24, 26, 27, 28;
17:I9; Mark 1:34, 39; 3:15, 22, 23; 6:13; 7:26; 9:18;, 28, 38; 16:9, [17]; Luke 9:40, 49;
"_1:14,15, 18, 19, 20; 13:32), the term most commonly used of the expulsion of
demons in the NT. In classical and OT usage it had the sense of driving out,
"forcible throwing out, rejection and driving out of enemies" (Bieteahard,"Ekba!-
/o", i_TDNTT). In the NT, it is typically used of a physical removal (Jn. 9:34f; see
also Mk. 1:12). The word is used theologically only in relation to demons. They
were cast out by the spirit of God (Matt. 12:28; compare Luke 11:20, "by the finger
of God"), and this was done by verbal command (Matt. 8:16) rather than the
charms, incantations, spells, etc. of exorcists contemporary to Jesus. Jesus'
authority to cast out demons was given to the Twelve (Matt. 10:1, 8) and others,
who cast them out in Jesus' name (Mark 9:38; see also Acts 16:18).

Second is release (Luke 13:16), which means "to loose, untie, set free"
(Brown, "Luo", NIDNTT). It is clearly used in regard to release from the demonic
only in Luke 13:16, where the woman bent double was "released" from the bonds
of Satan. Brown notes that this is probably a pun by Jesus, as the word used of
the woman's "release" is that same word used of "untying" the oxen to lead them
to water (Ibid.)

One other possible reference to demonic release is that of the deaf man
whose tongue was "loosed" so that he could speak (Mark 7:35). The expression
may be a technica! one showing demonic bondage (Ibid.).

Terms of Authority

First is command (Luke 8:29, Acts 16:18), of which the core idea in
ciasslcal Greek was that of orders or instructions, with the recipient being put
under an obligation to obey (see Acts 16:23-4; Mundle, "Parangello, NIDNTT).
In Acts 16:18, Paul's command to a demon, given in Jesus' name, was obeyed.
Thus, we see an example of the authority of befievers over demons.

The second term is also translated as command (Mark !:27, 9:25; Luke
4:36), which meant to appoint over, put in charge. The derived sense of "to put
on someone as a duty" comes from this term (V'me, Exngositorv Dictionarv. p. 201).

Third is rebuke (Matt. 17:18; Mark 1:25, [8:33], 9:25; Luke 4:35; 9:42, and
Jude 9). It means "to award blame" in the sense of rebuking. It is generally limited
to use by Jesus in the N'T, as men who "rebuke" others are seen as presumptuous
(see Matt. 16:22, Mark 10:13 and 10:48), unless such a rebuke comes out of a sense
of humility (Luke 23:41) or forgiveness (Luke 17:3). The "rebukes" of Jesus are
not limited to demons--He also rebukes a fever (Luke 4:39) and even the wind
(Mark 4:39) (see Stauffer, "Epitirnao",TDNT Abridged).
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Fourthispermit(Mark5:13,Luke8:32).Literally"toturnto",thebasic
meaning':stoentrust.IntheNT,however,thesenseofallowing, permittingis the
p_mary use (Vine, Ex'po$itorv Dictionary. p. 667). ImpLied with the term is that
the one giving permission has a higher legal authority than the one receiving it
(Jn. 19:38; Acts 2!:39, 40).

Fifth is two different terms in Greek with the same meaning: not permit
(Mark 1:34) or not allow (Luke 4:41). Both "the voluntary release of a person or
thing over which one had legal or actual control" (VorIander, "Aphiemi",
Nmrcrr).

children of the King of Kings, seated with Christ in the heavenly places, we are
soldiers who have the authority of Christ in proclaiming Satan's defeat.

Our Weapons for Ministering

God's children have the authority and the took to oppose Satan. Thisis
notbecauseofourown goodness,butbecauseofthefinishedworkofChriston
the cross. The One who is in us certainly is greater than the one who is in the
world (1 John 4:4), and Satan can be overcome by several "spiritual weapons"
which have been given to us. Revelation 12:11 mentions three of them. First is
the blood of Christ, seen in His already accomplished victory on the cross (see
also Heb. 2:14-15 and Jn. 12:31-3). Second is our own testimony (see Eph. 6:17),
which proves our love for the Lord and removes legal grounds for Satanic attack.
Third is denial--by denying ourselves for Christ's sake, even to the point of death,
we can overcome Satan.

Other weapons include our authority as seated with Christ at the right hand
of God, far above every power (Eph. t:15-2:6), the name of Jesus (Phil. 2:10), our
splritual armour (Eph. 6:18), prayer (a must in some cases, Mark 9:29), and simple
resistance (Jas. 4:7). Finally, as noted above, Christians can rebuke, command,
and expel demons in Christ's authority.

Christians face a spiritual battle against demonic forces, whether they
acknowledge that battle or not. The Bible assumes the reality, power, and
schemes both of God's holy angels and of Satan and his hosts (for an overview of
this which is excellent, short, inexpensive, and written by an African, see Kato,
• kc._SRir._). Neither are ever "proven" to exist in the Bible, as the fact of their
existence and work is taken to be self-evident. The Christian must take this

biblical teaching seriously if he or she wants to be most effectively used of God in
reaclfiag others for Christ. The most important fact in the whole discussion,
however, does not deal either with holy angels or with Satan and his hosts directly.
Rather, it is that the victory in the war with Satan already belongs to the Christian.
Satan will do all he can to make us lose sight of this fact, and we must be prepared
to keep it ever fresh before us as we engage him in battle. He is defeated, and, as
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QUESTIONS FOR FURTHER REFLECTION
AND STUDY FROM SECTION ONE

i. In what ways do the Old Testament and New Testament views on
angels/demons differ?

2. Many think that the "powers and principalities" of which Paul speaks
are not demonic, but human rulers. How would you respond to this view?

3. How would you apply the teaching of Deuteronomy 18:9-14 in your
current setting?

4. In what way is Satan able to do false miracles? Are they merely sleight
of hand, or genuine miracles which are false in that they lead people astray?
Defend your answer.

5. In what way(s) do you think angels are active in your country today?
Defend your answer from biblical teaching.

6. To what extent can a demon trouble a true believer? Be sure to define

any terms you use.

7. Mmay today mention "the blood of Christ" as a prayer formula when they
seek to '_bindSatan'. How scriptural are these "formulas"? On what basls, ifany,
can the Christian claim Christ's shed blood to "bind" Satan? If such binding is
effective, what should the results be?

8. Some teach that the ability to cast out demons "with a word" belonged
only to Jesus and the apostles in the first century. How would you respond to
this?

9. Does the evidence from the book of Acts indicate a frequent or an
infrequent rate of demonic or angelic encounter for the early church (e.g., how
many demonic and angelic encounters are recorded in Acts over how tong a time
span)? Are there any lessons for the modern church from this?

10. In what way, if any, is demonic and/or angelic activity connected with
the return of Christ? Many claim that the increase in frequency of supernatural
encounters is a sign of the end times--can this be substantiated from the biblical
evidence?

SECTION TWO:

AFRICAN
CONSIDERATIONS

L
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Fourth, our purpose is not to determine the validity of traditional claims
of supernatural powers and/or displays. We are not investigafiJag whether the
traditional diviners used as much sleight-of-hand and good human psychology as
they did actual encounters with the supernatural (for a Western investigation of
this type, see Korem, Powers). Rather, we are presenting what the people believed
and thought about the supernatural, and not whether the supernatural was
actually displayed as pervasively as it appears to have been. For the purposes of
our approach, the thinking and beliefs of the people are more important than a
"scientific" evaluation of the phenomena involved in the development and sub-
stantiafion of those beliefs.

The Spirit Realm in Traditional Africa

The Concepts

In traditional Africa there was an almost universal acknowledgement of
the reality of the spirits and the spirit realm. There was no need for an apologetic
defense of the spirits--all accepted their existence and role in life (see Wakatama,
Indet)endence, p. 26; Adeyemo, "Doctrine of God", pp. 22-33; and Imasogie,

p. 75). The world of the spirits was generally seen as a distinct world,
though not actually separated from the physical one. The two 'worlds" comple-
mented each other, and each could interact (and even interfere) with the other
for a variety of reasons (Ezeanya, "Spirits", p. 36; see also Mbiti_ African Reli_ons.
p. 75).

Spirits in traditional Africa were ubiquitous--no area was excluded from
them (Idowu, Traditional Reli_on, p. 174; Mbifi, African Roli_ons. p. 79). At
least five major categories or types of spirit beings can be identified (though
Idowu, _ p. 165, points out the difficulties of language and
classifications in this area): divinities, nature spirits, evil spirits, guardian spirits,
and human spirits. It is of interest to note that there seems to have been no spirit
type in Africa who would be an equivalent to the biblical Satan (Bosch, "Problem",
p. 40). For the sake of limiting the discussion, we are excluding the high God,
who was recognized almost universally across sub-Saharan Africa.

The Divinities

Tribal conceptions concerning deifies or divinities were found primarily in
West Africa (see Idowa, Traditional Reli_on, p. 165; and Gehman, African
Traditional Religions, pp. 129-34), though some East African tribes, such as the
Luo of Kenya (Ongong'a, Life and Death. p. 21) and the Nuer of Sudan (Evans-
Pritchard, Nner Religion. pp. 28-105) also recogaised spirits as divinities. The
number of such deities varied from tribe to tribe, and even within each tribe.
Traditional estimates for the Yornba alone range from 200 to 1700 or more
(Awolalu, Yornba Beliefs, p. 20).
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The divinities were variously thought to originate from one of three
sources. First, some were thought to have been created with the rest of the world
("primordial divinities"). For example, the Igbos befieved that the Creator made
a number of minor divinkies as agents who served him with specific tasks or
functions (Ezeanya, "Spirits", p. 41).

Second, some were thought to have at one tame been ancestral kings,
heroes, or champions, who had passed from personal memory of the tribe and
were deified (Idowu, Traditional Rellg_on. p. 172; Adelowo, "Comparative An-
gelology", p. 12i).

Third, and finally, some were thought to be the personification of natura!
forces or objects (thunder, lightning, sun, moon, etc.; see Evans-Pritchard,

pp. 28-33).

The impact of these deities on daily life varied from dMnity to divinity as
well as from tribe to tribe. Some were widely worshipped, others ignored. These
were the beings who actually controUed the world, serving as the hands of God.
For example, different Yornba d&cinlties served respectively as the creator of the
_hysical part of man, bringer of death, the wisdom of God, and the wrath of God
Adelowo, "Comparative Angelology", pp. 119-23). Man was entirely dependent

on them, and they could please or disappoint him. Though of a different order
from mankJzd, they had very human limitations, being subject to hunger, anger,
and jealousy. Because of their power, it was advisable to always "seek to be on
the best of terms with them" (Ezeanya, "Spirits", p. 42).

Sacrifice to and worship of the minor divinities was sometimes a means to
worship the high God (the lower ones serving as intermediaries). For some tribes
there was tittle (if any) distinction between "spirits" and "deities" (e.g., the Yornba;
see Awolalu, Yoruba Beliefs, p. 20).

Nature Spirits

Some deities were spirits of nature, a"category" which cannot be complete-
ly distinguished from that of divinities. These are usually spirits (or gods) directly
tied to (examples from Parrinder, _, pp. 26-59):

1. Natural objects, such as the sun (Anyanwu of the Igbo), the sky (Obasi of
the ibibio), the earth (Asase Yaa of the Ashanti), the sea (Olokun of the
Yoruba), rivers (Tano of the Akan), or mountains (Oke of the Yoruba);

2. Natural phenomena, such as storms (Shango of the Yoruba), thunder (So
of the Ewe), wind (Oye of the Yoruba), and diseases such as smallpox
(Shopona of Dahomey);

3. Natural resources, such as iron or blacksmkhing (Ogon of the Yornba and
Ewe) and farming (Orisha Oko of the Yoruba).
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As with the dMnities, nature spirits were not always recognized across
xibal lines, and could even be igttored in dally llfe. They became important when
;ome natural object or phenomena was linked with disaster, good fortune, or
knexplicable events (though these could also be linked with the ancestral spirits).

M;_liclous or Evil SDMts

Malicious, or evil, spirits also abounded. These were not totally eviI--they
could also be employed for protection (Beattie and Middleton, "Introduction",
pp. xxi-x_i), as with Eshu of the Yoruba, a "tricky, mischievous being" who could
be used to bring harm to one's enemies and to protect one from those same
enemies. He was Mlling to protect, but only when he was properly taken care of
(e.g., "well fed and respected"; Parrinder, _, pp. 56-7).

Particularly cruel evil spirits were the "born-to-die" spirits, thought to be
"wandering spirits who specialize in the sadistic mischief of finding the way into
a woman's-we" mb to be born in order to die" (Idowu, Traditional Rel_Oon. p. I75).

Finally, some believed that the evil spirits were the spirits of bad men who
died. They were thought to hover around certain places, and were able to possess
a former enemy to torment him (the Nyoro of Uganda; Byaruhanga-Akiiki,
Religion in Bunvoro, p. 27).

"Doubles" or Guardian Spirits

A guardian spirit was thought to be intimatelylinked to one person, serving
him or her in a special capacity. Belie fin this type of spirit was spread particularly
throughout West Africa (Omljeh, "Guardian Angel", p. 265). The Yoruba
believed that every person was looked after by a "double" !@led enikeji), who
derived his existence from the person's soul. Being a sprat, the double was
thought to have a better understanding of the work of the spirit realm than his
human counterpart, and served as guide, protector, and bringer of good fo_une.
Like the malicious spirits, however, the double could harm his human counterpart
if that person did not keep him contented through regular offerings (Adelowo,
"Comparative Angelology", pp. 122-3).

The Igbo believed that every human has a spiritual double "which is
associated with him from the moment of conception, to which his abilifes, faults
and good and bad fortune are ascribed, and into whose care is entrusted the
fulfillment of the destiny which CT_ukahas prescribed" (Ezeanya, "Spirits", p. 43).
The Twi referred to honhom, the highest form of spirit, which was a guardian sent
out from God. The Ashanti thought of the ntoro, a totemlc spirit which comes
upon a child and is linked to that child's spiritual powers. Finally, the Nankanse
believed in guardian spirits which take charge of a child (or children, depending
on the spirit) as its ward(s). It would make its desires known through a diviner,

who would then assist it in "adopting" the child(ren) it selected (Parrinder,
pp. 58-60).

The last category is that of human spirits (the "ancestors" or "living-dead").
Traditionally, death was not viewed as an end of life, but as a passage into a
different type of existence (see Dickason, Theology in Afrl¢._, pp. 192-6; note the
contrasting discussion in Singleton, "Ancestors", pp. 5-9). Shortly after deaL, the
ancestor was thought robe still interested in the living, doing things (good or bad)
to ensure that his descendants remembered him. Not everyone who died
achieved ancestral status; generally this was limited to adults (usually male) who
had children before dying (see Uchendu, "Ancestoreide!", pp. 284, 293-5).
Depending on their status before death, these spirits could be linked relationally
to a single family, to the larger clan or age group, or to the whole tribe (Ydhara,
N.Ng_,pp. 7-8). Alternatively, they could be linked geographically to a household
or to a larger territory (Schoffeleers, "The M'Bona Cult", p. 76). There can be
little doubt of their importance: "... to the older African men and women in the
hinterland villages, life from day to day--and we might legitimately say from
moment to moment--has no meaning at all apart from ancestral presence and
power." (Ezeanya, "Spirits", p. 43.)

The ancestors were generally seen as vital members of the family. In some
tribes, almost no major decision would be made without consulting them (through
diviners, dreams, omens, etc.; see Gehman, African Traditional Religigns, pp.
140-3). They were included in the major events of life, seen in the offerings,
sacrifices, and libations given to them. If neglected for too long, they could
trouble the family as a reminder of their needs. They could also possess people
for the purpose of giving messages from the spirit realm (see below). For
example, the Snkuma of Tanzania believe that their mediums "practice because
they have been possessed by"one at 1east of their own ancestors, through whose
_ower they are able to diagnose the cause of the misfortunes of others .... "
Tanner, "Sukuma Spirit Mediumship" pp. 274_5). Finally, they were not thought

of or prayed to as if they were gods--they were usually treated as superior elders,
but not as objects of worship (Nxazmalo, "Christ and Ancestors", pp. 9-11).

Activities of Spirits

What did the spirits de? Several major "activities" seen in the traditoinal
concepts may be noted.
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Brining Medical Problems

Spirits were often thought to be the source of medica! problems in the
community (p'Bitek, _ p. !!4). They were able to cause insanity or
bring disease (malaria, smallpox, dysentery, polio, tuberculosis, etc.; Gelfartd,
h.S_b..0.._,p. 76). They could also disrupt the reproductive cycle by causing infertility
or miscarriages or by causing babies to be born with deformities (Idowu,
_ p. 177).

C_uslng Social Problems

Spirits were thought to be one of the causes of social problems, such as
loss of employment, social status, family stress, etc. (Jacobs, Possession, p. 179).
Within this context, spirit possession was a vehicle in many traditional socletms
to bring about social change and adaptation to the new circumstances brought
about by colonialisatlon (see Barrington-Ward, "The Centre Cannot Hold", pp.
471-8).

A rln h L_vin_,

Spirits could also appear in dreams (Mbiti, Afri m R. 1-_" n , p. 81) or
physically, as with the Kamba of Kenya:

Spirits could be heard or seen in the hills, beside the rivers, within stony areas,
among the fig trees. The Akamba could hear sounds of the spirits in the
morning or evening. Cheers of dancing, people preparing food, cows, chick-
ens and goats making their noises, women milking cows, babies crying--all
could be heard from the spirit world. As the spirits drove their cattle home
at night they could all be heard with the accompanying whistling and singing.
(Gehman, "Ancestor Relations", p. 59)

Spirits were sometimes associated with objects, and were seen as the power
source behind magical devices, such as the mayembe of the Baganda. The
mayembe were usually animal horns which were empowered by magic, and could
be used to summon spirits, for divination, protection from magic attack, or even
love magic (Mbiti, Afric.4qn Reli_ons. pp. 88-9; note also Beattie. "Sorcery in
Bunyoro", pp. 38-9)

"possessing" People or Animals

Finally, spirits could possess just about any living thing, including people,
animals, or birds (Idowu, Traditiona! Religion, p. 177). Belief in spirit possession
was widespread (Mbiti, n._LQ._fd_,p. 266), though formal eultic possession was
not completely universal (Tippett, "Spirit Possession", p. 169, n. 3). One typical
example of a possession cult is found among the Segeju of Tanzania, who believed
that the region was inhabited by spirits called shetani. These spirits were divided
into "tribes", and each spirit had its own name and characteristics. The most
common victims of possession were women, whose possession was confirmed
through divination. Once a person was confirmed as being possessed, the diviner
would amaounce the method for cxorcism, the most popular being the ritual dance
during which the spirits would be exposed, make their demands, and then handled
on a case-by-case basis (Gray, "The Shetani Cult", p. 171).

What purpose was served by possession? A wide variety can be found,
even in a single tribe (e.g., the sevcral types of possession among the Shoun;
Gelfand, Shona, pp. 36-8 and 58-9)• it was almost always used as a method of
passing messages from the spirit realm to the living. Mediums and prophets, the
"mouthpieces" of the spirits, were prevalent throughout the continent. Possession
was sometimes temporary (until the appropriate sacrifice was made), and other
times permanent. Attempts to exorcise the spirit in the latter were futile. The
person so possessed would be required to sacrifice on a regular basis to the spirit,
and possibly to build a shrine or temple to it (Beattie, "Sorcery in Bunyoro", p.
45).

Possession was not always thought to be evil. Many diviners and witchdoc-
tors even induced possession through drugs or rkual dance so that the spirits
could speak through them and they could carry on their duties (Mbitl, A_ican
_ p. 82).

Some spirits required the possessed to become a medium, involving special
training. Among the Nyoro of Uganda the possessed entered into such a relation-
ship with the spirit. This entry re@red a long initiation process which culminated
in the actual possession of the new medium. Such mediums were then "ac-
credited" and able to participate in the initiation of stiU more new mediums
(Beattie, "Spirit Mediamship in Buworo" , p. 165).

Possession was closely linked to sorcery and witchcraft. It was sometimes
used as punishment or revenge. If one person had slighted another, the offended
could go to a divlmer or sorcerer who would send a spirit to torment (or even kill)
the offender. For example, a gM from the Wakonongo of Tanzania refused to
marry a man whose offer had been accepted by her father. She ran away, and the
father and unsuccessfui suitor both sent spirits to kill her for her refusal (see the
case study in Singieton, "Spirits and 'Spiritual Direction", pp. 472-3).
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Possession was also used to force an uncooperative person to change his
mind. Among the Swazl, if a glrl refused the sexual advances of a boy, he could
go to the wkchdoctor and have a spirit called up which would torment the gir!
and eventually drive her to the boy so that he could have his way with her.

There were a variety of means by which possession could take place. A
person could be born with a spirit (the Kamwe of Nigeria; Kraft, _ p.
44), or possession could come through participation in ritual dance, an event
found across the continent (King, Reli_ons in Africa. pp. 60-2; Mbiti, African

pp. I73-4; for a case study, see Harris, "Possession 'Hysteria' in a Kenya
Tribe"; for interesting discussion on the "biomechanics" of ceremonial spirlt-pos-
session dances, sceWalker, Ceremonial SpMt Possession, pp. 10-25). Possession
could be manifest through illness or other problems (see Lee, "Spirit Possession
among the Zulu", p. 134). It could also be initiated through performing non-
dancing rituals at specified times in life (e.g., the onset of puberty) or through the
intake of certain foods (the Lugbara of Uganda; Middleton, "Possession among
the Lugbara", pp. 224-5).

While not all possession is seen as evil, the general sense is that it is
something that is not pleasant at best and possibly deadly at worst. Several severe
problems could be associated with possession, including physical injury or even
torture, social ostracism, mental and emotional anguish (Mbiti, African Religions.
p. 82). One Kamba informant explains that possession leads to loss of control:

During his time of possession, one loses his own being, his senses are gone,
he is transformed physically and psychologically and becomes simply a tool
of the spirit in him. Without his realization, he acts and speaks according to
its wishes. Though not hurting himself, he can lick with his tongue a red hot
iron bit until it cools off without burning his hand or tongue. (cited in
Gchman, "Ancestor Relations", p. 158)

Witchcraft and Sorcery in Traditional Africa

Introduction

In trying to explain witches and sorcerers in traditional Africa, Western
anthropologists have noted four major differences between them:

i. The sorcerer uses magic to perpetuate his evi! deeds; whereas the witch is
effective by having a special type of personality.

2. People wb,o are sorcerers are conscious of their actions and deliberate in
their intentions; whereas those who are witches may not know of the evil
life they lead after normal waking hours, and, even if they do, may be driven
by an uncontrollable urge.
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3.

4,

The sorcerer may be driven by anger, envy, or malice of a passing kind;
whereas the witch has a permanent addiction to his anti-social actions, one
that is rooted in heredity or in early conditioning.

The actions of the sorcerer, depending as they do on material substances
and/or specific verbal magic, are not as baffling to ordinary minds as are
the supernatural machinations of the witch. (Fortes and Dieterlen,
African Systems of Thought. pp. 23-4; see also Lagerwerf, "Witchcraft,
Soree_ and Spirit Possession", pp. 5-7; and Mlddleton and _Vmter, "Intro-
duction", p. 3)

Whches in TradRional Africa

What ls a W_tch?

A witch was traditionally a person "who can hurt others by virtue of an
inherent quality. A witch performs no rite, utters no spell, and possesses no
medicine. An act of witchcraft is a psychic act" (Evans-Pritchard,
Oracles. and Magic, pp. 1). They were "anti-social, the enemies of life" (Bosch,
"Problem", p. 46). Because they were the enemies of society, witches and their
witchcraft were dependent on secrecy. Everyone knew about it, but no one could
really explain its nature. Among the Akamba, "It is a general principle which
explains the presence of evil... ; a psychic institution which is among the first
principles of social organizmtlon in Akamba society. (Ndeti, km_ p. 122)

Becoming a Witgh

There were at ieast four methods available for becoming a witch. These
included inheritance, purchase, infection by mechanical means, and spirit pos-
session.

First, witches could inherit their powers, either genetically or by parental
ritual. Of those who believed that the inheritance as genetic, there were many
"symptoms" which would indicate the presence of the power. For example, it
could come through an extra organ, which could only be found in an autopsy. The
Tiv of Nigeria befieved that is was something that grew on the heart, and which
looked Iikea liver (Parrinder, _ p. 136).

Among those who believed that it was inherited by parental ritual were the
Luo, who "oclieved that they inherited the witchcraft from their fathers, or it was
'blown'into them through the anus by their fathers" (p'Bitek, nr_ p. I21).

A second way to acquire witchcraft power was to purposefully purchase
it. The Nupe of Nigeria thought it was obtained by special medicines which would
be applied to the body. It was onty hereditary in the same sense as a craft which
is passed ou wittfia a family (Parri_der, _ p. 141).
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As a third method, witchcraft could be given to someone by "infecting"
them ritually either with or without their knowledge. This could be done through
giving someone something to eat which had been treated (Ibid., p. 134). For
example, among the Mambila of West Africa, the father of a potential witch "takes
the soul of a maternal relative, and, having cooked it, gives a piece of the liver to
his son, together with a medicine" (Ibld., p. 170). It could also be given through
some act performed on an infant. Among the Mende of Sierra Leone it was
believed that a newborn baby, if left untended, could be given witch powers by a
witch putting something in its mouth (Parrinder, _ p. 163). Finally, this
could be done by a witch bewitching someone (e.g., the Monde of Sierra Leone;
see Parrinder, _ p. 135).

The fourth method through which witchcraft powers could be obtained
was by a spirit taking possession of the person (the Ga of Ghana; Ibid., p. 136).
This may come either by a person being born with the spirit already in her, or by
the spirit coming on the person at some time in llfe. Such spirits could be inherited
(from parents or dying witches), bought, received as a "gift", or even sent by a
departed ancestor (Parrinder, _, p. 176).

What Do Witches Do?

It must be born in mind that witches were sometimes thought to do their
deeds entirely unintentionally, not even being aware that they were witches (e.g.,
the Nandl of Kenya, SneU, Nandl Customary Law. p. 76; the Zulu; Bloombill,
Witchcraft in A friea, p. 56). Further, they could be involuntarily driven to do what
they do by the power that controls them (the Luo; p'Bitek, nffN_n_g_g!_L_._,p. 122)

What, then did witches do? First, they were thought to gather (though
necessarily physically) for night meetings or witches' assemblies. The Nupe of
Nigeria "make themselves invisible at night, recognize and meet other witches,
separate their souls from their bodies, and their specific aim is to eat other
people's souls." (Parrinder, _, p. 134). They assembled either by flying,
coming in the form of animals (Yoruba of Nigeria) or riding animal familiars, or
walking upside down or backwards (Ewe of Dahomey and Togo; Ibid, pp. 134-5).

Second, they were also said to "eat" people (either physically or spiritually),
in order to gain power or to satisfy a craving for flesh. Undeniable proof ofthls
actually happening is difficult to obtain, though testimonies abound. Evidence
that this still can occur is seen in the I989 trial of former Defence Minister Gray
Allison of Liberia for allegedly participating in ritual killings to obtain power in
government. Another story from the Gusil of Kenya is that a man heard witches
quarrelling over the grave of a recently buried child. They were apparently
arguing over who would get to eat the head of the deceased (see LeV'me,
"Witchcraft", p. 226).

"Spiritual" eating, in which the witches "ate" the soul of the bewitched, was
more common. The victim eventually became sick and died. Among the Akan
of Ghana, the witches were thought to spiritually suck the blood or eat the body,
making the victim sick. When at last the heart was eaten, the person would finally
die (Parrinder, h_._.gj.o.gy, p. 160).

The Kassouna of Ivory Coast thought that a witch would take the intended
victim's soul and turn it into a spiritual cow, which would be eaten by an assembly
of witches. As his soul was eaten, the victim would die (ibid., p. 164).

Third, witches used familiars. These were animals such as owls, leopards,
and lions, to which the witches were psychically linked. This linkage enabled them
to go about in the body of their familiar while hunting their prey. Among the Luo,
the witch sent his power into a bird which would fly over the victim's house. The
bird "'sucked' up the intestines of the man or woman, thus c,3using acute dysentery
that sometimes resulted in death" (p'Bitek, _ p. 126).

Fourth, witches could also harm people, animals, and plants with the evil
eye (the Ndebele of Zimbabwe; Bloomhill, Wit¢hcraft in Africa. p. 18; the Luo,
p'Bitek, _ p. 129). While this could cause great harm, the witch at
times would not even be aware that he or she possessed such power.

Fifth, and finally, witches could become invisible to normal eyes in order
to perform their deeds. The Togolese of Togo, for example, believe that witches
"have the power of disappearing and making themselves invisible to those who
have not special eyes" (Parrinder, _ p. 3-65).

Sorcerers and Spells in Traditional Africa

What I_ a Sorcerer?

A sorcerer is a person who brings misfortune to others by the purposeful
use of magic rites. Sometimes called "day"-witches (as opposed to witches, which
were"night"-witehes), sorcerers_ harmed others, and were universally
held in a negative fight: "Sorcery stands for anti-social employment of mystical
power, and sorcerers are the most feared and hated members of their com-
mtmities" (Mbiti, African ReliNons, p. 200).

B_mtaz_S_x*r_

How did one "become" a sorcerer? It was almost universally believed that
theylearned the trade and that anyone could do so if desired (the Lele of AngoIa;
Douglas, "Techniques", p. 3.29). They were martipulators of the spirit/magic realm
who applied magical "laws" to bring harm to others. Some thought that spirit
possession was necessary for tray powerful sorcery (the Shona of Zimbabwe).
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Activities of Sorcerers

First, sorcerers used spells, charms, or poison (the Kikuyu; Kenyatta,
Fo¢ing Mount Kenya. p. 306). to harm or kill. Among the Nyoro, for example,
the sorcerer would phace a potion in a person's drink or a destructive charm where
the victim was sure to walk by it, releasing its power and eventually killing the
victim (Beattie, "Sorcery in Bunyoro", p. 29). Like a witch, the sorcerer could use
the evil-eye. Unlike the witch, the sorcerer always did so intentiortaliy.

Second, strong sorcerers were thought to be able to control the dead as
slaves. Among Togolese, the belief was that a dead person's soul could be
captured as it ascended to report face with an account if the person's life. If the
soul was successfully captured, it would be bound to the sorcerer and eventually
be used for errands of an evll nature (Parrinder, _ p. 166).

Third, a sorcerer could also call down "unnatural" disasters, such as
lightning (the Shona; Gelfand, Shona, p. 71).

Fourth, and finally, sorcerers, like witches, could curse others. Among the
Kikuyu, "The _ is greatly feared because there is no way of removing it.
Because people die through a curse, that is why it is counted in with witchcraft"
("The African Explains Witchcraft", p. 519). The Luo believed that anyone could
curse another, though it was generally seen as "a desperate act by a weak person
against others who infringed on his or her rights, privileges, status mad in_.erests"
(p'Bitek, _, p. 145).

How Does a Sorcerer Do His Deeds?

In performing his acts of mischief, the sorcerer may use special curses with
accompanying rituals, such as with the "kalelose night gun" of the Shona. This was
a gun made of parts allegedly dug up from a grave. The bullets came from a
miscarried baby. As Bloomhill notes, "Though normally these would not kill a fly,
so greatly is their magic feared, that grown men have been known to drop dead
in their tracks when the kalelose gun is fired at them" (Bloomhill,
Afrfrj_, p. 29).

Secondly, sorcerers may mix a magic potion 9r medicine, which may
rcqulrc human organs to be effective (often taken from graves, as with the
"kalelose night gun"). They mayneed a part of the person to be cursed (hair, finger
nail clippings, skin, etc.). The potion does not necessarily have to be consumed
by the victim to be effective. It may be placed on their doorstep, along a path they
walk, by the house, thrown at them at night, etc. (see Rubombora, "Bible Studies",
p. 20-3 and Ndcti, Akamba Life, p. 124).

Witchcraft and Sorcery Accusations

What type of people were likely to be accused of witchcraft or sorcery?
Before we list characteristics, we should point out three things. First, most
accusations were made between people who knew each other. Strangers, having
no logical reason to harm the community, were rarely accused of witchcraft (see
Le¥'me, "Witchcraft", p. 241). Second, accusations typically followed the
sociological patterns of the community (see Middieton and W'mter, "Introduc-
tion", pp. 11-19). Third, false accusations Of witchcraft or sorcery could bring
punishment on the accuser, so public accusations were carefully weighed before
being made.

Characteristics that were used to identify witches were generally those of
social non-conformity. For women, witches or sorcerers were thought of as those
who were barren, those having close relatives who are experiencing problems
(mother, daughter-in-law, co-wives, etc.), those being old or ugly by tribal stand-
ards, or those maladjusted socially. Characteristics that were used to identify
male witches or sorcerers included having close relatives with problems (as with
the women), being old, and being too lucky or skiflful (hunters, fishers, the rich,
etc.).

Tradifiona! Africa

The Effects of WRchcraft

Witchcraft hadseveral effects in traditional Africa, many of which resulted
from fear of the witches, who were seen to hold the lives of others in their control.
For example, if people of one area considered a particular person as a witch, but
had no proof, they might move out of that area into another "safer" one. Further,
witchcraft accusations and fears often stemmed from as well as resulted in division
and jealousy within the family, clan, or tribe (e.g., among the Azande; see
Evans-Pritchard, "Witchcraft. Oracles and MaYo pp. 101-2).

Protection from the Supernatural

There were at least three types of cultural specialists available for protec-
tlon from supernatural attacks--the wltchdoctor, the diviner, and the herbalist.
The classification fines between them are thin at best, as the same person could
serve in more than one capacity (the emuron of the Iteso of Uganda in Hetsen
and WanjoN, _ p. 30; Mbiti, African Religig, ns, p. 166).
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Witch doctors

Witchdoctors were the traditional equivalent of "spiritual pofice". They
used spells, spirits, or "second vision" to discern who the witch was and expose
them to the community. As a result, they were almost universally held in high
regard as "the friend of the community" (Ibld.)

There were several methods by which a witchdoctor would detect the guilty
witch and confirm his findings. The methods employed generally appear to have
been based on the idea that a witch was an abnormal person with an inherent
quality that could be tested. Many of these same tests could not be used to detect
sorcery, because the sorcerer was considered a normal person using magic
techniques (Middleton and Winter, "Introduction", p. 23).

First, an autopsy might be performed to look for an extra organ or

appendage. This was done by the Mende to discover if the deceased died by
means ofwitcucraft. The Mbembe, on the other hand, performed such an autopsy
to discover whether the deceased was a witch or not.

Second, some witchdoctors used special medicines that made the invisible
witches become visible (the Yoruba; Parrinder, _ p. 167)

Third, the witch might be ritually"sme!led out", as in the Zulu smelling out
ceremony. In this, every adult was brought to the chiefs courtyard, and the
witchdoetor danced, smelling every person to fred the witch. Once discovered,
they were immediately set aside for execution (Bloomhi11, Wkcheraft in Africa.
pp. 56-7).

Fourth, some witchdoctors, through the proper ritual, requested the spirits
tc expose the witch. If a witch was involved in a death among the Shona, every
person (including children) in the village might be called to pass by the grave of
the deceased, after which they would each eat some mealie (maize) porridge
offered by the witchdoctor. The guilty person was expected to die soon after
(Ibid., p. 60).

Fifth, there were rituals that suspected witches would be required to pass
to prove their innocence, such as the poison ritual, in some of which polsun was
given to the accused. Survival proved innocence, dcatkproved gulk. In other
types of poison rituals, an animal representing the accused was given the poison,
with a similar testing procedure (Douglas, '"techniques", pp. 123-8).

Sixth, were physical endurance tests, which included anything from picking
up rocks or other objects out of boiling water (the Gusil; Le'gZ,ne, W_tchcraft", p.
231) to touching the tongue with an red-hot iron rod (see examples in Penwill,

pp. 67-71). The innocent were not harmed, while the guilty would suffer
terribly.

Finally, a witch might be trapped by the appropriate ritual. Among the
Luo, ash was sprinkled around the home or placed on a stool. When the

suspected witch crossed the "ash boundary" or sat on the stool, he or she would
be trapped and unable to escape until morning, when he or she would be exposed
to the community (p'Bitek, _ p. 125).

Diviners

Diviners also provided protection from evll powers, including witches,
sorcerers, and spirits. For example, a diviner among the Ndembu of Zambia had
as his task "the practical one of disclosing the causes of misfortune and death".
He did so by examining the past and identifying the source or the troubles.
TypicaLly he would seek to discover a taboo or moral violation, which would be
seen as the root of the problem (Ray, African Relkf, ons, p. 104).

Some diviners consulted or confronted spirits directly and tried to con-
v:mce them to leave the afflicted person or group alone (Beattie, "Sorcery in
Bunyoro", pp. 44-5). Among the Segeju of Tanzanla, a private seance would be
held in which the diviner would bring up the spirit and then try to persuade it to
stop bothering the victim (Gray, "The Shetaui Cult", p. 177).

Other diviners made the possessed go through rituals or drink mixtures to
expel the spirit (the Giryama of Kenya; Noble, "Possession among the Giryama",
p.51).

Some tribes held that diviners must be mediums themselves (the Luo;
Onyango-Ogutu and Roscoe, Keep My Words. pp. 16-8). Such mediums were
trained for the job for as long as three years. They had to submit themselves to
their guiding spirits. Abraham Adu Berinyuu notes that "the fundamental as-
sumption is that the spirit of the ancestor concerned is inspiring the diviner and
is communicating with him/her ha the process" (Beriwuu, "Practice of Divina-
tion", pp. 50-I).

Herbalists

The work of herbafists involved the mixing of various potions and powders
to help people. There were mixtures available for anything from medical
problems (Dopamu, "Health and Healing", pp. 66-7) to love potions (the Kikuyu;
Ke_yatta, Facing Mount K_nya, pp. 151-5).

Herbalists, together with witchdoctors and diviners, also provided protec-
tion by means of personal charms. The charms of the witchdoctors and divinel:s,
however, were generally considered to be more powerful than those of the
herbalists.
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Punishment of Witches and Sorcerers

Punishment of witches and sorcerers ranged form temporary ostracism to
death. Generally witches, because they were seen as inherently and incurably eva
and a danger to the community, received the severest penalties (e.g., the Kipsigls;
Orehardson, _ p. 119). The Kikuyu killed witches by burning them in
a pile of dried banana leaves (deposited by the eiders and warriors in a ritual
dance). Some of his relatives put the final leaves on him and actually lit the fire,
signifying their agreement with the decision and their renunciation of his activities
(Kenyatta, Facing Mount Kenya. p. 299). Among the Luo, a dangerous witch may
have had a tong stick forced up through his rectum or a long nail driven through
his head (p'Bitek, _ p. 125). Similarly, the exposed Zuhi witch would
be held down while wooden skewers were hammered into their rectums. They
were then left to die alone in the bush (Bloomhi11, Wqtchqraft in Africa. p. 57).

Sorcerers, viewed as people who attacked a limited group of others, and
who were not inherently evil, were not usually punished as harshly as the witches
(Middleton and Winter, "Introduction", pp. 23-4).

Functions of the Occult in Traditional Africa

Awareness of and dealings with the occult in Africa served many important
functions in traditional society. These may be divided into two major classes,

sociological and spir}tual, with some overlap between them.

Sociological Functions

The first type of function of the occult that we will discuss are
in nature. Those who view oceultle phenomena in traditional Africa exclusively
from this perspective typically discount even the possibility of the reality of spirits
and spirit possession. Rather than consider actual spirits, they explain occultic
phenomena in light of social tensions, pressures, and culturally available outlets
for dealing with the repressed emotions and desires that naturally arose in
community conflicts. Walker, for example, explalns possession as a "normal
culturally determined phenomenon" and notes too that it may serve either the
function of "extremely highly motivated and involved role playing" or the function
of pr ovldlng '%refuge for people who are really disturbed and who learn to control
their disturbance through participation in a possession cult which is actuaUy an
institutionalized way of coping with such problems in society" (Walker,
¢¢rcmonlal Snirit Possession, p. 2).

The strength of this type of analysis is that it sees occultic phenomena as
part and parcel of a cultural framework which is explainable in cultural terms.
The weakness is the'typical denial of actual spirit beings and their influence on a
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culture. With that in mind, we present eight possible sociological functions of
occultic beiiefs in traditional Africa.

• " r]

First, the occultic belief system helped to provide an understandable
picture of the world which served to explain it, including both good and evil. For
example, the Bisukha (a sub-group of the Lu_a of Kenya), "believe strongly in
magic, or bewitchment.., and it is unheard of that any man can die without his
death having been caused by a lMng person" (Maiusu, Lu_a Way of Death, p. 7).
The ultimate question for many traditional Africans was "Why?" rather than (or
ha addition to) "How?" (Hetsen and Wanjohi _ and Healing. pp. 27,
30-I), and the oceultic belief system served to answer this question (Hardyman,
"Church and Sorcery", p. 210).

Any misfortune (disease, accident, lack of success in love, farming, child-
bearing, etc.) could bring on accusations of witchcraft. By enabling man to
"manipulate" the spirits, occultin beliefs showed that man was important in the

• • . k. .....umverse, ann placed him at the centre o_'xt (Hetsen and Wanjohi, Anointing and
_, p. 30). When something went wrong, a key to "Why?" was "Who?"--who
has caused the event to happen, since a person or spirit must be responsible for
it? While this comprehensively explained the problems of life, there is danger in
having a simple system which explains so comprehensively, as the one-sided
explanations it offers for the variety of life's experiences can make it an enemy of
any new explanation offered. As Hetsen and Wanjohi note, "Spirit-beliefs may
have filled a scientific vacuum in old Africa, but in so doing they made the birth
of genuine science almost impossible" (Ibid., pp. 24-5).

Working Out Soclal Tenslons

The second major sociological function of the occult was that it gave a
culturally acceptable outlet for the social antagonisms, frustrations, and anger
• at are part of any human society (see Beattie, "Sorcery in Bunyoro", p. 30;
maMpulo, "_ as Diagnosis", pp. 150-1; and Bosch, "Problem", p. 43). These
included sexual antagonisms (male vs. female; wives often had no recourse to be
able to avenge ill-treatment from their husbands except actual or implied
witchcraft or sorcery), kinship stress (especialIyin-Iaw problems), family jealousy
(polygamous or sibling rivalry), competitive stresses, guilt, and revenge. For
some, it provided a socially acceptable outlet from an impossible situation in life
(Lee, "Spirit Possession among the Zulu", p. 141) by enabling them to behave in
what was normally an unacceptable maturer "when the tensions became over-
wheiming, "possession" of some sort explaining the aberrant behaviour.
Alternatively, the "possession" could result ha a communication from the spMt
realm that the acceptance or rejection of some teusion-produc'mg change was the
best course of action (see Oosthulzen, "Interpretation and Reaction", pp. 65-6).
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Binding Force in the Culture

Third, occultic belief and practice served as a binding force, giving stability
to the culture. For example, such buffers helped ha holding the family or clan
together against a common enemy. Such binding related not only to family, but
to the social rules oft_he clan or tribe as a whole. The pervasiveness ofvfitchcraft
provided a rafionalisation for discussion of recent events and gave everyone a
common base from which to communicate, and serves as something of a negative
integrating force in the society by promoting "creative gossip", gossip which
centres on the events of the community and their possible explanaUous (Ndet2,
Akamba Life, p. 123; see also Bosch, "Problem", p. 44).

While witchcraft beliefs were a "negative" binding force, ancestral beliefs
tended to form a positive "glue" which bonded the socqety and ensured adherence
to its mores. Singleton notes that, "sociologically speaking, the ancestors seem to
represent a personified recapitulation of all that a gaven society holds sacred, in
the same way that witches mirror al! that the same society abhors" (Singleton.
"Ancestors", p. 4).

This personification of sacred and evil elements served as a glue to keep
the belief system (and therefore the society) stable. Finally, in regard to binding,
the ancestral cult in particular provided a coherent means by which so_ologlcal
power was passed on from one generation to the next (ibld., pp. 7, 13).

_l_[ritual Police Force

Fourth, as noted above, the spk,Sts (and particularly the ancestors) were,
ha effect, a "police force" from which no offender of traditlons eould expect to
escape (O'Donohue, Sr_irits and Ma_'ic, p. 19). The possibility of witchcraft
accusations for aberrant social beha_-'iour helped to keep society in check by
providing tight social control (Douglas, "Techniques", p. i31).

M_in_alnin_ Traditional Understandings

Fifth, the occultic system helped maintain and perpetuate some of the
traditional understandings (note discussion in Jacobs, 7possession", pp. 186-7),
which included the belief in the existence of supernatural forces, that man must
be careful not to offend them, and the need to maintain proper "balance" in the
communky. Further, occnitie practices demonstrated that man still had some
semblance of contr01 over spirits (they could be exorcised, and therefore they
could be controlled).

Social Entertainment

Sb,'th, the occultic practices provided a source of social entertainment (the
ritual spiritistic dances of many trlbes were a great form of entertainment for the
whole community; WaLker, Ceremonial Spirit Possession, p. 97).

Counter-Balance of Power

Seventh, fia some cases the occultic system provided a counter-balance to
the power of the king or chief, who required permission from the spirits for
installation and certain decisions. Such permission came through the diviners
and mediums.

lntroduc[n_ Social Cha_g_

Eighth, and finalIy, fineoccult provided a legitimate avenue for introdudng
social change, seen especially in the prophetic movements. These movements
provide a means by which people can understand the upheaval their society is
facing, and enables them to integrate new elements into the old belief systems.
Further, they "can provide a basis for the legitimisation of new patterns of power
and authority where they have come into being" (Beattle and Middleton, "Intro-
duction", pp. _'xvfii-xxix).

The need for the ability to initiate social change was greatly increased with
the advent of colonialism. The occulfic system gave an acceptable way to initiate
social change in reaction to the stresses introduced (Barrington-Ward, "The
Centre Cannot Hold", p. 460!.

Spiritual Functions

One other major classification of functions served by the traditional un-
derstanding of the occult may be called the "spiritual" function. By this, we do
not mean the spiritual understanding of the traditional adherents, but the
theological nature of the occult as seen within the biblical world view. What
functions were served by the occult from God's perspective? How did God use
it to serve His ends, and how did Satan and his spirits, under the sovereignty of
God, use and influence the traditional view to serve their ends?

First, it will be recognized that many early missionaries sought to perform
evaluations of this nature. Such evaluations were usually exclusively condem-
natory and lacked insi_ht into the functional foundations to the whole world view
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provided by the traditional understandings of the occult. Further, in their evalua-
tions, the early missionaries approached the whole topic only with their own
Western understandings. Often, the resulting evaluafious were nothing more
than a (Western) Cultural evaluation of the African belief system, and not an
accurate biblical evaluation. In addition, the sovereign hand of God ruling over
all the peoples of the world was not emphasised as much as Satan's devices,
resulting in insensitive, insulting, paternalistic, and theologically skewed con-
clusions.

Second, we will not make unjustified claims of being able to be fuUy
"objective" in our approach here--such a viewpoint is the prerogative of God
alone. At the same time, that should not paralyse us and prevent us from see'king
to better understand God's perspective. Any evaluations given here wiI1face the
test of time, and faulty or biased ones will be discarded as further work by others
more capable is done. This presentation is intended to serve as a starting point
for discussion in an area that we believe critical for the future of the African
church.

_atan_s Strntekyv

As noted in the world view discussion, Satan's major goal seems to be
stealing or diverting the glory that man is to give to God and directing it toward
himself. The methods that Satan uses to achieve his goal vary from people to
people, and no people group is completely exempt from his workings. That
theological understanding, if correct, becomes a key to understanding Satan's
strategy among all men and all cultures, whether theybe Asian, African, Western,
or Latin American. What "theological" functions may we say the occult served in
traditional Africa? We will examine this from two perspectives: Satan's strategy
to deceive and enslave people prior to the entrance of the Gospel, and his strategy
in using the traditional understandings as an "anti-preparatioff' for the gospel.

Strategy in the Traditional Framework

Fear of the Snirit Realm. First, the occah system of boilers was one of the
tools used by Satan to keep the traditional African living in fear of the power of
the spirit realm. Though it took various forms across the continent, there was an
almost universal concern over the spirits and fear about their power. Also, we
should note that while the traditional AL,-ican unlversally acknowledged a God
who created the world (see, for example, Beier, African Creation Myths), instan-
ces where His help was spedfically invoked in controlling spirit forces were rare.
Though there may be notable exceptions, usually h was the _ who were sent
to approach and placate _ rather than His name being called upon to chastise
them.

Protection from Spirit, Second, knowledge of the occult was one of the
means by which the traditional African sought to protect himself not only from
nature, but from the spirits as well. Almost all of the protective procedures were
either aimed at drivhig away any spirits or, at the least, coming to a truce with
them so that they would leave the victims alone. This, in itself, should be seen as
another trap of Satan, designed to keep a people in bondage to himself. The
biblical analysis shows that such protective magic could only "protect" on a
temporary basis, and only because the spirits involved deceivingly allowed such
"protection" to appear to work.

Source of Power and Pr_ige. Third, some individuals sought to use their
knowledge of the spirits and "control" over them to gain power aud prestige in the
community. In turn, they became tools used of Satan to maintain his control over
the people.

Spirits Thought to Control the Wgrld. Fourth, since all events were
viewed as a product of spMtual forces, the spirits were given more credit than
they deserved, and wanted the traditional African to consider himself indebted
to them (see Jacobs, "Christian Theology", p. 35). As Beattie and Middleton point
out, %Vhat is sought is a positive, usually enduring, relationship between the
inhabitants of the realms both of man and spirit, a relationship which, it is
conceived, will be of lasting benefit to both of the parties to it" (Beattie and
Middleton, "Introduction", p. xxfi). Satan wanted the traditional African to think
that the spirits were in complete control, when in reality every action they took
was "lJmked under the sovereignty of God.

Strategy as an Anti-Preparation for the Gospel

We may surmise that Satan has long been aware of the fact the God loved
the African and would bring the good news of Jesus Christ to this continent, From
this, we may consider how Satan sought to use the traditional understanding of
the occult as a kind of"anti-preparatioff' to hinder the spread, acceptance, and
understanding of the Gospel.

A "Works" Men.lily, First, the traditional understanding of the spirit
realm entailed a whole series of"works" bywhich the African was able to maintain
harmony in the community (including the living and the dead). This lald a
foundation for a works understanding of the Gospel when it was brought to the
African continent.
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Confusion Over Honourin_ Parents. Second, the traditional under-
standing for many of the tribes (especially among the Bantu peoples) was that the
ancestors continued to be part of the familyeven after death. It endorsed the idea
of communication between the dead and the living, and those who were brought
up in this framework have a heavy cnltural burden to properly respect their
ancestors through appropriate sacrifices and rituals. Biblically, it appears that
an.vspirits actually present who claim to be ancestral spirits are nothing more than
demons in disguise (see Sidwaka, "Towards an African Biblical Theology of
Death"). Teaching African Christians to reject them, however, is teaching many
of them to go against the whole grain of their cultural framework of family respect
and obligation. For example, a recent survey among the Zuhi revea!ed that almost
eighty per cent of those who had professed faith stilI believe that an ancestral
spirit accompanies a person to protect himand bring him good fortune (Congdon,
"Current Zulu Worldvlew", p. 129). Shona Christians are also said to participate
in the ancestral cult, especially to ward off a family crisis (Daneel, "Shona", p. 160;
a survey he cites indicated that only 3.6per cent of Shona adults were wilting to
state that ancestral spirits had lost their power). The ancestral cult has become
a drawing card for many independent churches (Pollitzer, "Veneratiun"; Oos-
thaizen, "Interpretation of Demonic Powers", p. 17 notes that prophet healers in
Zulu Zionist churches rely on the ancestors for help in performing thek tasks)•
Thus, Satan continues to use the deception of ancestral communications to keep
Africans from understanding and fulIy appropriating their authority and position
in Christ. At the same time, we still face the question of the biblical relationship
with the departed and how that is to be worked out in culturally relevant fashion,
especially when the ancestral beliefs serve to control succession to power in the
culture, a question which deserves its own book (see the excellent discussion in
Singleton, "Ancestors").

Spirits MisTnderstood.Thlrd, as noted above, though the spirits may have
been perceived as malicious, they were not generally recognlsed as truly evil.
They were often seen as potential mediators between man and God, and were
utilised in that fashion. This is certainly not the biblical picture!

Illusion of Sniritual Control. Fourth, the system of maglc used to control
spiritual forces (see Mitchell, Primal Religions, pp. 58-6! for a concise overview)
gave the traditional African the illusion that he had some actual power over them.
We do not question whether or not traditional methods gave relief to many, but
we note that the biblical perspective indicates that true authority over Satan and
his hosts rests with Christ alone, and not in magical charms, formulas, and
practices.

iri I In imi i n Fifth, the fear of the spirits that gripped many
Africans in the traditional setting has been used as a means of intimidation to
keep them from respo_ading to the Gospel• Fear of retribution for forsaking the
ancestors or other spirits (by coming to Christ) was a powerful master!

Uncritica! Re_eetion of Other E,rolanation_. Sixth, the whole system of
supernatural explanations for all the events of llfe prepared the African to
uncritically reject the more mechanistic explanations of the West. This is not to
say that the mechanJstle explanations are all that we need, but rather to note that
many Afrleans have totally forsaken some natural sciences of the Western world
(medicine, for example) when they could have benefited from them• In a sense,
Satan's strategy appears to have been trading one extreme (a mechanical
universe) for another (a magical universe), neither ofwbAch has the whole truth.

A Distant Cr_atgr, Seventh, the system of spirit mediators was used by
Satan to keep Africans at a distance from their Creator• Though knowledge of

_e Creator was unlvers .al, the idea of a personal, lovin_ and intimately caring
Uther was not. Why bring problems (especially smal! ones) to God, who was

busy wlth the whole universe and who might crush you for your insolence in
coming to Him directly? It was less threatening to go through minor spirits or the
ancestors. This has opened the door for some independent churches to pray to
the saints (or Mary) rather than to God the Father through Jesus the Son. Though
it may be possible to modify the ancestral cutt to fit Roman Catholic doctrine (see,
for example, Bujo, "Two Sources of Life"; Nyamki, "Uganda Martyrs"; and

pTT • • • , . _ ....Sawyerr, LlvmgandDeadmFellowshlp_thGod ),therelsnobibficaiment for
commumcatmg with God through aJayone other than His Son Jesus. Further, the
Old Testament specifically prohibited contact with the spirit realm, inehiding the
ancestors (see discussion on Lev. 19:31 and Deut. 18:9-14).

God's Strategy

As noted above, Satan's strategy and the results of his work are aL!
subsumed under the sovereignty of God. How has God "turned the tables" on
Satan and used his strategy against him? We may suggest the following four areas
as a starting point for understanding God's strategy.

Intuitive Knowledge of the Spirit Realm

First, the tradltional African has an intuitive grasp of the spirit realm, a
perspective now lost in most of the West. In that sense, the traditional African
world view is far more biblical than that of the secular West, and the African
Christian has much to teach the Westerner about spMts and their workings•
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Receptivity to the Freedom of Christ

Second, the bondage to the spirit realm experienced by man?"Africans has
shown them its bankruptcy. They traditionally wanted protection from the
maliciousness of the spirits. When offered a chance at true freedom in Christ,
they are ready to respond and throw off the shackles placed on them by the spirits.
This may be part of the reason why the African church is growing more rapidly
than any other church in the world.

Sensitivity to the Spirit Realm

Third, the average African Christian is far more sensitive to Satanic works
than the average Western Christian, and his calturaI framework prepares him to
accept them without having to develop more "natural" or "scientific" explanations.
The ideas of possession and demonic activities are natural to him, and he is more
willing to face them directly for what they are and deal with them as such.

Spiritual Importance of All of Life

Fourth, the traditional African recognises the spiritual importance and
consequences of_ll the events of life, which are not seen in the eompartmentaiised
way of the West. He is thus by nature more bibfical in his outlook on the spirit
realm than the typical Westerner.

First, witchcraft continues to be utilised in explaining events (failure on
exams, why my brother got malaria, why someone else got a promotion, who stole
my things, why someone died, and so on). As was noted in a recent Kenyan
newspaper article, most people die not of natural causes, but "because somebody
somewhere has 'fixed' them with some mysterious 'dawn,'" (medicine; Mutahi,
"World of Witchcraft", p. 13).

It is not surprising that such explanations also carry over in the so-called
"technological" areas, including car accidents. All of the mechanical facts maybe
kuown (brake failure, etc.) The mechanical side of the question, however, does
not deal with the spiritual issues. To many, the _eal question is not how the
accident occurred, but why. "V_n2i"then should this taxi, containing these pas-
sengers, overturn,, and why, among these passengers, should some be killed and
others not? These separate facts demand explanations" (O'Donohue,

p. 29; emphasis mine).

Second, it still gives an oudet for the release of tensions. The urbanization
of Afrlca brings with it more tensions than in the traditional framework. Though
some feel that the isolation that comes with urbanisation lowers the tendencies
towards witchcraft (Mutungi, The Legal Aspects. pp. 100-!), we feel that it is
more significant to note that beliefs in witchcraft seem to increase when society
tmdergoes transition (Bosch, "Problem", p. 42; see also Goodman, HW_HQ._gh.9__

p. 27). Proof of the latter may be seen in the witchhunts that have taken
place on the continent since the advent of colonial rule.

The Modern Scene

Has the traditional understanding given way to the Western secular view
in Africa today? If it has not, then how much has the traditional view been
changed? Exhaustive answers to these questions would fill many volumes, with
the answers being different for every area of the continent. Here we win briefly
survey some of the more important aspects of the modern scene.

Is W_tchcrnt_ Dying Off?.

In one recent newspaper article on witchcraft it was noted, "Witchcraft is
alive and well in Kenya and there is no denying that whatever efforts are being
make to eradicate it, its effects are bring felt" (Arunda, "Witchcraft", p. 9; see also
Mutungi, The Legal Aspects, pp. 100-5). Unfortunately, even the church is not
exempt (see Hardyman, "Church and Sorcery", pp. 215-6). There seem to be
several reasons why witchcraft and the supernatural befiefs have not simply"died
off' with the advent of education, urbanisation, and Westernisatiom

Third, it still serves as a protection against the harsh realities of life for the
average African. It has not stopped being perceived as an effective means for
protecting against personal failure, against family problems, against malicious
neighbours, against car problems, against the witchcraft of others, etc.

Fourth, many people continue to believe in witchcraft as a means to
security, prosperity, power, glory, success, and health (see Bradford, etal, The
Christian Attitude, p. 5, and Onyango, _et Free from Demon,, pp. 22-40). It is
used to gain success in, among other things, passing examinations, business,
relationships with the opposite sex, sports (many Kewan soccer teams have their
ovm witchdoctors), and property disputes (see Mutungi The Legal AsDe_t_ pp.
62-99 and Ndeti, _ pp. 125-6), and even elections. Some choose to
go the route of becoming mediums or diviners in order to obtain the social prestige
of being able to manipulate the supernatural.

Fifth, and finally, as Oosthuizen notes, "A people's world-view remains
intact far longer that some of its customs, beliefs and other aspects of its culture."
(Oosthuizan, "Interpretation and Reaction", p. 66). In today's urban African
setting, the changing of outward circumstances tends to occur far more rapidly
than any corresponding shift in the deep values and beliefs which are ingrained
in the people.

l:
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Legal Aspects

Public practice of the supernatural is illegal in many African countries, a
legacy of the colonial times. Unfortunately, from the traditional perspective, the
illegality of public supernatural practice only curbed the cultural "policemen"
(those who sought, exposed, and eradicated the witches and sorcerers), since only
the "criminals" did their work in secret. It is no wonder that many Africans
thought that the colonial governments were on the side of the witches and
sorcerers (Middieton and W'mter, "Introduction", pp. 21-2, Erivwo, "Attitude", p.
28)!

Also, the laws promulgated inherently contradict themselves: witchcraft is
denied to exist, yet is made illegal to practice. They cut off any outlet for the
traditional African to deal with a witch or sorcerer (the Western approach being
seen as irrelevant).

Beliefs ha the occult are alive and wen on the continent of Africa today.
Christians who expect to effectively minister to the whole mart must be able to
minister in this area.

In this chapter we have briefly given an overview of the traditional under-
standing of the spirit realm, and tried to show its functions in the framework of
the African world view. This is the foundation for understanding the oceultic
phenomena that continue today in modern Africa, and the foundation for ad-
dressing the issues raised in seeking to develop _tministry that is biblically centred
and culturally sensitive. With this foundation laid, we turn our attention in the
next chapters to applying the biblical content to the African context.

Effects in Modern Africa

In addition to the effects of witchcraft in traditional Africa, most of which
still can be seen today (at least in the more rural areas), the following effects of
witchcraft and sorcerers can be seen in modern Africa.

First, many trust in witchcraft rather than hard work or good planning to
bring success ia business, school, marriage, etc.

Second, there is a lack of trust in Western medical techniques, which are
too mechanical and do not answer the African question of Wghy?" adequately.

Third, there is misunderstanding of God and the Christian world view--
often seen ia feelings that the witches and sorcerers have greater power than the
Christian. This has been one factor in the proliferation of independent churches,
in which the issues of witchcraft and sorcery are addressed in ways that minister
to the congregation (see Oosthuizen, "Interpretation and Reaction", pp. 74-86).
Such churches are further helped by their dependence on prophets, many of
which are little more than a "Chrisfianised" carry-over of the prophetic concepts
of the traditional beliefs.

Fourth, there is confusion in which way to turn, with some diviners calling
their brothers to deny Western influences and return to their roots (e.g., Kigaamra
Ssewannyana, a Baganda diviner; Ranger, "The Churches, the Nationalist State
and African Religion", p. 494).
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QUESTIONS FOR FURTHER REFLECTION
AND STUDY FROM SECTION TWO

1. Is it important to "knowwhat your people"s traditional view of the spirit
realm is? Defend your answer.

2. What is the general traditional view of the spirit realm for your people?
At what points does it agree with the material presented in this section? At what
points does it disagree?

3. If you have been born and raised in the city, you may not have an
extensive knowledge of your people's traditional views. If this describes you, seek
out five elders and interview them, asking them as many questions as you can
about the traditional views of your people. Prepare a brief written summary of
what you learn.

4. In what ways has living in the urban areas changed the thinking of those
in that environment? How do the views of the spirit realm of urban dwellurs and
rural dwellers differ? How are they the same?

5. If you llve in a multi-ethnic setting (such as a large city), try to find out
all you can (through reading, interviews, etc.) about the traditional views of a
people other than your own. Compare their view with yours. How do the two
views differ? How are they the same?

6. In your general traditional view of the splrk realm, what beliefs or
teachings are the same or are very similar to the biblical -dew? What belinfs and
differences contradict the biblical view?

7. Find a book written on your people by an outsider (whether Western or
African). Based on your understanding, how accurate is this person's assessment
of your traditional view of the spirit realm? How would you improve on what they
have written?

8. Explain, in as much detail as you can, your people's beliefs about the
dead and life after death. Compare this with the biblinal view.

9. Explain, in as much detail as you can, your people's be_efs about spirit
possession (both ceremonial and individual). Compare this with the biblical view.

i0.How much of a witchdoctor's or dlviuer's work do you think can be
attr_uted to sleight-of-hand or psychological manipulation? How would you be
able to determine this?

SECTION THREE:

APPLICATION

! ! ,
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CHAPTER SIX:

DEALING WITH THE DEMONIC

At this stage we are ready to approach the practical issue of counselling
African Christians who are demonically oppressed. As we noted at the outset of
the previous chapter, no two traditional systems were exactly the same. The
comparisons presented here will be of the most general nature possible, and we
recognise that each situation will require its own analysis. We present the material
here as a guideline for developing a relevant methodology m a particular context,
not as a system that is equally applicable across the continent. There are two
major arenas which must be hicluded in this discussion: (1) personal protection
from demonic attack, and (2) a suggested counselling procedure• We should note
at the outset that the counselling procedure outlined in this chapter was
developed with the "!deal" setting in mind• Satan, however, does not. like. to
present us with "ideal' setting. We may find ourselves m an emergency sxtuataon
when we do not have the time to work completely through a"normal" couuse_ding
procedure. In those times, we must enter the situation at hand with simple faith,
imovAng God had allowed the circumstancos to arise and wants to use them for
His glory. Though designed for the "ideal", our hope is that the principles ou "tlined
will also help prepare us even for the "emergency" cases when they arise.

Personal Protection from Demonic Attag.k

Before we att erupt to suggest a cotmselling methodology, we should briefly
• . , kexamine the mechanics of personal protectaon from Satan s attac .

Traditional Forms of Protection

Traditionally protection from demonic attack was obtained in two ways•
First, a person who wanted to avoid spirit troubles would be sure to maintain
harmony in all relationships (especially with the ancestors), which would help m

!

!

preventing attacks from spirks, sorcerers, or witches. This included the obser-
vance of any traditional tahoos (such as respecting sacred areas or objects, riving
within prescribed sexual and social boundaries, etc.). It also included proper
maintenance of good relationships (since interpersonal problems were often a
reason for spiritual attacks). Pmother form of protection was magical in nature.
It was usually obtained through charms, potions, fetishes, body scarring, and so
on. Such magic was especially turned to once attacks had commenced, but was
aiso available for preventative purposes.

Fi_ally, we note that no completely effective protection was available from
the ancestral spirits, who could choose anyone in the family to harass, especially
if they desired a medium through whom to make their wishes "tmowa. If the chosen
person did not want to become a medium, some communities had rituals bywhich
they could make tiffs known to the ancestral spirits, who would either accept this
or persist i_ their demands. Generally, however, the person chosen would accept
the spirit's decision.

Biblical Protection

General Protection

In contrast to the traditional view, the Bible indicates that the Christian
can have definite, sure, and effective protection from demonic attack (and
especially from demonisation). Biblically, the best defense against Satan is to live
a holy, SpMt-filled fife, which may be seen as a cnitural equivalent of living
"harmoniously" in the traditional sphere. The difference, however, is that God
will not judge an exceptionally successful person as many traditional societies
would, as long as that person is trniy riving a holy life. As mentioned in chapter
four, sin (as God defines it) and passivity are the two major doors through which
Satan seeks to gain control over us. Two sins in this regard that are particularly
mentioned by Paul as clia_mels through which Satan seeks an opening are the lack
of forgiveness (2 Cor. 2:10-11) and not properly dealing with anger (Eph. 4:26-7).

In addition to maintaining a holy Iife and confessing sin, the Christian is to
be of "sober spirit" and "alert" (1 Pet. 5:8), "taking every thought captive to the
obedience of Christ" (2 Cor. 10:5). Satan is active, and we must be alert to his
attempts to break down the defenses which God lias given to us. The biblical
concept of making it a practice of putting on God's armour daily is particularly
helpful (see Eph. 6:10-18), and can replace the traditional focus on magical forms
of protection. It should be noted that God's armour is impervious to _I1 spirits,
even those pretending to be ancestral ones.
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In the case of oppression, troubling, hindering, attack, etc., there are four
;teps (in addition to living a holy life and putting on the armour of God) that we
:an take to protect ourselves.

First, we should study mad understand ou; position ha Chrlst--we are seated
n the heavenly places with Him and all authorities, powers, rulers, etc. are placed
ruder His feet (Eph. 1:18-2:7). In Christ w_ are the victors! Satan wants us to
:tfink that he is in control, but the Bible shows us that God, our own Father, is the
Dne in command.

Second, we can verbally claina our position in Christ ha arenas of suspected
:Iemonic attack. We should not remain passive. Rather, we should take the
_ffensivc (Rum. 12:21). I have found this especially helpful ha claiming God's
protecting power and angels over my family as we sleep. We specifically ask God
Io protect us physically _ to protect us from satanic influence ha our dreams,
and have seen very positive answers to prayer, especially concerning the dreams
of our children.

Third, we can have strong, mature Christians pray with us, together
specifically rebuking Satan's working and binding his activity in regard to the areas
of our lives under attack (Matt. !8:18-20).

Fourth, if the prob!em seems more deep-seated and we are not able to
obtain victory, we should seek counselling with someone experienced in this area.

The Scoge of Protection

People are not the only things over which we can exercise Christ's
authority--we can also take the initiative in claiming physical territory held by
Satan. This may inchide property (our houses, offices, churches, hotel rooms,
etc.), objects (though note that charms, fetishes, etc. should be destroyed and
burned), and locations (sacred Shrines, demonic habitations, or places of satanic
worship).

Ministering to the Demonically O_
A Suggested Counselling Procedure

We are now ready to survey a suggested couusellmg procedure for use in
ministering to those who face problems which they suspect are demonic. At the
outset, however, we must gratefully acknowledge the very practical helpfulness
of the matenm of Tom White m provMing much of the overall structura_
framework of the procedure we present, for which there are five major phases
(see Diagram 3). First, the counse!lor needs to be prepared for the work he or
she intends to do. Second, the counselIee needs to be prepared. Third, the actual
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cause or source of the problem needs to be properly identified. If the problem is
demonic, the fourth phase is confronting the enemy. The fifth, and final, phase
is that of follow-up, and concerns continuing help after the couusellee has been
delivered.

Phase 1: Preparing the Counselling Team

The first phase in counselling those who fee! that they are demonicaUy
oppressed is the preparation of the couuselfing team (see Diagram 4). Some of
th,_ suggested preparations need be done only once (e.g., checking the qualifica-
tions, the original assembly of the team, etc.). Others need to be done on aregular
basis (e.g., appropriating God's armour and confessing sin).

Phase 1: Preparing theCounselling Team

Phase 2: Preparing the
Counsellee

Phase 3: Identifying the [
Source ofthe Problem r

Phase 4: The Confrontation j

] Phase 5: Post-Deliverance

Procedure

Diagram 3: Flow Chart of Counselling Procedure
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Che_k thflecq_nsal_uC_lions

personal preparations of
Ihe counsellor, which

include:

F

Corporate preparations

which include:of the counselling team,

[

Confess sin and [ ,

appropriate the filling ___ Put on the fullof the Holy Spirit ar_aour of God

Pray for _ Know your_
wisdom and biblical
balance resources

l

Develop a team _[ Assign responsibilities 1
of like-minded

t people to each team member

Assemble the team I t Prcpare for warfarefor the counselling _ through prayer (andsession(s) fasting, if desired)

[
proceed to Phase 2: I

Preparing the Courtsellee 1

Diagram 4: Flow Chart for Preparing the Counselling Team

Oualifications of the Counsellor

As a first step in seeking to counsel the demonically oppressed, we must
examine the qualifications for the one who desires to be involved directly in this
type of ministry. This is especially important if this person feels that the Lord has
called him or her into a fall-tlme deliverance ministry. Kurt Koch notes four
factors that should be considered in assessing the qualifications of the fall-time
deliverance counsellor (from Koch, O_ult Bondage, pp. 85-88; see also Koch's
Christian Counselllng, pp. 296-305).
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First, the counsellor must be a believer. Unbelievers have no authority in
this area, and face severe reprisal from demonic forces, including physical attack
(Acts 19:13-16).

Second, the counsellor must recognize the difficulty of the battle, but still
live by the fact that he has victory in the name of Jesus. He should not rely on
himself or his abilities, which will not withstand direct attacks from Satan. At the
same tlmc, however, he must bear in mind that the final victory over the adversary
is already amaccomplished fact.

Third, he must have a commission from God and the necessary "equip-
ment" provided to him by the Holy Spirit, including the technical knowledge and
spiritual gifteduess needed to counsel in this area (including an extensive prayer
life). Recent converts, who need more time to mature, shonid not get involved in
_hls type of ministry.

Fourth, while any Christian who is wei1 grounded in his faith can hdp
others facing demonic problems, we note that counseRing the demonically op-
pressed as a _ ministry is not for everyone. Many authors writing on the
subject give severe warnings to the casual reader (e.g., Ensign and Howe,
Bothered? Bewildered? Bewitched?, p. 271; Brown, He Came to Set the Cap-

pp. 4-5).

This type of ministry exposes the believer to the specific attention of Satan
and his hosts, and is therefore potentially dangerous. Even so, it is an important
ministry that too much of the missionary and mainline churches in Africa have
ignored. Tom White notes the importance of it in the West, which is just as
applicable here:

There will not be many called to 'specialize' in warfare ministry--but it is
time for the Body to be aware of, to discern, and to deal with the growing evil
in our day. The time has arrived for more believers to apply these truths.
(White, "Spiritual Warfare Bootcamp", p. 25)

As noted previously, many of the independent churches in Africa today
are growing, and one of the factors in that growth is the fact that they are willing
to meet the forces of evil directly. The problem with much of the independent
church, however, is that those who are involved in this type of ministry are often
more informed about spirits from the culture than they are from the Bible, yielding
a syacretistic mix of teaching which Satan loves to manipulate. Our concern here,
therefore, is to be reminded that we need to come to grips with the normative
biblical truths, and, in fight of them, develop a culturally relevant ministry.

Francis MacNutt (a Roman Catholic involved in deliverance/healing)
notes two additional factors for those who seekthis type of counselling ministry:,

!. Those who are naturally aggressive may seek to enter this ministry as
an outlet for their aggressive personality. This should be avoided as, "The
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ensifivifies of the person being prayed for may be deeply hurt by what one
.bserver once described as 'splritual rape'.

2. Those who tend to look for overIy simplistic explanations for every_&ing
hey see or who tend to see everything in terms of "Mack or white" often help some
_uople while they hurt others. "riffs, in turn, gives deliverance a bad image,
rightenlng away the very person who might be best able to exercise a discerning
ainistry of deliverance" (MaeNutt, _, pp. 219-20).

Finally, Emmanuel Milango, the former Catholic Archbishop from Zam-
fia, notes the need for humility: "Any speck of pride in our attitude towards the
_ossessed, any hint of pride in our words, will weaken the power in us to carry
,ut our duty to deliver our brothers and sisters from the e,_ilspirits" Mitango,.T_
_/or]d in Between, pp. 59-60).

Preparations on the Part o!"the Counsellor

What should the counsellor do to be prepared for counseIling the demonl-
:ally oppressed? There are two types of preparation: personal and corporate
see Diagram 4).

?ersonal Preparations

In addition to the steps on personal protection as outlined above (espe-
:ially being filled with the Holy Spirit and putting on God's armour), we suggest
hat the counsellor personally prepare by taking the followmg steps.

First, rest in an attitude of the faith given to us by God. The victory is
already won, and all Christians have the authority granted by Christ over Satan
and his schemes. Trust that the victory already belongs to God, and that He has
graciously allowed you to take part in the final outworkhigs of obtaining the
_ictory.

Second, recognlse that God's angels are aisle to also help mimster to you
(Heb. l:14--White occasionally calls upon them in prayer to help the oppressed,
especially if the demonic forces are holding on strongly; White, "Spiritual _Varfare
Bootcamp", p. 23).

Third, as a reminder, review the weapons given to the Christian for this
battte. In addition to the armour given to us by God (Eph. 6:10-19), we have the
authority of Christ (being seated with Him in the heavenly places, Eph. 2:6) and

the pri,,_ege of declaring His authority (Acts 16:18), claiming the victory of His
blood (Col. 1:13-20; Rev. 12:1!), praying for His intervention (Mark 9:29), relying
on the supremacy of His name (Phll 2:9-1i), and, of course, simple resistance
(James 4:7).

Finally, realize that it is not easy to maintain prover balance. Too many
cuter this type of ministry and seek to cast out demons that are not even there,
potentially opening up the counsellee to demonic attack in the process! At the
same time, we should not discount the demonic as a very real possibility in our
counse!ling. Seek to maintain a balanced perspective.

Corporate Preparation

Many advise that we take a team approachin counselling rather than trying
to approach it by ourselves. This goes against the grain of some traditiona!
couuselfing methodologies, in which the diviner alane dealt with the problem. On
the other hand, other traditional teebmlques required a team approach, with
apprentices standing by to meet the needs of the diviner as they arose during the
session, it is this latter framework which the church should utilise in contextualis-
ing its approach for the African setting.

The members of the team should be spiritually mature people. During the
deliverance session they may pray and sing hymns or choruses of Christ's victor?"
as they are Ied by the Spirit, read appropriate scripture passages (this can be done
quletiy in the background even while the session is proceeding-the demons wili
hear it, even if the rest of the team does not!), and be ready to physically assist in
any way needed by the counsellor.

As in the traditional settings, it is best if one person is the leader. Satan
would love to divide a team hi its approach, and it is best if one person is given
the authority to make any necessary decisions for the team.

Do Not Depend on Ritua_

Finally, in terms of preparation, do not depend on _ for success--we
are not reciting "magic" formulas, which abound in the literature, but stating
scriptural truths. John White points out that ritualistic approaches have the
weakness of using Satan's own rules. Our authority as believers does not depend
on following complicated rituals, but on our relationship with Christ. "To depend
on ritual for :he exercise of power is to depend on magic" (White, "Problems and
Procedures in Exorcism", p. 296), which the Christian must certainly avoid.

The need to avoid dropping into a ritual approach is especialiy prominent
in Africa, where traditional rituals abound. We need not be confined to pat
formulas or procedures, and, because of this, we will avoid giving suggested
"prayers" in our approach. If you understand the basic principles, you can trust
God to give you the necessary words at the right time.
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Phase 2: Preparing the Counsellee

The counsellee also needs to be prepared for this type of counselling. We
suggest, as do many others, that at the outset the counsellor give a mlni-theology
of spiritual warfare, uslng whatever materials necessary to ensure clear com-
munication and adequate understanding on the pa_t of the ¢ounsellee. In
addition to the general overview, four things in particular should be pointed out

(see Diagram 5).

The first, as uotedin chapter four, is that demons can imitate spiritual gifts
(tongUeS, prophecy, etc.) and miracles (such as healings), something that many
Christians do not realize.

Second, depending on the traditional background of the victim, it may be
necessary to explain the scriptural understanding of ancestral spirits. This may
take awhile, but, in many cases, it will be critical for the victim to see and
understand that be or she is not rejecting an ancestor, but a spirit pretending to

be such an ancestor.

The third thing that shoold be carefully explained is the concept of

"ground", as Penn-Lewis points out:

It has been thought almost universally that the only way to deal with
demon- ossession is by the casting out of the evil spirit, by some Divinely
eqnippe_ believer. But facts prove that this method is not always successful,

t F_xplain the
theology of

spiritual warfare
Especially note the 11
fact of demonic
counterfeiting of
miracles, spiritual
gifts, etc.

Explain the biblical I
view of the spirit
realm, espeeiatly I
ancestral spirits if ]
needed

Explain that thLs
is a test- IX)NOT

give a final
ddagnosis yet!

• s
Diagram 5: Preparing the Counsegee for the Counselling Proees
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for though the diagnosis of the intruder's presence may be correct, yet the
ground that gave it occupation cannot be cast out; and unless the ground is
dealt with, no full relief canbe obtained, or change seen, in the majority of
cases. (Peun-LeMs, War on the Saints. p. 180; emphasis hers)

Finally, explain that this is a test. DO NOT give a "final" diagnosis that a
person has a demon until you have proof--if he does not actually have one, you
may be opening ground for one to come ha.; Instruct the cotmsellee to report to
you eve_ reaction he feels (physical, emotional, and spiritual), which mayinclude
re_ection and/or ridicule of the counsellor, feeling foolish, etc. Demons often use
this to discourage further work. Explain that you may need to ask some very
pointed and personal questions to discern if ground (see pp. 39-40) has been given
up. if there is a demonic power involved, the person must be willing to renounce
all sha and refuse the power(s) given him by the demon before it wR1leave. If the
person is not wilting to do this, then we suggest suspending counselling until his
attitude'changes.

Phase 3: Identifying the Source(s) of the Problem

Many may claim to be "possessed", and a key step in ministering to them
is to determine the truth of their claims. The first step in this identification is
determhaing what demonic activity is and the various forms that it may take so
that we may note'signs that will help us determine the cause of spiritual oppres-
sion. With that foundation established, the.next step will be to set out a method
by whic h demonic activities may be identified (illustrated in Diagrams 6 to 8).

A Necessary Warning

Before we proceed to identify the spectrum of demonic activity and
symptoms of demonic oppression, we must note the caution needed ha approach-
ing the issue of effective counselling in this area. In such counselling, we are
dealing with the lives of living, breathing people, not theoretical abstracts or
hypothetical cases. Algred Lechinr, a medical doctor who counsels those claiming
demonlct_ppression and possession, warns that we must be thorough in oar
investigation of possible causes, as all too often Christians have been "too ready
to accept the presence of the demonic ha doubtful cases of emotional disturbance"
(Lechler ha Koch, Occult Bondage, p. 188; emphasis mine).

_.9_ibie Source(s).for the Problem(s)

,:,_.A further problem with diagnosis in this area is that there is evidence that
we. tend.to,fred what we are looking for, whether or not it is there (see Bufford,
_:p. 137). Thus, it is critical that v_erecognlse that there are severn
possible.souxces of problems which appear to be demonic. It should be apparent
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"Yes
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Deal with those factors by means
ofnormal Christiancounselng

and discipline.

If necessaxrr, proceed
to Phase 4: The E
Confrontauon I

Diagram 6: Flow Chart for Identifying the Source of the Problem

that trying tc fist all of the possible alternatives to demonic inhabkation and how
they may be diagnosed would require a book by itself. Here we will give oalya

brief consideration of four maior areas to consider as possible source(s) of the
problem(s) belnginvestigated (adapted fi_omWhite, "Clinical TestirigTeehrdque",
pp. 5-7; see Diagram 6). Additionally, the reader is advised te note that there
typically'will be more than one source for any problem, and that we_Sho_d be
ready to investigate more than one area with both sensitivity and thoroughness:'
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COMPARISON OF DEMONIC INFLUENCE AND MENTAL DISORDERS . t

Characteristics of Demonic Influence parallels among Me_ata_, Disorder_

Supernatural knowledge 21allucinations, delusions or psycbotic
disorders; God told me..., etc. (also

note parallels with psychics).

Super0aturaI strengah Observed in manic episodes, certain
_sTchotiz conditions; e.g. catatonic does t

not show normal fatigue.

Going about naked Deterioration of appearance and social
graces is _Tplcai of psychotic disorder,

1 especially schizophrv.nia, and of
schlzotypal personality di_ordees.

Unable to hear, speak; blind Associated with convc_ioa (hyste r_cM)
disorders.

Seizures Observed with epilep_ and many
chronic brain syndrome€ such as _,_hiiJs, i
intoxication, trauma, cerebral
arte.-iosclerosis, and intracranlai
neoplasms.

U_ of "different" voice; presence of
distinct pe'_sonality

Commonly found in di&cochtivc
disorders, which include multiple
personality disorder.

Bizarre behaviour ; Characteristic of psychoses,

Fierce, violent influence Common in certain psychotic conditions, t

especially paranoid also found in l
intermittent explosive di._arde.,
antisocial personalRy, and unsociaHzed
aggressive reaction of childhood or
adolescence.

Found in multiple personality dlso_-xler_Claims of demonic influence

Involvement in occult practices May occur with many disorders, though
not used as diagnostic crlterlom

Diagram 8: A Comparison Showing the Similarities of Demonic
Influence, as Seen in the Gospels, with Mental Disorders

(Source: Rodger Bufford, Counseling and tk_.,"_dlLg.l_ p. 12i)
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implythat four separate investigations take place. Rather, as die counsellor
considers the case, all four should be viewed as a whole during the course of a
single investigation.

PhysicalSources

First, be alert to the fact that the source of the problem(s) may be physical
in nature. These problems may stem from the person himself, from the environ-
ment around the person, or from a combination of these two. Problems with the
person himself may include physically impaired brain functions such as senility
or epilepsy;, chemicalimbalances in the body sfich as vitamin deficiency, hormonal
imbalance, or hypo_ycemia; reaction to stress; fatigue resulting in lack of ade-
quate rest. Problems stemming from the environment may be caused by the
weather, the season of the year, traffic, housing, etc. If you suspect this area is the
cause, refer the person to a qualified medical doctor for testing. If such testing
proves negative, or if the person fails to respond to treatment, you may need to
look for other factors (one biblica! example of a physical problem caused by a
spirit is the woman with the frozen back; Luke 13:30-17).

SodMSources

Second, consider ways in which the root of the problem(s) may be social
factors. Potential sources in this area include, among other things, marital or
family (nuclear or e_ended) friction, fmanciaI stress, frustration with social status
(especially if it is low and there seems little or no chance of improvement) or
recently changed social status, change of school or job, and moving to a new
location. If you suspect that some social friction is the cause of the problem, you
may either offer biblical counselling yourself, or, if you feel unqualified, refer the
person to a qualified Christian counsellor for help. If this proves ineffective, you
may need to look for other factors.

Psychological and/or Emotional sources

The third possible source ofwhat appears to be a demonic problem is
psychological difficulties. These can range from simple wrong thinking to severe
psychoses. Wrong thinking includes negative "programming" from bad previous
influences such as family, televisian, peers, etc.; lack of awareness of truth due to
lack of exposure to the Word; and continued maintenance of a non-biblicalworld
view. Problems that stem from this arc usually correctable by simple counselling
from God's "Word. Generally, modern Christian psychologists and
anthropolo_sts, even those that reco_nise the reality of demonic activity, are very
reluctant to diagnose a client as demonised (as noted above). Many of them cite
attempted "exorcisms" which were performed on a person with an easily diag-
nosed psychological problem which led to more problems than it solved. One
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nosed psychological problem which led to more probJems than it solved. One
factor comes up in the literature repeatedly: the more vehemently and frequently
a person insists he or she is demoalsed, the/ess fikely that his or her claims are
true• The deeper seated problems may include personal cmotaon_, weaknesses.
elmracter disorders and/or habits that are ingrakned in the personahty, psyc_.ot'_c
behaviors, etc. (see Lechier's discussion in Koch's O__€9_

pp. 133-90). This is where the lay counsellor faces the greatest
difficulty, as distinguishing demonic from psychological factors can be difficult at
best. (as an aid to the reader, Diagram 8 shows how demonic symptoras as seer
• ] • o -

m the Gospels parallel many symptoms of manta, disorders). Ol special concc;n
in this regard are faked disorders, which even the professional may b ave difficulty
diagnosing (see Bafford, Counseling and the Demonic. pp. 9i-2). Never be af.Md
to consult a tra ned, trusted Chrtsttan counsellor for help when you are ,zo_.urn Q,
the nature oftheproblem. Should the root of the problem turn out to b_ psycno_o_-
caI in nature, the counsellec should be referred to a qualified Christian spcela!ist
As with the preceding two areas under discussion, ineffectiveness in treatment
may indicate that further investigation is merited.

Spiritual Sources

The fourth possible cause which should be investigated is the spirituaiarea.
We should bear in mind that not all spiritual problems come from demonic
activity. Other possible spiritual sources include a fulse confession or"faith.
unconfessed sin, muforglveness or anger, and lack of regular feeding from the.
Word of God. Each of these merits investigation by the counsellor, as any of them

may have signifie.aa,,ce should the problem actually be demonically related. If
these non-demonic arcashavebeendealtwlthbyconfessianandnormaiChris-
tian discipline and the problem(s) remain, the counsellor should proceed to the
confrontation phase.

Having noted four of the important possible sources for purported
demonic harassment, we now turn to an examination of the actual realm of the
demonic.

Identlfsqng Demonically Caused Problems:
The Spectrum of Demonic Activity

As noted in the discussion on the biblical world view, demons and spirits
do not operate on only one level Their attacks on men range over a spectram
from harassment to inhabitation. Here we will briefly note the spectrum of
demonic activity ha both the traditional setting and the bib_cat setting.

"t_:aditionat World View

In many traditional African systems, spirit activity occurred across a
spectrum. On one end, the spirits could temporarily trouble people by acting on
"natural" elements (drought, floods, lightning) to inflict problems. On the other
end of the spectrum, they could kill through disease, witchcraft, or sorcery.
Between these extremes, they could harass people by bringing sickness or other
personal disaster (lack of success in hunting, crop failure) or gain control of them
by possessing them (either temporarily or ha alife-long relationship) to make their
needs known to the co_ranunity. In all of this, bad spirits were often seen more
as bothersome than genuinely evil, and ancestral spirits were generally thought
of as beneficial (e.g., in helping mediums and diviners find witches and sorcerers,
telfing the fur-re'e, discerning the cause of problems, providing protection from
enemies, etc.).

The Biblical World View

As noted in chapter four, demonic activity as portrayed in the Bible can
also be seen as occurring across a spectrum. The two views appear to see similar
ranges of activities, though biblical"possession" appears to be on a more full-time
basis than in the traditional view. The major difference was that "possession" ha
the biblical world view, especially ha the New Testament, is always viewed nega-
dvely. The biblical perspective is thus more condemning of the activity of spirits
and of the spirits themselves than the traditional African perspective.

What Is "Possession".'?

Explanations for the phenomena of "possession" can be found ha four major
categories: traditional African explanations, sociological explanations,
psychological explanations, and biblical explanations. A brief survey of each of
these systems of ex-planation Mll help us ha developing a process bywhich we may
be able to validate claims of possession given by those seeking help.

"Possession" in the Traditional Framework. Possession ha the traditional
sense generally referred to the action of a spirit coming on aperson, taking control
of his or her body (and mind). The concept ofpossessionwas not linked to eternal
destiny, only to actual bodily control of the living by the spirits. As noted ha the
previous clmpter, possession was not always viewed as bad. In many cases, it was
actually desired, and there were many traditional rituals ha which the inducement
of possession could be accomplished, the most common of which seems to have
been the ritual dance. There appear to have been two kinds of possession:
temporary and Ne-Iong.
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TemporaryPossession In the first kind of possession, the spirit would
control a person only temporarily, and could be driven out or induced to leave
once its demands had been met. The methodology of expulsion in these cases
varied widely across the continent, but usually involved a specialist invoking
s_ecific rituals to bring the spirit up, fred out the reasons for its invasion, and then
e_ther meet its demands or make it uncomfortable so that it would leave the host.

- . - . .

Among the Lamba of Zambia, for example, exorcism was carried out by tying
the victim to the poles in a hut, locking him up, mad pouring on the roof cold water
which fell on the victim while they performed the ritual" (Milango, Th0 W0rld in
_, p. 101).

Life-Long Possession. In many cases the spirits sought a more permanent
possession in which the whole fife of the victim (who was then usually considered
a medium) was controlled, with both positive and negative results. We should
note that thc concept of permanent posses_on does not mean that the spirit
continuallyinhablted the pcrson. Rather, the spirit would come upon the medium
from time to time as either circumstances or ritua! dictated. Such "possessions"
were sought out on the part of the mediums and diviners, for that was their sonrce
of spiritual discernment and the only means by which they could help their clients.
While more than one spirit could inhabit a person, generally the numbers of such
spirits was limited by the types of manifestations shown in his or her actions.
Finally, it appears that man did not have the ability to completely prevent such
possessions, though there were methods available for dealing with the splrks once
they possessed a person.

Traditional African Explanations. Traditionally, possession is explained
simply in terms of the ability of actual spirit beings to come upon a person and
gain control over him or her. Whether the spirits were seen as ancestors or not,
they were known to be real beings who had supernatural powers and needed
humans to make their needs known.

"Possession" in the Sociological Framework, The proponents of sociologi-
cal explanations of possession generally try to explain the phenomena
encountered purely in terms of subconscious responses to social tensions and
pressures in culturally acceptable ways. Those who use this framework exclusive-
ly often do so because they deny the reality of spirits, and must f'md an alternative
explanation which fits their world view in which spirits do not exist.

The temporarily possessed person was usually in an intolerable social
situation that could not oe rectified by normal behavlour. A dissociated (or
"possessed") state in which the person (or "spirit") would make normally maac-

[

ceptable demands was culturally available, and, by making use of this, the victim
could make his demands known without facing cultural ostracism. Once the
demands were met, the "spirit" would leave and not return (until circumstances
resulted in another intolerable situation). Undoubtedly, this explanation serves
adequately in a number of cases (see, for example, Harris, "Possession 'Hysteria'
in a Kenyan Tribe").

The person with a fife-time possession may have also been the victim of
intolerable social circumstances. In this case, he or she escaped these circumstan-
ces permanently by shifting to the different social status conferred by "possession".

"Possession" in the Psveholo_icai Framework. Many Christian counsel-
lors, especially those following the psychoanalytic school of thinking, are
extremely reluctant to diagnose demonisation (see, for examp!e, Peck,
the Lie; Augsburger, Pastoral Counselin_ Across CuItures, pp. 273-312; and
Korem and Meier, Th.h___, pp. 15-37). One reason is that symptoms of
demovfisation overlap those of psychopathology (for a concise survey of the
problems of differentiation between demonic and psychological problems, see
Virlder, "Demonic Influence", BEP). Paul Meier, a psychiatrist and lecturer at
Dallas Theological Seminary, began an extensive study of this area while in
medical school because he thought he would need this as abackground to discern
the difference between demoulsation and psychological illnesses. Though he is
open to the possibility of demonlsafion, he has yet to see an actua! ease of it.
Hundreds of his patients have claL,ned to be demonlsed, and several claimed to
hear voices. In every case to date, a more natural explanation of the problem has
been readily apparent (such as a chemical deficiency) (see Korem and Meier,
_, pp. 161-2).

As with Meier, it seems gener',dly true that Christians whose "worldvicw"
is that of a more psychological or psychiatric framework see few actual cases of
demonisation. Most"possesslons" arise from biological (chemical) or psychologl-
ca[ disorders of the victim, who is usually seen as hld_g, through standard defense
mechanisms, what are ready h__problems under the cloak of other influences (i.e.,
demons). This is certaluly an option that any counsellor must be aware of in trying
to determine the source of a counsellee's problems. At the same time, however,
we must note the possibifity that demons are well aware of men's psychological
and psychiatric theories, and may even imitate human defense mechanisms or
disorders for the purpose of deceiving the counsellor. Thus, while modern
Christian psychologists do have a great amount of insight into personality disor-
ders and problems, they are not immune from demonic deception even in areas
of their specialities, especia_!y if they are prone to discount the possibility of
demonic influence.
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"Possession" in the Biblical Framewgrk, The Bible does notrule out the
sociological or psychological explanations, but, at the same time, it dearly indi-
cates that any sociological or psychologicaI explanations which omit the
possibility of the supernatural are inadequate to expl "aln demonisadon". As
pointed out in chapter four, the biblical concept of demoulsadon is demonic
control of a passive person. In this case, the spirits can reside permanently, but
do not manifest themselves all the time. The frequency of manifestations of
"possession" could be the same or similar to those in traditional Africa. While
both the Bible and tradition allowed for multiple inhabitation, the Bible indicates
that a larger number ("legion") of spirits _n inhabit a person than typlcally
thought of in the traditional setting. Our understanding of the bibfical teaching
is that demo_isatlon is not directly related to eternal salvation, as both unbelievers
and believers can be controlled by demons. Unbelievers, being under the
bondage of Satan, have no effective means of combatting demonic control.
Believers, however, can only be controlled to the extent that they allow the control
to take place. The primary function of demoulsation appears to be to divert glory
from God to Satan by degrading and abusing the victim. Ultimately, demons seek
to take the victim's life, though, in the case of one who has consciously given his
life over to Satan, they may prolong that as long as the person proves to be useful
in accomplishing Satan's goals. Finally, a Christian is fully protected from
demonic invasion as long as he or she is IMng a holy, Spirit-filled llfe, confessing
and dealing with sins that the Holy Spirit points out.

ldentifvin_ Demonic O_pression

SVorld View Perspectives

The accurate identification of demonic activity was reiativeIy easy in
traditional Africa, as each tribe knew the actions tradhionally related to the
activity of the spirits. The identification of dcmonisation by the New Testament
authors also appears to be a relatively straightforward procedure, again using
signs of the world view of the authors which pointed to such actMties. In today's
wortd, however, the reality of demonic control and the possibility of alternative
exp!anations (psycho!ogical and sociological) has made a positive identification
to which _Hwould agrce almost virtually impossible.

There are several considerations to be taken into account in seeking to
determine the accuracy of a "demoulsadon diagnosis", and each of those con-
siderations is coloured by the world view of the person seeking to make such a
diagnosis.

Traditional Signs of Demonic Activity. What were the traditionalsigns of
demonic acti+ity? We note here signs of two types of acdviW, demonic oppression
and demonisafion.

i
I

1

]
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Oppression. As mentioned in chapter five, the traditional signs of spirituai
oppression could include any personal misfortune, but were especially seen when
the misfortune did not respond to normal treatment (such as a disease which
could not be healed). When these were encountered, the diviner would be called
in to determine the exact nature of the probIem.

Demonisation. Traditional manifestations of possession were more ob-
vious than those of oppression. They included trance states, extremely _.musual
bnhaviour, passing out, supernatural energy or strength, speaking in tongues,
prophecy,, and so on. Every tribe had a particular set of behavionr(s), which, when
engaged in, would result in the identification of spirits as the source. Since the
activity of the spirits was generally seen as pervading al! of life, diagnosis of spirit
possession was fairly common in most traditiona! societies.

Psvcho|oeicat and Soclo_¢micM Factors in IdentH'vJng Demonic ACt v ty.

Biblical Siens of Demonic Aetivlty. in comparison to the signs of demonic
activity that traditions indicate, what does the Bible say are signs of demonic
activity? Again, we w_ll look for signs on two levels, demonic oppression and
demonlsation.

Oppression. What are the biblical signs of demonic actMty of oppressing
believers? They may include spiritual lethargy, strong temptation (in the areas
of lust, unbelief, lying, doubt, greed, etc.), strange doctrinal teachings (abstaining
from things God has given as good), depression, physical problems, etc.

Demonisation. Scripture gives as no exhaustive list of symptoms to look
for in demonisadon. All that we have are the separate accounts in the gospels
and Acts, none of which was intended as a defiultlve guide to diagnosing
demoulsatinn. In addition, over the mil!ermia since Jesus walked the earth Satan
has certainly been able to change and adapt his methodology to meet new
circumstances (Kailas, The Real Satan, pp. 108-9; which may be the reason why
no definitive list of symptoms is given in the New Testament). What "symptoms"
of demonlsadon does the New Testament present? The data presented can be
put in three major categories: physical, social, and supernatural.

The physical symptoms include:

L Muteness (Matt-. 9:32-3, Mark 9:17, Luke 11:14),
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2. Blindness (Matt. !2:22),

3. GiCmg self-inflicted wounds (Mark 5:5, trying to kill the victim, Mark 9:22),

4. Crying (Mark 5:4) or screaming (Mark 1:26, 5:7,.9:26),

5. Convulsions (Mark 1:26) and seizures (Matt. 17:15; of an epileptic nature
[Matt. 17:15], which include falling to the ground, rolling around, foaming
at the mouth, grinding of He teeth, and stiffening out, Mark 9:18, 20).

The social symptoms include:

I. DwcPling in sociaIIy unacceptable places (Mark 5:3, Luke 8:27),

2. Going around with no clothes on (Luke 8:27).

i.

2.

3.

4.

5.

The supernatural abilities include:

Recognition of the person of Christ and reaction against Him (Mark
I:23-4, 5:7, Luke 4:za3-1),

Possessing inhuman strength (Mark 5:3-4),

Staying active day and night (Mark 5:5),

Carrying on conversations through the victim's mouth (Mark 5:8-!0),

Ability to tell the future (divination; Acts i6:16).

Svmpt0ms Noted in Western Delivcran¢_ Literature. Several sympioms
which are not specifically mentioned in the Bible are listed in Western deliverance
literature. The following is a compiled llst from several sources (including
Dickason, _ pp. 184-6; Ensign and Howe, Bothered? Bewildered? Be-

p. 281-5; Koch, Th0 D_vil',s Alphabet. p. 130; Lechler in Koch,
Bonda_e and Deliverance. pp. 133-190; Richards, BVt D¢llver Us from E_A1.pp.
156-9; ]'immons, Chains of the S_irit. pp. 45-57; Unger, Biblical Dem onolo_j', p.
83; White, "Cfinical Testing Technique", pp. 2-3; White, "Spiritual Warfare Boot-
camp", p. 19; and Wilson, "Hysteria and Demons, Depression and Oppression,
Good and Evil" p. 224). The symptoms listed in these sources are things noted in
counselling .experience which are not noted in Scripture. They can be placed in
four categories of symptoms: physical, mental, spiritual, and personality. As a

reminder, we note that none of these symptoms is proofofdemonisation in-and-of
itself, and overly hasty diagnoses based on some "symptom" as the only proof of
demonisation should be avoided.

Physical symptoms of demonic manifestation MAY include any or many of
the following:

1. Trances (or a catatonic state)

2. Ability to ignore pain or having pain with no physical cause Or remedy

3. Changen vo,ce (especially ffrefcrrmg to He counsellee m the third person)

4.

.

6.

Physical abilities that are occaltly empowered (levitation, changing forms;
Hough note Hat many of these are more likely sleight of hand than true
powers; see Korem and Meier, _ and Kole Miracles or Mamc'_

Supernatural heating accompanied by later negative symptoms

Sickness "Mth no medically discernible cause that does not respond to
medical treatment (ner¢onsness, extreme fatigue, breathing problems,
cramps, pains, skin diseases, fainting, etc.)

7. Ex_treme cases of bed-wetting

8. Addictions (alcehofism, ckn._gs)

9. Weakness or nausea (especially during counselling sessions)

10. Loss of body control (e.g., change of handwriting during counselling
session, inability to move)

I1. Avoidance of eye contact (especially in counselling sessions).

Mental symptoms of demonic manifestation MAY include any or many of
He foIlowing:

1. Unusuai knowledge which the person could not have by normal channels

2. Irresistible compulsions, especially in areas of sin

3. Uunecessary fears
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4. Unnsual dreams or hallucinations (especially fAghteniug and!or recurring

OU_._)

5. Other psychic powers (purported mind-reading, soul-travel, etc.

6. Mental problems that do ant yield to normal trea_mant (severe depressi°n,
withdrawal, etc.)

7. Extreme sexual perversion (incest, child sexual abuse, pornography, etc.)

8. Extreme a_ndunnecessary serf- aecnsado;:ffloss of hope

,

8.

9.

Visions directing a person to go against God's express will as revealed in
the Bible

"Spiritu_ gifts" which are accompanied by consequent spiritual problems
(depression, Lack of interest in prayer, Bible study, doubt, unbelief, etc.)

Lack of peace with God

_.O. Ha_ing an "inv:,.sible"i_aer guide or f..-iend or counsellor (who may try to
claim itself to be the Holy Spirit, a 19st relative or friend, etc.)

11. Ilaabifity to make a spiritual dedslon

.

i0.

IL

Hearing sounds (footsteps, noises) that no one else hears--especially near
the person at night

Suicidal thoughts and/or attempts

Extreme passiveness (trance-like or catatonic)

i2. Obsessive fear with committing the "unpardouable" sin

213. A sense of being "differant_ or "special" (possibly connected with an
interest in reincarnation)

14. Preoccupation with the occuIt/supernatural powers, etc.

12. Overwhel_ng fear of evJI 15. UncentroIled surges of rebeliion against spMtual authority.

13. Extreme confusion, cloudiness oJ[thought

14. Unusual or mapproprlate emotional reactions (laughter, sachaess, crying,
anger, etc.).

Personality symptoms of demonic manifestation _ include either or
both of the fo_oMng:

1. MNtlple personalities or a new personality (especially a negative one)

Spiritual symptoms of demonic manifestation MAY include any or many
of the following:.

1. Loss of spiritual vitality undior growth, which may include Ioss nf i_terest
in spiritual things, ridicule, and the inability to concentrate on Scripture
and!or prayer

2. Fear or reaction to the name of Jesus Christ

3. Uncontrollable or impulsive blasphemy

4. Affected by prayeffurtable to pray kimse[f (or has great difficulty pra,v_g
or falls into a trance during prayer)

5. Religions fanaticism, living according to the Law, extreme self-righteous-
neSS

6. Joining a non-Christian church or cult

2. Change in character, appearance, or manner.

i

Phase 4: The Coufroutation

Once it is determined that the source may be demonic, with the permission
of the counseltee, move into the phase of confronting any spirits present (see
Diagram 9). Be sure the counsellee has forsaken all pride, confessed all k_owa
sin, and given Nmseffnncoudifionallyto the lordship of Jesus Christ; surrendering
himself completely to Him (from James 4:6-13). Explain the purpose of this
phase--to break and remove any grounds upon which any evil spirits claim
attachment to the person.

Resistance at this stage will probably be more intense--hatred, ridicule, a
sense of "this is foolish, why continue?", scepticism, confusion, visions a_ad/or
voices (ex'perieuced only by the counsellee), physical sensations, inability to talk,
choking, etc. may be experienced. Ask the coansellee to report any inward
impressions, thoughts, impulses, etc.
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Ensign and Howe recommend the specific verbal binding of Satan and his
demons for the purtx_se of restricting their manifestations to the face and mouth
of the suspected demoniac (Bothered.'? Bewildered? Bewitched?, p. 272). They
point out that this must be done explicitly (see their book for suggested prayers).
MacNutt agrees, though he is not as all inclusive in his methodology. He more
simply prays in the name of Jesus Christ that "the force and power of any demons
be bound and lose their force to resist" (MacNutt,_ p. 222; emphasis his).
We also note that many deliverance counsellors bind demonic activity at the
beginning of the counselling session, rather than waking until the confrontation
phase. The reader is advised to use his own discretion in this.

Bind demonic ac_i_q_y
(N.B. This may come much earlier

in the counsell ng process f des red)

Trace the splrltaal

history of the case
L

[ e
[ (continued in Diagram tO)

Y° r I l-- repent

ISthem any ] No i
uncon[e_d.,°?

_Is there a
Confess and family history
rt_pent of occult

[ [ involvement?

No

j_Are there any [Confessarld other grounds Irepent forentry? J

[
No

Diagram 9: Flow Chart of the Confrontation Phase

I Pray for manifestation andob_*,erve the res po_k_e

[ clarity somethings_gnigcam I Dramatic ]
l L. j .. I [ accomplished.

Praise Godf DO
NOT FORCE THE Admit your lack

ISSUE, I ofexperience and I
I [ refer the person ]

tO more

"Obse_e the [ e,'cperienced help. [

I porson's:i_efor I i
Lrecurrence(s).

Praise God! Thmxk
Him together in
prayer.

Move to Phase 5:
Post-Deliverance
Procedure

"F.x_pose the demonic I

name(s) and lfunction(s) ]

i Expose ciaimedff there is no response, I 1 grounds for

_o°nn_trnU_ioth_:t avoid LN° [ Command the demons to ] demonic entry.
'. leave. When possible,

conclude the case use the [ [ proceS_ |
"shutdown" roc_.dure

p . j •

Demons Lea_

i55

It they leave, test for any more spirits and command
anyyou find to leave. Once this is f'mished pa'oceed to
Phase 5: Post-Deliverance Procedure.

Diagram I0:Flow Chart of Possible Responses to the
Prayer toe Manifestation

_vesti_eate the Personal Backm'ni_€_

Before proceeding to the actual confrontation, take the time to thoroughly
investigate the foiloMng in order to ensure that you have the history you may need
in the confrontation process:

/
Z
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1.

2.

Is there any unconfessed or otherwise um'esolved sin (especially anger,
lack of forgiveness, and occult experimentation) which has not been dealt
with?

Is there a family history (diviners in the family, history of possession in the
family, etc.) which opened the doors to familial spirits?

Obseree the eounsellee as you discuss these issues--are there any areas in
"which you sense uncomfortablaness or uncooperativeness?

Testin_ the SDMts

Traditionally, exposure of spirits was accomplished through formalised
ritual, which ranged from discorraqting the victim (and the spirit) to coranaunlty
singing dances in which the spirits would be forced to manifest themselves by the
social setting. The latter has carried over into some African Christian settin_ in
the form of communal singing of hymns with the purpose of agitating spirits, who
may be irritated to such an extent that they manifest thcmsclvcs in the victim (see
Murphree, Chri,qti_nlty and the Shona, p. 75). If the confrontation takes place in
a community setting, singing hymns and reading the Bible will certainly help set
the proper atmosphere for confrontation. If, however, no mani!'estafions take
place, then the counsc!lee takes the further step of praying authoritatively to
expose any spirits present (for suggested prayers, see Bubeck, _). Do
not get into a "ritual rut" in which you arc bound to a certain prayer; let the Holy
Spirit lead. During this stage, the community should look for manifestations
indicative of oppressionin the cotmsellee. A person who has the gift of discerning
the spirits will be especially helpful here.

Assessinff the Res.onse

Once you have prayed, you should assess the response, of which there axe
typically four possibilities (White, "Clinical Testing Technique", p. 12; see Diagram
i0).

No Manifestation

If you sense no overt or covert manifestation of a demonic presence, praise
the Lord--do not go looking for demons if there are none. The validity of the test
comes from God, not you. If it shows up completely negative, realize that the
source of the problem is not internal demonic interference.

Uncertainty., No Clarity

If the response is one that gives no f'mal clarity, simply admit your !ack of
experience--possibly refer the person to a more experienced counsellor. You may
then move on to other issues, and assume and pray that K there is a demonic
presence that God will force it into the open.

Perception of Something Significant Accomplished

If the counsellee senses a lifting, freedom, joy, etc. at some stage in the
counselling process, there may have been a genuine release from demonic forces.
The test of whether something has truly happened is the fact of a changed fife
over the course of time.

Dramatic, Unmistakable Manifestation of Evil

If spirits overtly manifest themselves, it wil! be most obvious to all present.
If this occurs, and you feel prepared, move to the next step of testing the spirits.

Confronting the Spiri[(_)

The basic framework for confronting the spirits which we follow in this
procedure is that they must be exposed by name so that they cannot pretend that
they are not being addressed. Then they should be exposed by function(s) and!or
ground(s) for entry so that these can be properly dealt with by the counscllee.
Both pieces of information are to be used for the purpose of expulsion and
munstry to the couusellce. Do not seek to discover information whichis irrelevant
to the counsellee, as this is nothing more than using him to satisfy your curiosity.
In your praying, use your own creativity as a person created in the image of God
and your authority as His child.

Determining the Name(s) or Functian(s)

De_¢rmin¢ the Name(*). The first step in confronting the spirits is to
expose them and begin to document their actMty. While we note that the Bible
nowhere says that this is necessa& (though note that Jesus did this with the
Gerasane demoniac; Mark 5:1-20), those involved in a deliverance ministry report
that it is very helpful in enabling direct confrontation. You may pray, specifically
and verbally commanding any enemies present to reveal themselves. Simply ask
its name (%Vhat is your name?", Mark 5:9) and number ("How many are you?").
Be sure to note that demons axe notorious liars. Several counsellors report that
they can be bound to tell the truth in the name of Cb,rist, though the success of
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such binding may be debated, as we have no speckqc example of it in Scripture.
There are three ways in which the name might be identified:

1. The person askingforprayer knows what the demon ksor what its charac-
teristic activity is...

2. Through the gift of discemment the persons doing the praying lmow what
should be prayed for,...

. Through commanding the demons to identl_ themselves. They answer this
command ekher by speak_g through the person.., or through suggesting
strong mental pictures or ideas to the person's mind. (MacNutt,
p. 223)

Determing th0 Power Structurg. The next step is that of gettinginforma-
tion about the power structure, a concept explained by MaeNutt:

In dealing with demons k seems that there is ordinarily a principal one,
something like the taproot of a tree around which the rest of the root system
clusters. Get "ringrid of them is something like digging out a tree stump.
Sometimes it is best to drive out lesser spMts that have less of a hold upon
the person; it's something like chopping off feeder roots, so you can get more
easily at the main root. Other times, the lesser ones won't move until you
identify and drive out the principal spirit. (MacNutt, _ pp. 226-7; for
a more detailed presentation, see Brown, He Came to Set the Captives Free,
pp. 133-4)

You may simply ask the demon directly if there are any demons above k
(demanding a "yes" or "no" answer, and testing the answer for truthfulness).

Discover the Claimed Ground (s) for Entry. The final step in dete_g
the name(s) and function is getting information o_ the source of entry or the
grounds for remaining. You may ask "How did you enter hlmiher?" and "What is
your function in hls/her life?", again noting the lying nature of the spirits.

If the demon is resistant, do not be afraid to address the Lord directly, and
ask Him to expose the enemy and force them into the open. You may also ask for
the assistance of angels to confront the enemy and force it into the light.

Expulsion

Once the enemy is exposed, force them to leave with Christ's authority and
the help of the Holy Spirit. If at all possible, involve the counseUee at this stage.
If he can see that he also has the authority to expel the spirits, then he will be more
willing and able to defend himself later should they return to attack him. You
may wish to read (or have the cou_sellee read) relevant passages of Scripture

(Psalm 18:37-40; 97; Rev. 20:1-10) and remind the spirits that they are all going
to leave.

Pema-Lewis points out that demons which entered by deception wiL!only
be "cast out" by undeceiving the eounsellco, who must see the truth and conse-
quently refuse and disown the deception (removing it as ground for the demon
to stand on; Peun-Lewis, War on the Saint,_, p. 180).

To expel the enemy, simply command them to leave. Six examples of this
type of command are found in the NT (from the NIV):

1. "Out of my sight, Satan!" (Matthew 16:23 and Mark 8:33)

2. "Be quiet! Come out of hi!!" (Mark 1:25 and Luke 4:35)

.

4.

5.

6.

"Come out of this man, you evil spirit, v' (Mark 5:8; the verb tense indicates
a continual commanding by Christ)

'You deaf and dumb spirit, I command you, come out of him and never
enter him again." (Mark 9:25)

qn the name of Jesus Christ I command you to come out of her. v' (Acts
16:18)

"TheLordrebukeyou!" (Jude 9)

Many counsellors report that the departure of evll spirits is usually NOT
dramatic, once the conditions are met. The counseliee may report an inner
experience, but we should not look for any particular sign or signal. God is very
creative in this area, meeting the needs of the individual. We should also note
that biblicel exorcism can take place without the victim being present or even
aware of it (Matt. i5:21-28; for modern examples, see McAII, "Taste and See", pp.
276-7).

Finally, test the success of the expulsion by commanding any remaining
enemies to be bound and expose themselves.

"Shutdown" Procedure

You may encomnter a demohic power that requires more experience than
you have to deal with. For example, Runge feels that many exorcisms axe "power
play set ups by the demons themselves"! They lead their host to choose an
"exorcist" who may be inexperienced, and proceed to play games with the exorcist,
the host, and any audience (Runge, cited in Bufford, Counseling and the

p. 139--was this the case with the demonised boy in Mark 9:14-297). If
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F_stablish the cotmsellee in the discipline I
i o£ good Christia_ grow_ habits (prayer

I Bible study_ perso13a| devotions, etc.).

[Teach the coun._l|ee*how to rebuke Satan]

and his hosts and tbereby defend hln_eff
I against demoni€ attack. [

l
Inlroduce the counsellee to a

strong Christian €ommunily.

Diagram 11: Flow Chart of the Post-Deliverance Procedure

you sense that this may be the case, you may need to use a "shutdown" procedure
described'by Tom White:

A final word to the one who has phmged hoad!ong into the warfare, mad
suddenly feels thoroughly inadequate. Let me assure you, if your heart is
right, and you've faithfully operated with God's armor, it is okay to p.u_,sue
demonic strongholds, be a catalyst for maxfifestatian, and, so to speak,' stir
thin_ up." If you get in over your head, you can quite easily "shut things
down." DO NOT press on if you receive _o clear ieading. DO NOT get caught

in lengthy, proionged sessions (especia!ly all night!). DO NOT feel defeated
and unspiritual if the demons do not quickly depart. Feel totally free and
proper in quieting the battle down and bringing it under Christ's sovereign
control.

If you pray aright and intelfigently at this point, ao harm wgl come to you
or your counseUee. You cab buy time to back off, gain wisdom, call in
reinforcements, rest, pray, search the Scriptures, etc. The folloMag com-
mand has been proven time and again to be effective in shutting down
demonic manifestation:
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"In the authority, of the name that is above every name, I proclaim you to
be exposed, weakened enemies of the Lord Jesus Christ. ! sever you now
from the orders and control of Satan, and force you into captivity. You will
not harm or any other person through. . You are
bound uuder the sovereign will of Yahweh until such time as He commands
you to leave. ][speak your judgment, 'For this purpose was the son of God
made manifest, to destroy the works of the devil' (1 John 3:8). Your works
are axposed, and will be destroyed, according to the timing and purposes of
the Almigh_."...

Many times I have followed this procedure, walked away from a demonized
person, and have witnessed no iU-affect. The key is in the confidence of our
faith in the keeping power of Almighty God, to be well assured He has all of
these low class, lying spMts under His ultimate control. Pray, in faith,
according to the authority of the Word, and trust Him to complete, in His
perfect time, what he has led you to begin. (White, "Cllulcal Testing Techni-
que", p. 3_4;emphasis his)

Phase 5: Post-Deliverance Procedure

" " 9What happens after the deliverance. We suggest a five step procedure
(adapted from MacNntt, _ pp. 228-9; see Diagram 11).

The first step after the couxtse!lee has been delivered from his afflictions
is to pray together with them, thanking God and rejoicing in what He has
accomp_bed. W'uile the coansegor may take the lead in this, the counseIlee
should also participate, expressing his own words of thanks to his Liberator. We
should also encourage him to pray for God to fdi him with His love, grace, and
Holy Spirit.

Second, as a foundation for the remaining steps, the counsellee must be
encouraged to develop discipline in the habits of personal Christian growth. He
guould adopt a regular schedule of prayer, reading and studying of the Bible, and
maintain fei!owship with like-minded believers.

The thirdstep in the procedure is to teach the comaseUee to break the sinful
habits which were the grounds for demonic entry. It might be worth considering
setting up a system by which the person will be accountable to report to a member
of the counselling team on his progress (or lack of it) in turning away from sin,
especially any oceultic sin. If he was involved in friendships with people who are
continuing ocofit practices, he may need to stay away from those friends _tit he
is mature enough to reach out to them with the love of Christ without being
re-captured into their old practices.

Fourth, the person should be taught that he has the authority of Christ to
personally rebuke any forces of eva ann keep them away. He does not have to
continue to depend on the counselling team, but should be taught how to put on
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his own spiritual armour. The material in the first major section of this chapter
("Personal Protection from Demonic Attack") may be helpful in dcve!oping an
approach that the counsellor could use to accomplish this step. Fifth, and finally,
the person should be strongly encouraged to join a loca! fellowship of believers
who will be able to help him in his growth in Christ. As he actively participates
in such a fellowship, he will be aided in walking a holy life and turning his back
on the sins that led to his problems in the first place. Further, he wil! find help
and encouragement should he encounter more harrassment from the enemy.

As should be obvious, ministering effectively and relevantly to those
claiming to be demonically oppressed can be a daunting task. By the grace of
God, however, it is certainly a task that can and must be accomplished. Our hope
is that the reader will not treat this chapter as a "cookbook", but as a ease study
which may serve as a guide in developing a solidly biblical and culturally relevant
approach for this ministry in his or her own context.

CHAPTER SEVEN:

TOWARD AN UNDERSTANDING OF THE
MINISTRY OF ANGELS IN AFRICA TODAY

Henry Garloc!% se_%ug as a missionary in Africa, faced problems from a
local people_ He was captured by them, but as Betty Maiz relates, he spoke with
_uranCe:

"If my God is alive," he said, "He will send an angel to deliver me." The
h-ibesmen laughed at him, and in response forced his head down on the trunk
of a tree, underneath the executioner's axe.

Henry sensed that the executioner had lifted the axe, then heard him gasp.
After a shuffle he heard the native shout, "it's an angel!" The axe fell
b,armlessly to the ground. Now, where the executioner had stood was an angel
of the Lord, shining and powerful.

"You are free to go home," the angel said. "i have stopped the execution."
Gratefl.dly, Henry rose and walked back to the compound. (Malz, Agg_

 Yarch , p.46).

Our previous chapter focused on combating evil angels (demons) rather
than understanding the continuing ministry of the good ones. A ful! discussion
on angels and demons, however, cannot ignore the latter. How are we to
understand Garlock's story? While his maybe relatively straightforward, we must
recogulse that other people have had experiences which are far more compli-
cated, and that there is a dire need to be able to distinguish the ministry of good
angels from the activity of fallen ones, especially those who would disguise
themselves as angels of Iight (2 Cor. J.4-15). For example, how are we to respond
when a friend or a "propbet" today claims that an angel has appeared to him, giving
revelations which are to be passed on to us? How are we to evaluate a church
whose founder claims continuing angelic visitations as his or her source of
guidance for teaching and healing (such as those of the deceased William Bran-
ham, who has a strong following in several countries of Africa; see Moreau,
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"Branhamites") 2 How are we to understand and correcdy apply experiancas that
happen to us personally? How are we to deal with the sick person who has avision
in which he is instructed to perform some service for the church meterhe gets well?
As Abogunrln notes, these are important questions for the African context:

The majority of Africans are interested in knowing something about their
future or the reason behind their present condition. More often than not,
'Christian prophets' mistake their own wishes for the will of God to as_ibe
to the Holy Spirit an inspiration which really comes from Satan or from
natural dislikes. Africa, most probably, has the largest number of prophets,
many of whom are cheats and ravenous wolves in long robes. (Abognnrin,

p. 132)

In this chapter we will seek to lay the groundwork for discussing these and
related issues concerning the continuing ministry of angels in the African context
today. At the outset, however, we must admit that in our opinion a "definitive"
understanding of how angels are at work on this continent w'dl not be found prior
to the Lord's return. Bearing that in mind, we turn to the task at hand.

At the beginning there is one critical question to note: how shouid we
approach the issue? There seem to be at least three main methods. One way
would be to simply recite a number of stories readily available from either the
literature or personal testimonies without trying to evaluate them. On the other
hand, we could seek to discover all that the Bible has to say on the issue, and leave
it at that. Finally, we could present the biblical teaching in some type of systematic
form and then present examples for evaluation from the systematic analysis.
Whatever method we choose, any examination of this arena must be ciothed with
humility and the recognition that it is extremely difficult to be "completely
objective" in our analysis. When deaIing with the realm of exoeriance, it is not
wise to take experiences as the plumb-line and then go to the Bible to justify our
explanation of that experience. This is a common approach of many in the
African independent church movement. At the s_e time, a "pure" doctrinal
discussion which ignores the reality of experiences is in danger of being more of
a culturally-bound world view imposition on the biblical teachings than an honest
examination of what the Bible actually has to say. This seems to be a common
problem of many of the non-Peutecostals who do not feel comfortable with
modern day "visitations". In light of that, and because the Bible is our only final
source of determining truth, and, at the same time, any purported bibllcaI
theology should be able to explain the events we encounter in life, we wilt use the
third approach mentioned above.

A second important consideration is that this is an area heavily clothed in
personal choice and opinion. People feel frustrated, hurt, or even "righteously"
angry if a spedal experience which they have had is denied or reinterpreted by
others. While dreams and visions are regudarly reported in Africa, purported
angelic visitatlons and ministry are not as frequently found. While not uecessariiy
"every day" occurrences in Africa, they are experienced often enough to merit
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some type of examination. Tins is espedally seen in the rise of the prophetic
movements which have blossomed in this conturv across the continent (see
"ihrner, _ pp. I5-29). Examples are fo:uud from west (the prophet
Harris and the masses who followed him: see Haliburton, The Prophet H_rri_)to
east (the Legio Maria of Kenya claim si_ecial angelic visitations and protection,
seen especially in the colour of clothing they wear; see Morean, Ogcke, and
Kombo, "Legio Maria") as well as from north (the Ethiopian prophet Shalkh
Zakarayas; see Crunmaey, "Zakarayas") to south (the many prophets in the
independent churches in goweto; see West. Bishops and Prophets in a Black City).
Such claims and experiences are not confined to only Africa or the third world,
however. Kenneth Hagln, an American Pentecostal claims to have had many
visions in which he has had direct conversations with'Jesus and in which he was
given an angel who would minister to him. In some of those conversations, Hagin
claims to have had doctrine exp!ained to him by Jesus Himself (see Hahn, I
Belleve in Vislons). Anyone who would dare to dispute Hagin's claims or doctrine
would thus be disputing with no iess than our Lord! How are we to understand
such claims?

The B[bllcal Data for Understandin_
the Role of Angels in Today's World'-

Their Continuing Work

What is the continuing ministry of good angels? As noted in chapter four,
the Bible indicates a continuing service on behalf of believers (Heb. 1:14), so we
.know that they are still active today. Our difficulty comes in determining claims
of angelic manifestations in today's context. In chapter four, we noted several
areas of ministry that angels performed for God on behalf of the saints of old (p.
36). Here, we will review and expand on that presentation, though this time we
wiii limit discussion to angelic ministry which is relevant to the discussion in this
chapter. We were able to find twelve examples for discussion (see also Needham,
Anqg.e_, pp. 36-41).

1. Angel(s) miraculously rescued first the apostles (Acts 5:19-20) and then
Peter from jalI (Acts I2:6-11). Peter even thought it was only a vision until
he "came to hlmselt" on the street outside of the jail

2. An angelic arm3,"surrounded Dotha_ in order to protect Elisha from the
Syrian army (2 Kings 6;15-19).

3. Angels brought God's revelation to men (in the form of the Law; Acts 7:53
and Ga!. 3:19).

4. Gabrie! was sent by God to answer Daniel's prayer (Dan. 9:23).



166

5. A spedal angel was sunt to John to"showwhat must take pIaee" (Roy.22:6),
which resulted in the book of Revelation.

6. God sent Elijah an angel who fed him two meals (1 Kings 19:7-8).

7. AngeLs interpreted visions for prophets in both the OT (Dan. 8:16-17) and
the NT (Roy. 17:7).

8. Angels bring our prayers before God (Rev. 5:8 and 8:I-5).

9. Aligels have some control over natural for cos (under the direction of God),
which can be used in their service to believers. We see this in the pillar of
fire which led Israel out of Egypt (Num. 20:16), the earthquakes at the time
of the resurrection of Christ (Matt. 28:2), the four angeLs with power over
the winds of the earth (Rev. 7:1), the angels with power over fire (Rev.
14:18) and water (Rev. 16:5), and the many end-time plagues which they
will unleash (Roy. 6-18).

10. In some way they are involved in influencing the governments and nations

(Dan_ 10:20-11:1). Under God's sovereignty, Satan temporarily has the
who1,, world lying in his power (1 John 5:19), but angeLs fight this by waging
war with demons over the control of nations (Dan. 10:13; see Graham,
AnV._, p. 36)

11. Angels, using the powers granted to them, delivered God's hand ofjudg-
merit on sinning believers (2 Sam. 24:15-17) and unbelievers (Gem 19; Ps.
78:49, Acts 12:3).

12. Angels axe given charge over people who trust in God (Ps. 91:11-12). Satan
used this in the temptation of Jesus, who replied that k is improper to test
God by "claiming" a verse simply to show His sonship.

Evaluating Experiences

There can be little doubt that some of these ministries are continuing today.
The major problem ha this area, then, is not whether angels continue to have a
ministry in the lives of believers. Rather, it is how we can evaluate an apparent
angelic act of service and know that it was actually angelic (as opposed to
demonic, psychological, or simply a mystery for which we have no answer). This
becomes espedalty important when these experiences include "revelations" which
the recipient is to pass on to the church. As Wayne Grudem points out, at least
fourteen instances of angelic communication are found in the N_ in addition to
five eases of a voice from heaven. (Grudem, Prophecy in I CorinthianK p. 132).
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in order to know how to judge events or revelatory experiences which come
out of them, we must first know what we mean by "prophecy". Grudem has
convincingly argued that there were two authority levels of prophecy at the time
of the NT. He notes: "One prophet might only claim that the general content of
his prophecy was of divine origin, while another might claim that the very words
he used in his propheey had been revealed to him by God. We could call these
two types 'authority of general content' and 'authority of actual words' (Ibld., p.
9). He argues that prophecy of actualwords was the type of authority used in the
OT and by the apostles of the NT (from which we have our Bible). These
prophecies, as the very words of God, cannot be challenged at aw point.

Prophecy of general content, on the other hand, is not to be seen as a
word-for-word direct statement of God, but only the prophet's impression of a
basic message God gives to the body of Christ through him. Grudem calls this
"ordinary congregational prophecy', for which no absolute divine authority is
indicated" (Grudem, _ p. 110). Since prophecies of this type do not have
the same authority of prophecies which are the very words of God, they can be
cha!lenged at any point: "If a prophet only claimed a divine authority of general
content, then the hearers might not be very concerned about smaller details of
the prophecy:, although they might think that the main point of the prophecy was
to be believed and obeyed because it came from God" (Grudem, Prophecy in

p. 9). This, Grudem claims, is what is meant by the "gift of prophecy"
in the NT, and the type of gift which continues to operate in the church today. If
this is true, then two important ideas emerge: 1) Prophecy today is not to be seen
as new Scriptural revelation or as on an equallevel of authority with the Bible and
2) Prophecy today is not to be judged on a word-by-word basis as to whether or
not it is the exact words of God. Such prophecy is imperfect and incomplete, even
to the extent that "the prophet may not always understand with complete clarity
just what has been revealed to him, and at times may not even know with complete
certainty whether he has in fact received a revelation" (Ibid., pp. !49-50). His job
is not to dlrectlyimpart "revelation", but to subjectively pass on his interpretation
of the revelation which he has received. As Turner notes, "The prophet may
genuinely have received something from God (albeit often indistinctly), but the
'vision' is partial, limited in perspective, and prone to wrong interpretation by the
prophet even as he declares it (1 Cor. 13:12)" (Turner, "Spiritual Gifts", p. 16).

Biblical Examples of Evaluating Claims
of Supernatural Revelation

Bearing this in mind, there are several biblical events and passages which
we should consider in seeking to understand and evaluate purported supernatural
angelic experiences and/or revelations. We will present both Old and New
Testament examples.
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.Examples from the Old Testament

Micaiah, a true prophet, chailenged the false prophecies that Zedekiah
and four hundred other prophets were speaking to Ahab and Jehoshaphat. The
two sides argued over who was correct, and non-prophets who heard both did not
know who spoke truly until the actual fulfillment of Micalah's prophecy (! Kings
22:13-28).

On at least two occasions, Jeremiah dir ec*dyaccused the false prophets of
his day. The first time, they were crying "Peace, peace ' when God had declared
judgement (Jcr. 14:13-I5). God told Jeremiah that these prophets were only
"prophesying to you a false vision, divination, futiiity and the deception of their
own minds" (v. 14). Again, it appears to us, the Final sure knowledge of who spoke
the truth (Jeremiah or the false prophets) was seen only in the fulfillment of
Jeremiah's prophecies. The second time, Hananiah prophesied the removal of
the yoke of Babylon and Jeremiah confronted him as a liar (Jer. 28:1-17). The
final test was to be found in the outcome of the predictions, "The prophet who
prophesies of peace, when the word of the prophet shall come to pass, then that
prophet will be known as one whom the LORD has truly sent" (v. 9). Hananiah's
false prophecy resulted in his death later that year (w. 16-_.

Finally,, in 1 Kings 13:11-25 we read of an urmamed prophet who first lies
to another prophet, saying an angel had given him a message in the name of the
Lord (w. 1%18). The "lying" prophet later correctly prophesies God's judgement
on the other prophet for believing the lying prophet's lies (w. 20-22). Thus, at
least in the OT times, even true prophets can speak lies in the Lord's Name and
deceive other prophets!

Examples from the New Testament

In the NT, Paul publicly confronts Elymas the magician (Acts 13:6-11; Luke
notes that he is a false prophet, v. 6). In the confrontation, Paul says that Elymas
is "fi_1 of all deceit and fraud", even calling him a %on of the devil" (v. 10). He
notes in 2 Cor. 11:14-15 that both Satan and "his ministers" disguise themselves
as angels of light. He further mentions in Galafians 1:8 that any angel which
preached a different gnspel than the one Paul preached would be accursed.
Finally, he recognises that there is a spiritual gift which enables the "discerning
of spirits" (1 Cot. 12:10; see discussion on p. 67), though we would recognise that
not all Christians would have that gift. Grndem comments on the function of this
gift:

This means that any situation in which first century Christians would have
seen demonic influence was a potential opportunity for the use of the gift of
[discerning spirits]. _hs some siclmess the result of demonic influence (cf.
Mt. 12.22, Mt. 9.32-34) ? Then the person wlth _'as glft could recognlze it, and
the demon cou!d be cast out. Was an eva spirit causing someone to interrupt

preaching or teaching or worship services (cf. Ac. 16.16-I8)? Then the person
with this gift could recognize the source of the trouble. Was someone

prophesying by the Tx_werof an eviI spirit (I Jn. 4.1-6)? Then the personwith
this gift could call attention to it. (Grudem, Prophecy in 1 G0rinthian_ pp.
59-®)

Thougli not ali have the gift of discernment, the church as a whole is
imstrueted by Paul to judge or evaluate prophedes given in the church (1 Cor.
14:29). There is debate as to whether or not this involves a Spirit-given gift of
disccrahag the spirits which arc motivating the prophetic statement (Fee,

pp. 596-7) or is more simply a SpMt'gnided decision to accept some of the
prophecy and reject the rest (Grudem, _ pp. 70-9). We agree with
Grndem's assessment:

As a prophet was speaking, each member of the congregation would listen
carefully, evaluating the prophecy in light of the Scripture and the authorita-
tive teaching he already knew to be true. Soon there would be an opportunity
to speak in response, with the wise and mature no doubt making the most
contribution. But no member of the body would have needed to feel useless
(cf. 12.22), for every member, at least silently, would weigh and evaluate what
was said. (Grudem, _r_o.Rb.ecyin 1 Corinthians, p. 62)

Finally, John commands us to test the spirits, and gives an appropriate
confession of faith to use (1 John 4:1-4; see pp. 90-1).

Toward a Methodology of Evaluating
3Atpernatural Manlfes_ationS

We have now come to the stage in which it is possible to develop evaluative
criteria which will help us in understanding purported "angelic" experiences. As
noted at the outset (and in the title) of this chapter, we will not pretend to have
the final answers to all of the questions that can be asked concerning people's
experiences. "With that in mind, we turn to the issue at hand.

Possible Sources of Supernatural Manifestations

First, what are all of the possible sources for apparent supernatural
occurrences? Two major categories immediately come to mind (see Diagram 12).
The first is the possibility that the manifestation has a natural explanation, and
the second is the possibility that some supernaVm-al power(s) have intervened in
the realm of ma_a (see also the excellent treatment by John White on under-
standing revival phenomena in When the Spirit Comes, pp. 58-83).

What do we mean when we say that an apparently supernatural experience
miggt have a natural explanation? Simply put, not all ciMms of supernatural
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Possible sources of "angelic"

visitations, new revelations,
or other supernat urn! events

Biological
Sources

(optical
illusions,
drugs, etc.) I

i

Trickery ]

(sleight of
hand,
manipulation,
etc.)

Psychological sources
(hallucinations,
hypnosis,
autosuggestion, etc.)

Supernatural
Sources

_____k__
angel(s) in angel(s) in
service disguise

Diagram 12: Possible Sources of "Supernatural" Manifestations

experiences stand up to close scrutiny as actually requiring a supernatural ex-
planation. The reasons for this are not so obvious. Sometimes people want to
believe in supernaturalexperiences so strongly that they convince themselves that
they have seen or heard something when nothing has actually happened. This is
the case of hallucination or over-active imagination. In other cases, something
strange really happens, but the explanation is that the person observing it is fooled
or tricked in some way. Stage "magicians" (actually illusionists) in the "Westmake
a riving out of entertaining others by fooling them into thinking that they have
supernatural powers because of what they can do on the stage. A modern
example of trickery being passed as supernatural abifity is the Philippino tradi-
tional "doctors" who claim to perform surgical operations which leave no scars
and which are done without the use of surgical instruments. They baffled inter-
national reporters and medical observers who watched their procedures closely.
It was not until professional stage magicians observed them that their trickery was
exposed (see Kole, Miracles or Ma_qc, pp. 40-50). Other natural explanations
involve optical iliusious, such as the "water" you can see on the tarmac road far
away on a sunny day. There is no actual water, but your eyes and brain deceive
you into thinking that there is. Many"sightings" of unidentified flying objects have
been ascribed to such optical illusions (see Ibid., pp. 89-93), and many apparent
supernatural manifestations could be placed in the same category.

The second main category of explanations for the supernatural is that a
genuinely supernatural experience has taken place. When that is the case,
biblically there are two possible "power" sources: God and sataNc counterfeit.
Even apparently good experiences may have satanic explanations. Vghile we must
avoid glv;mg God "credit" for a satanic counterfeit, at the same time we must be
careful not to ascribe to Satan what rightfully belongs to God. Our key concern
here is to note that Satan has the God-given power and authority to perform false
mxraeles to deceive people. All too often in Africa people ascribe all miracles
directly to God without taking the time to even recognise that Satan has abilities
(to a certain level) in performing miracles as we!1.

Having seen the possible range of explanatlons of miracles, angelic visita-
tions, revelations, etc., how are we then to evaluate such experiences?

Invesfigale the claim [

] Evaluate the claim j

[ t Is there a
natural

explanation?

, What type of _ I

investigation, Get the fulI
if any, does it details

I merit? I
l

Confirm the experience
through any available
independent wStnesses

What is the
"fruit" of the
experience?

Does any message

coming from the
experience fit the
truth as revealed in
the Bible?

What is the reaction ofthe body of Christ?

Diagram 13: Flow Chart of investigating Supernatural Experiences
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Evaluating Supernatural Experiences

To evaluate experiences of the supernatural, we must develop a set of
biblical guidelines from which we will operate. In light of the discussion in the
first three chapters and the further presentation given above, we propose the
follov_ing evaluation procedure (see Diagram 13). We note at the outset that the
procedure we propose is to be considered as a full and formal investigation. In
mamy cases, this type of approach will not be necessary. The church leaders
should decide whether a public evaluation is merited and how thorough that
evaluation should be.

Investigate the Clair_

First, take the time to thorough!y investigate the claim of the person who
had the experience. Find out all the facts, questioning the person who is relating
the experience elusely and listening carefully to the nuances of the report. If there
are any witnesses (either to the event itself or to the character of the person who
is claiming the experience) be sure to have them give independent reports for
purposes of comparison.

Eva|uatethe Claim

Once the church (or investigating body, however that is defined) has
accumulated and ordered all the facts, and has seen that an evaluation is in order,
proceed with the evaluation. There axe four evaluative factors to consider.

Is There a Natural Explanation?

The first question to consider is whether there is any reasonable natural
explanation of the reported experience. Several questions may be considered in
this regard:

!. What was the physical setting of the occurrence? Could it in an3,"way
have induced an experience which is a blend of context and imagination?

2. Were there other people present who can substantiate the experience,
or was it purely personal (for which there is certainly biblical precedent; Acts
22:9)?

3. Was there anyone present who may have been responsible for the
experience through trickery?

4. Are there any important biological or psychological factors involved?
For example, did the person eat something which disagreed with him? Is tiffs

person prone to an imbalanced disposition or frequent supernatural mauifesta-
fio_ which have not previously been of God? Is there an intolerable situation or
stress in the reclplent's 1Kefor which this supernatural event provides an easy "way
of escape"? Was the person looking for some supernatural experience to validate
his way of fife or thinking?

If the only explanation that fits seems to be supernatural, art evaluation of
the experience and the message which came with it becomes critical. There are
several questions to test the experience in three major areas: truth, agreement
from the local body, and the "fruit" of the event.

Does Any Message Coming from the Experience
Fit the Truth as Revealed in the Bible?

In regard to the truth test, you should consider the following:

1. Does this experience draw attention away from God and toward the
recipient (as "God's chosen vesse! for revelation") or some other supernatural
power (such as an "angel") (Deut. !3:1-5)?

2. Does it focus on sensationalism or "instant" answers to problems to the
exclusion of"carrying our cross daily" (see Carson, Showln_ the Spirit, pp. 172ff)?

3. Are there any false teachings which are expressed in the experience or
given by supernatural beings (Deut. 13:1-5; Gal. 1:8; 1 John 4:14)? Does the
message involve a "new" revelation which reveals mysteries that have been hidden
for ages? Is it considered to be on the same authority level as the Bible? Does it
purport to explain biblical passages whose "true" meaning has been lost over the
centuries mad is now finally coming to light? As Max Turner notes, Paul does not
seem to thbzk of prophecy in Co,qnth as of eri.qcal importance in shaping their
theology (Turner, "Spiritual Gifts", p. 55). Therefore, .any prophetic revelation
which brings new doctrine or declares that hidden or lost doctrines have been
rediscovered must be viewed with greatest suspicion.

4. If the experience involved angels or spirit beings, did the reciplem in
any way bibfieaUy chalIenge the source or au'daority of the angel(s) who delivered
the message@? Is there some type of ongoing relationship between the recipient
and the "anger'? If so, what type of relationship is it? Does it glorify God? Is the
person's integrity maintained, or is he merely a slave to the "angel"?

What Is the Reaction of the Body of Christ?

if the message passes the truth test (or cannot be tested within that
framework, which.is often the case with predictive prophecies), consider the
reaction of the body of Christ. There are several things to point out in this regard:
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!. We noted earlier in the chapter that prophecy in the NT is subjected to
the authority of the Apostles, who in effect replaced the OT prophets with "word
,by word" authority. What do the leaders (especially the elders) think of the
message? Are they willing to commit the whole church to its implications? Is
there uneasiness over hidden meanings?

2. What does the whole body think of the message? Are they comfortable
that it fits both with the person(s) involved and with the truth of God's Word?
This can be especially important in the case of prophecies of marriage ("The Lord
has told me that I am to marry you"), which will often break down when brought
under public scrutiny:

3. Are there any trusted, mature members of your church who have the
gift of discerning spirits? I would be very cautious with this, as Satan would love
to slip one of his chosen instruments claiming such a giR into a congregation to
"confirm" his own messages and to denounce those from God! Nonetheless, we
do know that God has provided this type of gift to the Church and it should be
exercised responsibly by those to whom it has been entrusted.

4. If people other than the one with the experience are involved in a
command or prophecy, how do they feel about it? Do they have any comhrming
witness from the Spirit in their hearts about the action(s) they are being com-
manded to take? The test of time and patience are important. While I would not
be afraid to respond to a "supernaturaI" caI1 to repentance immediately, I would
be more cautious about a call to separate from the rest of the body of Christ and
prepare for Christ's return. People with messages which demand instant
decisions of an extremely radical nature should be made to stand the test of time
themselves before the church or people to whom the message was directed
proceed with the implementation. Demais and Rita Bennett warn:

We should also be careful of persona[, directive prophecy, especially
outside the ministry of a mature and submitted man of God. Unrestrained
'personal prophecy" did much to undermine the movement of the H@
Spirit which began at the turn of the century... Christians are certaiaIy
given words for one another 'in the Lord'... and such words can be most
refreshing and helpful, but there must be a witness of the Spirit on the part
of the.person receiving the words, and extreme caution should be used in
rece_vmg any alleged directive or predictive prophecy. Never undertake
any project simply because you were told to by presumed prophetic
utterance or interpretation of tongues, or by a presumed word of wisdom,
or knowledge. Never do something just because a friend comes to you and
says, "The Lord toId me to tell you to do thus and thus:" If the Lord has
instructions for you, He will give you a witness in your own heart, in which
case the words coming from a friend... WIBbe a eonlL,'mation of what God
has already been showing you. Your guidance must also agree with Scrip-
ture... (Bennett and Bennett, The Holy Spit]( a_.dY_.._, p. 107; cited]n
Grudem, .T.ke_Q5_, p. 247)

5. Even if you conchide that someone has had a genuine experience and
that the message is to be taken as God's word for you or your church, I would still
suggest continued prayer'for wisdom (Jam. 1:5) and an evaluation of the fruit of
the experience before the church takes radical action.

What Is the "Fruit" of the Experience?

The "fruit" of the experience can be examined in three ways. The first is
the fruit of the experience itself. For example, are there any prophecies involved
that can be tied to specific events in the near future? If so, do they come
completely true, only partially true, or not come to pass at all? Note that even if
they" are completely fulfilled, this is not proof that the message was from God or
that the person is a genuine prophet sent from God (Deut. 13:1-5). I would
suggest special caution concerning end-times prophecies or claims that a person
is a "special instrument" to be used by God to usher hi the end of the age (Matt.
24:5). Over the cenearies, the church has experienced numerous such people and
none has "paved the way directly for Christ's return" to date. Don Basham, a
charismatic, states:

Personally, I feel most comfortable with prophecies which do not predict or
offer direction since I'm aware of the tremendous dangers inherent in such
messages.. :. I believe God is very sparing in His use of them. My personal
expcnance laas been that Pve heard eight or ten times as many erroneous
prediction prophecies as valid ones...

What should our response be when someone prophesies over us? if the
prophecy contains predictions or direction we should neither accept it or
reject it. We should rather place it ha our 'pending file' and pray and trust the
Lord to confirm it out of the mouths of at least two other witnesses if it is of
Him. We should never act hastily on the basis of an nnconfirmed predictive
or directive prophecy, regardless of how inspired it may sound. (Basham,
"Questions and Answers", p. 29; cited in Grudem, _ p. 246)

Secondly, if the message is obeyed as given, what will the "fruit" be for those
who follow its implicatiom? W'fll it lead the body of Christ closer to the Lord or
further away from Him?

Thirdly, in light of Matthew 7:15-23, what is the "fruit" of the person who
gives the message? Is he (or she) walking closely with the Lord? Is the person
being used of God to Iead pcop!e to Christ and effectively ministering to those
who already know Him? Is he (or she) morally above reproach, or are there
questions concerning his (or her) moral integrity? Are they waltdng humbly with
Christ and trusting Him to meet all their needs, or are they seeking some type of
dream _%!fillment, such as security ha a relationship (e.g., prophecies of marriage)
or a position of prominence.in the church? You may need to consider whether
there are any indications of demonic overtones ia the recipient of the revelation.
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_f there are, there may be a need to deal with this according to the guidelines
presented in the previous chapter. Donald Bridge (himself a charismatic) warns
of the dangers of claims of direct revelation from God:

"1_umiulsm" is a conturies-old phrase to describe something which is not at
all new... It is the claim to direct personal revelations from God which
transcend the 'ordinary' experiences of disciplined prayer and BFole-stu@..
• . The ilhiminlst constantly finds that 'God tells him' to do things ....
nluminists are often very sincere, very dedicated, mad possessed of a commit-
ment to obey God that shames more cautious Christians. Nevertheless they
are treading a dangerous path. Their ancestors have trodden it before, and
always with disastrous results in the long run. Inner feelings and speeial
promptings are by their very nature subjective. The Bible provides our
objective guide. (Bridge, Signs and Wonders, p. 183; cited i_ Grudem, The
_._.t, p. 247)

Evaluate the [nterpretation t_f th_ Experien_;e

The last major evaluative consideration is that of the interpretation given
to the experience. Does the experience merit the interpretation given it? Is a
better interpretation available? Remember that even if a true believer has a
genuine experience from God, that is no guarantee that his personal under-
standing of such an experience is correct or carries an authority equal with the
Word of God.

This completes our proposed methodology, of evaluation. Our hope in
presenting this evaluative framework is that it ,,rill provide a useful springboard
for assessing the claims that many make today of "inspiration from above". The
reader is encouraged to use these as a starting point in developing his own
contcxtuallscd methodology, for evaluating supernatural experiences and taking
his place in the spiritual warfare for the future of the church. As a final note, if
the message passes the testing as described above, then the church must act on
what God has given.

Case Study

How can we apply these gaidehnes in a particular situation? One way is
to "walk" the reader through a particular case study. Here we will present a brief
study of a reveIatory experience from Zimbabwe.

_'a_:._T.cNjmonyte Be Evalualg_

The following is the testimony of John Shoaiwa Masowe the Baptist,
founder of the Gospel of God Church (founded in Zimbabwe, now also present
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in twelve African countries, including Kenya). It is presented verbatim as printed
without editing for correction:

I was named Shoniwa by my parents when I was stiU young at Rasape
District, where I was born. While I was 18 years old, I was revealed of God.
However, before I was of this age, I frequently dreamt of myself being in
heaven, waikkng in the presence of the Ancient of Days and discussing with
Holy beings.

Eventually one day I was riding upon a bike. I was approached by the Holy
lightning of God, _[felI down unconsciously, good men carried me to my room
in which I stayed in the compound of Norton Railway Station near Harare
(Saiisbury).

I fell very ilt for a period of ninety (90) days. My soul was taken up to
heaven, I passed through three gates and arrived to the third heaven where
the great ArchangeI welcomed me and we communicated to one another.

On the other side, I saw many children lamenting, saying: "When shall the
Great Judgement come for the reprisal of the cause of our death?"

The Archangel said to me, "You are the right man to go to earth and rebuke
the world, before the last ju@ment." From there he led me to splendid river
and told me to put my right leg in the river and the whole of my right part was
white, while my left part turned into a black complexion.

He said to me, "You are now baptized in this river• He revealed to me that
the black complexion on my left part denotes that, I am to return to earth in
the race of Cush (the black people), and after your Holy mission, you shall
come back to this Holy place• The meaning of the right part being changed
into white was that, the place at which you are standing is Holy of holies.
After that he led me to the Ancient of Days, whose face was shov,_ as beyond
comparison. His hair was white as snow. His head looked pretty old, indeed.
But his body seemed as that of a baby. His voice was very fearful in speech
and v6_ great zeal.

][fell down before Him with great honour and worshipped Him. He began
His speech by reciting HALLELUAH. He ended it with HalMuah. He
blessed me and changed my name from Shoniwa or sixpence to John the
Baptist. The name Jolm denotes the grace of God, to Cush and the rest of
the world. I was given power to unseal the seven seals from Adam to the
Covenant of 1932.

I was commanded to warn the world to FEAR GOD AND GIVE GLORY
TO HIM, for the hour of His judgement is come. And worship Him (the
Almighty) _at made the heaven, the earth, the sea and the fountains of water.
There I was given three powers in one. I was instructed to teach my people
the Ten Commandments, and the prophets and my people (apostles) to
_mqulre the ways of righteousness through the Holy Bible.

From there, I went under a large tree which was in a plain. I sat down under
the tree and saw alI the angels in eternity, both great and small surrounding



me.WhereI wasseated,allbranchesofthattreewereflownofmany birds.
They worshipped with me in one accord, sa?ing:

"Blessing, Glory, Wisdom, Thankfulness, Hono_u', Power and Mighty be to
our Almighty God, for ever and ever,.... Amen.

At the east, there was a mount on whick stood four beings at its cardinal
points. The first one sung three chorus of HOSSAN, HOSSAN, HOSSAN,
the second sang three chorus of GLORIA, GLORIA, GLORIA and the third
sang three chorus of HALLELUAH, HALLELUAH, HALLELUAH. The
fourth was only saying "AMEN", after each chorus.

i then began to sing as had been sung and the whole multitude that
surrounded me, followed me in unison. The sound was quite joyous and
ennoble. I stood up for my Holy Mission and the muititude also stood up and
followed me. I then found myself back at Norton, where my body was lying
up in my hut.

I related the story to the people who were present. The hsteners testified
that they heard for themselves, when the voice was uttering with me in
eternity.

I went onto Mount Marimba to begin my Holy mission. I had with me a
small book, a rod and a robe wlthout seam, which were lastly and falsaly taken
by the British Government.

tt was on the first of October, one thousand, nine hundred and thirty two
years, (Anne Domini), when the word of God was published upon me to
spread the Good Tidings of this new oracle.

According to what I have been instructed by the Almighty God, I built an
Ark of Virgins, whom I chose from my followers. Tins was a Covenant of God
between Him and the world.

If this Covenant shall last, then the behevers shall be escaped out of the
cataclysm as it were in the days of Noah, when people escaped the disaster
through the saving of the Ark.

The Pastors, Evangelists and Prophets shall go all over the world, spreading
the Good News together with the chosen Covenant, for ever more. (Masowe,
The Message of God in Africa, pp. 1-5; emphasis his)

If John Masowe were a member of our church, and came to us w:;da these
claims, how would we respond? What would we do if he reported such a vision
to the congregation and started drawing people away from the church? One way
to handle it would be to dismiss the whole sto_ as the product of Masowe's
imagination, but thisMil not necessarily demonstrate to the church that Masowe's
side of the story has been heard. If the ehurch felt the need to seriouslyinvestigate
his story., how could it be done?

t79

Of major importance would be the church's evaluation of Masowe's

prophecy. Bearing in mind the possible sources of supernatural experiences (see
Diagram !2) and the evaluative methodology developed above (see Diagram 13),
several questions (which the testimony only hints at) would need to be raised, all
of which would have to be asked of Masowe himself by responsible members of
the church (such as the elders). Their primary goal at this stage is to determine
if there are natural causes for the vision.

First, are there physical factors involved in the vision 9 CertainIv es,,eclail,_
i " d, F */

if th_ holy hghtnmg which mztmteu was actually a llghtnmg stoke. If Masowe
experle_ced this and smwived, the resulting "dream" is not surprising in the least!
Ymaddition, we note that, due to the large number of hghming strikes in Zim-
babwe, there are strong cultural connotations tied to such events. The ability to
smwive a lightning strike would indlcate great power vested in Masowe mud this
cultural assessment must be taken into consideration.

Second, he notes that others heard his part of the conversationin th6vision.
The church should be wiNng to bring them in as witnesses to verify or de W what
Masowe states. We she"rid remember, however, that such verification i_not of
the vision itself; it is only of the witnesses' observations of Masowe's physical
condition, statements while apparently having the vision, etc.

Third, are there social/familial!cultural stresses involved? Again. the
answer appears to be yes, though the vision testimony provides only'hints of these.
Such factors would need to be investigated more fully. For example, was M_owe
dealing with difficult tensions (job related, family related, etc.) which theMsion
enables him to "escape"? Of what significance are his "previous"visions? Had he
previous!y reported them to anyone? How was his testimony received? These
and other questions must be asked and answered honestly.

if, aftur suitable investigation into the possible "natural" sources for
Masowe'z experience, the church leaders were to decide that the vision itself
appears to be supernatural and in need of further examination to determine the
source, we would suggest the following as important "signals" which would need
to be addressed (by "signals", we mean indicators that the vision may not be of
God, but of Masowe or another source, such as the evil one dis_mxisedas an angel
of light).

The first 'signaP is the elevated position given to Masowe in the vision. He
_swelcomed into heaven by the Archangel, he is declared "the right man" for a
m_ssion by the Ancient of Days, he is given a Holy Mission, the "power to unseal
the seven seals from Adam to the Covenant of 1932", and "three powers in one".
Further, he Ieads "all the angels in eternity" in worship. Such claims indicate that
he must be either one of the greatest saints then alive (he died in 1973) or else a
man m tremendous need of recognition by those around him. if Masowe were a
member of our church, we could only evaluate this testimony according to the
fruit of his llfe. Has he demonstrated the type of faith walk which would justify
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his being given such a divine mission? If he was new to the church, such claims
could only be tested with the passage of time and close observation by mature
Christian leaders.

The second "signal" to be noted is _at he hadfreq'aent dreams of being in
heaven before this "Covenant" dream took place, an indicator that Iris testimony
should be questioned as that of a man needing attention. Has he ever previously
reported such dreams? Are they the dreams of a man seeking status, power,
and/or prestige, or true visions of God in preparation for service? Aga2m, only
observation of Masowe's personal llfe over the course of time by trusted, mature
men and women of God in his local assembly could answer this question.

The third "signal" is a cultural one. The vision was initiated by the "holy
lightulng" of God. As noted above, Zimbabwe is noted for Iight ;ning str;.kes and
magic, and this initiation would hold a cultural promise of great supernatural
power and prestige in the eyes of his fellow Shona. The significance of such claims
in the context of Zimbabwe calls for special care, that the truth of this claim must
be tested. Are there any witnesses to this event, or was tkls just an "inner"
perception of Masowe? We do not obserce any biblical precedent for such an
inflation into a vision, though that does not mean that it could not happen. The
church leaders should be care,N1 of assigning too much slgnlficance to this part
of the testimony, lest their cnlturaI framework replace the bibhcat one.

The fourth "signal" is that he is the recipient of the "Covenant of God
between Him and the world" and that he alone is the right man to "rebuke the
world". In essence, Masowe is presenting himself as God's chosen instrument for
the worl& Such claims have been made by many over the course of history--what
makes his different from anyone else's?

The fifth, mad final, "signal" is that he is to usher in the end of the age, and,
through his ministry., people have the chance to escape "out of the cataclysm as it
were in the days of Noah". The Bible and time are the test for this claim. ,a_ noted
previously, the testimony of any person who claims to have been give.n a special
mission to usher in the return of Christ should be held in great sceptlc_sm. We
should ask for God to independently verify any such testimony in the hearts of
mature believers (not just friends of the recipient!). Further, there are no biblical
prophecies winch would seem to fit Masowe's claims. If he is a t_e cornerstone
in the return of Christ, we would expect that there should be some biblical mention
of the type of ministry he claims to have been given. Even more importantly, with
Masowe's death in i973 (Kileff and Kileff, "Masowe", p. 155, n. 6), we would have
to seriously question his role in ushering in the end of the age and his role in
providing a way of escape through the cataclysm.

In the above analysis, we have only provided a _skeletal" framework of
questions which could be asked. We have not dealt with the history of the church,
the lifestyle of its members, or the details of Masowe's teaching (see Ibid., pp.
151-67). We have not examined may of the more esoteric elements of _e vision
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(the Ark of Virgins, his three powers in one, the change of his name), all of which
would require closer scrutiny. Some will probably point out that we could
rightfully dismiss Masowe's testimony out of hand, without wasting our time in am
unnecessary "investigation". Our point here is not to state that Masowe's claims
need a "full" investigation, but rather to provide a case study showing how such
an investigation could be made if the church (or pastor or elders) deem it
neeessa_¢.

What About My Experiences?

At this stage, thereader may be saying, "AII of this is good for coming to
grips with the testimony of someone else--but what about my own personal
experiences? How am t to handle them?" Our answer to this follows the same
guidelines proposed for evaluating the experiences of another person. In addi-
tion to the guidelines, we would suggest two other important considerations for
understanding dramatic personal experiences that the reader may have had or
_at he or she will have at any time in the future.

First, be open to God's guidance and the ministry ofthe Holy Spirit in your
life. At the same time, do not try to be so "open" that you welcome anyone or
anything to provide you with an "experience". As noted above in chapter 4,
passivity on the part of Christians as a means to seeking dramatic encounters is
one door through which Satan will be only too happy to walk.

Second, if you should have such an experience, share it with a trusted,
mature Christian leader. Ask for his or her counsel, and be willing to listen to it.
The hardest part is being completely honest with yourself about your experience.
if it involves radical demands (quitting your job, marrying a particular person,
leaving school or church, etc.), we strongly urge the test of time and confirming
testimony _om other trusted believers. Such experiences can be God's way of
moving someone in a totally new direction, but they can also be Satanic inspira-
tions given to deceive us. My own call into the ministry was a dramatic visionary
experience which required a change of schools and focus for my entire life. As I
have walked in obedience to that caU, God has blessed over the years. At that
same time, that original call has been comqrmed by men and women of God mad
by God's continued working in my own life.

Further Considerations abou* Angels in Africa

We have said enough of the negative side of claims of angelic work in
Africa. What about the positive side? A number of authors note that in ignor_g
angels we ignore a vital area of God's work in the world today (see, for example,
Sutural1, _ p. 7). Billy Graham relates that he constantly receives
reports from around the world of angels ministering to the s"aints (Graham,
_ p. 32).
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Shortly after our return to Nalrobi from a furlough, our oldest daughter,
then about one year old, began to wake up at night screaming. After a few nlghts
of this, my wife commented to me that she had read that the source of these
disturbances was bad dreams. Because of previous thinking and working through
of slmllar issues in my own life, t had come to the conclusion that one source of
such dreams was Satan, who can try to "intimidate us by attacking the helpless.
That night, my wife and I claimed our authority in Christ and prayed for God's
soverelgz and angelic protection over the dreams of our daughter. That night,
for the first time in scvcral nlghts, she slept peacefully until the morning. As a
result, we began to make it our practice to claim our parental anthori_ over our
daughter when she goes to sleep, claiming her dreams to the glory of God and
asking God to send His angels to protect her through the night. With exceptions
that are more directly attributable to physical causes, she has slept soundly since
that time. No more screams, no more bad drearus. Another story, comes from a
former Muslim:

Around eight o'clock at night I was travelling in a fullyloaded bus. ][waited
in the dim light by the front door of the bus, ready to get offat the next stop.
I was a relatively new Christian, and undergoing sn-uggles in my walk with
Christ. Before reaching my stop, I heard a voice saying, "Look behind." I did
so, and saw a young man sittlngin the seat belfind me, quietly holding a Bible.
He was wearing a badge which said, "Halleluah", which snddeuly shone
brightly in the darkness as I looked. At that memunt, I was reminded of the
time I had turned to Christ, and my heart was lifted up in praise to God. As
I was rejoicing, the bus suddenly swerved and I heard a big crash. At that
instant, I saw the windscreen, which was directly in front of me, shatter and
come towards me. I vividly remember the pieces tearing into the driver of
the bus. I saw blood everywhere, with people crying out in agony. Our bus
had collided head on with another bus. I.u that collision, forty-four were
injured, and six had been killed. When the iultial impact came, I thought that
1[vcasdying, I envisioned the shards of,glass entering me as they had the driver.
Amazingly, however, nothing happened to me except for two pincas of glass
being stuck in my side. My thoughts tu.,-ned to the young man I had seen
earlier. I turned to look for him, but his seat was empty. I jumped out of the
bus and continued my search, until I realized that he was no longer there and
that I remained mlracalously uninjured.

I look back on that moment as a special moment in my life. t feel that God
protected me through the young man, who was an angel in disguise sent to
protect me during the accident. I still do not knowwhy he did so, but I praise
him both for the encouragement he gave me just before the accident and the
way he preserved my llfe through the accident. (Dandjee, Inter'clew)

Selected Questlons and Answers

Similar stories have been heard of God's protection of His children in
Africa. It seems that every story raises as many questions as it answers. Here we

try to present some questions commonly asked about angels with brief
answers.

Question J: 2day I yray to angels ?

This will be the easiest question to answer: cortalrAy nod John tried to
worship an angel, and was rebuked. The angel reminded him that hc was only a
"felJow servant", and only God was to be worshiped. Prayer, as a form of worship,
is to be reserved for God alone. While we do have recorded examples of angels
being sent by God as answers to prayer (see Daniel 10:2-12), nowhere in the Bible
do we see either the command to pray to angels or the commendation of such
prayer. Why go to angels in prayer when we can commune directly with their
"Commander-In-Chief', the Lord of Lords who loves to fellowship with His
children? Such prayers, rather than helping us, only cheat us of ail that God wants
us to have as His beloved sons and daughters. Further, if God refuses our
requests, no real angel would dare go against his wil!. Such prayers, then, arc
invitations to the "father of lies" to step in disguised as an "angel of light", and
should be avoided at all costs.

Question 2: Are angels read2; to protect believers from attacks of the enemy;
waiting for us to ask for such protection ? Should l seek theirprotection ? May I claim
it? May l demand it?

Nowhere in Scripture do we see people "invoking" angelic protection. In
fact, the only place where we seek someone telling another to claim such protec-
tion is in Satan's temptation of Jesus (Matt. 4:6-7)! At the same time, we have the
assurance of Scrlpture that angels do serve "those who willinherit salvation" (Hob.
1:14) and we see defmlte examples of their coming to the aid of believers (1 Kings
I9:5-8, 2 Kings 6:15-19, Acts 5:19-20, Acts 12:7-I1, etc.) What does this mean for
us today? I would suggest we may request such protection and claim the fact that
God wi]l supply for our needs as lie seesfit. In doing this, however, we should be
aware of the danger of overstepping our bounds and flippantly "testing" God
(which is what Jesus' refused to do). "Demands" for angelic protection seem to
cross this boundarJ, . as ',yell as attempts to "claim" such protection while doing
something foolish or not in God's wiU.

Question 3: What role do angels have on Otis continent today? Are they
involved in a "behind the scenes" struggle for authority over the ruling governments
of the nations of Afi'ica?

My suspicion is that angels are far more active (not only here but also
around the world) than we can even imagine. Scripture definitely indicated
angelic involvement in governmental affairs (Dan. 10:11 and 10:20-11:1). At the
same time, my anticipation is that the reality of their actual involvement
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remain shrouded in mystery until the Lord returns and we shall lmow fully just as
we are fully loaovm (1 Cor. 13:13). in the meantime, we may question and wonder
at stories that we hear from time to time. We may write books, either of bibllcaI
analysis or of personal testimonies, but always without any virtual certainty that
we have a full gasp of the true realities of the situation outside of the biblical
revelation on the subject.

Question 4: Do angels take part i.n bringing "natural" disasters as God's
judgemeng or do they restrain demons from wreaking more havoc Nan has already
taken place across this vast condnent?

There is no doubt that they will be involved in this t_pe of work at the "end
of the age" (e.g., Rcv. 8:7-i3). Further, there is no doubt that they have par-
ticipated in bringing God's protection (for believers) and judgment (on
unbelievers) throughout blblical times (Genesis 18:1-t9:29; 2 Chron. 21:I4-I9; 2
Kings 6:16-18; Acts 1I:21-23). As with the question on their role in "political
affairs", there seems little reason to doubt their continuing activities on God's
behalf. This does not mean that every miraculous escape of a believer or every
"natural" disaster which fails on unbelievers can be attributed to angelic work, for
God is surely able to save and judge without their help.

Question 5:Are angels bringing messages from God to man through selected
Christians (such as Yohn Shoniwa Masowe) ?

This seems a most dlfficnit question! Many today are claiming angefic
revelation. In trying to determine the validity of their claims, we suggest that the
evaluation procedure explained previously be used. It would seem that such
revelation may be possible, but not revelation in the form of new Scriptures to be
added to the Bible. I would urge exceeding cautionwith people who claim to have
been given "true" interpretations of the Scripture or new revelations (see Gal. 1:8).
At the same time, I have no doubt about the ability of angels, under God's
sovereign direction, to visit men or women to bring specific messages needed for
particular tasks. Key words in this area are "caution" and "investlgatlon"--do not
accept any purported angelic testimony which claims to "clarify" the Scriptures
or "ex'pialn" doctrinal problems without consulting other trusted, mature believers
for their counsel.

Quesdon 6: Should we seek continued contact with angels?

I would suggest that those who actively pursue such contacts are opezLug
doors to Satanic imitations (see the answer to Question 1). We do not see any
instance of a man or woman of God _ an angel, even after they had
experienced an initial encounter. We should follow their example.

Quesdon 7: If the work of angels is so hard to actually observe, why even worry
about angelic ministry in the world today?

?,@s. George C. Need,ham explains some of the benefits that can come to
'aswhen we consciously realise that angels attend to us, even if we never personaliy
1mow that we have experienced an angefic act of service:

Let us weigh well the benefits to be derived from an unreserved and
scriptural faith in the strong and teuder offices of these God-appointed
messengers of grace. With such companionship and succor at hand, who
need fear the loneliness or peril of any earthly circumstance? A Patmes will
become a paradise, a prison a palace, and a pillow of stone a pathway of fight.

The knowledge, too, of the presence of such watchers mad holy ones must
produce yet deeper internal results. Solewm fear will grow side by side with
calmest peace in tl:e Christian who lives, and acts, and thinks under the
consdous restraint of angelic oversight. As they joyfully watch over us to
defend, so do theywatch over as in grief whan we fall into sin. A wholesome
shame and Ioathing of all things unclean and displeasing to them must dwell
i_ the heart which realizes much of their fellowship. (Needham, ,_krkw_, p.
45)

Angels in AL-ica? i'm can_inced that they are ever working on this
co_tnent, constantly serving the saints on behalf of our Lord. At the same time,
t am equally convinced that they are perfectly couteut to remain in the back-
ground. Human recogmtian of their service is not necessary for them--they are
privileged to hear directly from the Lord of the Universe, "Well done, My good
and faltK_ulservants." They will continue to serve God no matter what recognition
we give to them. Our role in this is to maintain a biblical perspective, and allow
angeIs the place of back_'ound service. We are not to dew them, but neither are
we to exalt them. Let them serve as God sends, and when we hear a testimony or
even personaliy experience their protective service, let us simply praise God that
He has chosen such vessels for His work and recognise that they would want us
toglorify our Lord and not HAsmessengers, who are only fellow-servants with us
(Roy. 19:20).
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QU_ESTIONS FOR FURTHER REFLECTION
AND STUDY FROM SECTION THREE

1. Take the biblical data presented in section one and orgardse it in a way
that will a maintain faithful witness to the Scriptures and communicate with your
people.

2. Does your church attempt to deal realistically with the spirit realm? tf
not, explain how you could approach the teaching on this topic to a group of
people from your church.

3. Briefly describe what a "typical" person that you would meet in your
ministry setting is like. Tell how you would counsel hlm/her (assume that he/she
has recently become a true believer in Christ) if you suspect hlm/her being
demonised.

4. Based on your understanding of the biblical material,, how can we
distinguish the true "faith heaters/miracle workers" from false ones? Explain the
steps you would take in order to carry out an evaluation of such a person who
daims to be a believer and who appears to be having an effective ministry.

5. One of your elders comes to you and excitedly reports that an angel
appeared to him in n vision, After telling the elder many secrets, the angel
commanded him to form a new church which wiI1be used of God to usher in the
return of Christ. From your understanding of the biblical discussion, how would
you counsel him about this?

6. You have beenJll for several months. You have been to the hospital and
to the church for prayer, but have found no refief. Your family is now urging you
to go to the witchdoctor to get protection from whoever is bewitebdng you. Based
on the hfformation in sections one and two, how would you respond?

7. Attend a local independent church service. Seek to locate a person in
the congregation who claims to be a prophet. Inte,'wiew him, asking him about
his experiences as a prophet, how he receives his prophetic messages, what types
of messages he has communicated, etc. Compare hls responses to the biblical
data Ai'g) to his people's traditional cultural understanding of a prophet.

8. Develop a series of live Bible studies to teach your people about the
bibIical vlew of the ancestors. Show how it is similar m your tr ad'ff_onal view, and
also how it differs from your traditional view.

9. A friend comes to you asking for help because he (or she) is convinced
that he is demon-possessed. As he is speak_g to you, he goes into a convulsion
and falls on the ground. What would you do?

187

!0. A youth member ofyonr church, during a time for testimonies, relates
_£,_athe has had a vision ha which an ange'l revealed to him that he was to marry a
particular glrI in the church. She is not really that interested irt him, but does not
want to go against the revealed wilt of Go& t-Iow would you cotmsel them?
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CONCLUSION:

TOWARD A CHRISTIAN RESPONSE

In light of the above discussion, what should our attitude be toward the
persistence of wltchcraft and occultic practices in Africa today? We may give the
fo'dowing suggestions.

First, we should be learners, humble in our approach. We must not make
the mistake of taking the "superior" attitude of ma W in the West, denying the
reality of witchcraft because there is no room for it in the "modem" world.

Second, we should be sensitive to traditional _ews. The more we under-
stand, the more doors will be open for us to effectively minster in this area. How
do the afflicted perceive the witchdoctor/divlner? How will that affect our
ministry as we seek to free them from dependency on him_er? Middleton and
W'mter point out:

Although in some societies they play a very minor role in the daily lives of the
people, in most it is no exaggeration to say that one cannot gain any Nndaraan-
tal grasp of the attitudes which people have towards one another nor can one
understand many aspects of their bebaviour in a wide range of social situa-
tions without a fairly extensive knowledge of their ideas regarding good, e-A1
and causation, and their associated beliefs in witches and sorcerers. (Mid-
dleton and W'mter, _Introduction', p. 1)

It has been noted that theindependent church has grown so phenomenally
because it specifically deals with the occult in ways that make sense to the African
(Oosthuizen, "Interpretation of Demonic Powers"). We dare not neglect this.
Imasogie presents as his first guideline in developing a relevant theology for
Africa the need for a new appreciation of the efficacy of Christ's power over evil
spiritual forces. He maintains, "In light of our contention that the African wortd
view is charged with spiritual forces most of whom are inimical to man, the most
viable starting point for the Christian theologian in Africa is a recognition of that
understanding" (Imasogie, _ p. 79).

Third, we must be sensitive to both the spiritual and the sociological
dimensions of occulfic practices, not attn'buting "demonic" powers to what are
purely soeioiogiculphenomena. This _ take time, study, and wisdom to discern.

Fourth, those from the West must realize that understanding the issues in
a way that enables a vital, biblical, and relevant ministry w_2dtake time, persistence,
and patience. It is true that akaost no "outsider" can be more effective than a
Spirit-Nled "local", who reacts intuitively to the setting (as opposed to the
"outsider", who is seeking to be relevant in an environment which is not naturally
his/her own). We should not let this stop us from seeking to be used of the Lord
to minister to the "harassed and helpless", but, at the same time, we should
recognize that a well-trained national will generally be more effective than an
expatriate.

How are we to appraise the continuing influence of and interest in the
snpernatural in Africa today? We must come to grips with the biblical position
on the occult--it exists and is to be treated as a tool of Satan. Avoid stereotyping
and overgeneralising--seek the facts. Take the time and effort to study the realiW
of the occult in your particular ministry setting--research it by reading and
interviews. Seek to know what the"average" person thinks about it and how'he/she
reacts to it, what type of hold it has on them, what it will take to release them from
that hold, etc.

For those in the urban setting, recognize that while many of the more
educated in Africa deny witchcraft powers publicly, they privately recognize that
they are powers to be reckoned witt_ (just as many publicly deny superstitions in
the West and vet are still careful not to break them). Do not let public pronoun-
cements fool you as to the extent of witchcraft practices, many of which have been
carried even into the church.

F'malIy, seek to srxlke a balance between "over criticism" and "over guI-
iibitity", tf you treat it all as a sham, then people wiI1 not feeI free to share with
you their problems in the area of the occult and wiI1continue to look for traditional
solutions. At the same time, do not attribute supernatural powers to those who
are only practicing sielght-of-band. Seek to recognize what is false (both in
teaching and practice), but also realize that certain scriptural truths (e.g., the
exSstence of demons) can be beautifully illustrated from the traditional under-
standing of the spirit realm.
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How are we to apply what we have seen in our ministries? _ addition to
the approaches discussed in chapters six and seven, we have three suggestions
(see also Pauw, "African Christians and Their Ancestors", pp. 40-6).

First, develop simple scripturallessons and illustratlons that deal relevant-
ly with the traditional dilemmas in biblical fashion. Especially helpfu! in this
regard would be messages from the Gospel accounts of Jesus' encounters with
demons.

Second, do not let the fear of rejection or alienation prevent you from
teaching biblical truths in a spirit of love and concern for those trapped in the
spirit realm. This may include making negative judgements about Iradkioual
understandings. When doing so, be gents, humble, loving, arid firm i_ your
approach-do not allow cultural pressure to divert you from speaking the truth.;

Third, this area should be considered as an important ele',nc_.t in the
discipleship process. Seek to equip Spirit-_qdied lay Christians to minister in this
area. One key element in this, of course, is to work in a team sctfiJ:g whenever
possible.

The suggestions given here are really nothing more than astarting poim for
Christians who want to serve the African church. Our desire is that the material
presented in this book will help to launch us into a more biblical, more relevant,
and thus, a more effective, ministry.

APPENDIX: LISTINGOF THE GREEK TERMS OF
DEMONIC ATTACK REFERRED TO IN THE TEXT

]_reducfion

As was noted in the text, there are several Greek terms used in describing
demonic attack and Jesus healing procedures. In this appendix we list the actual
Greek terms and the references cited. We follow the order of discussion in the
text, making it easier for the interested student to do his own word studies of the
terms used in the Nq'.

1.

2.

3.

4,

5.

Terms forDemonic Attack

Attacks on Our Holiness

#-

Tempt = xetpcz_ (1Cor.7:5,1Thess.3:5)

I (Take advantage of = zdtsove_."r*¢o t2 Cor. 2:I1, 1 Thess. 4:6)

• _ f "I
Decewe or lead astray from truth = xxavaco (Matt. 24:L., 24:24, Rev. 12:9,
13:14, 20:8, 10; see also 2 Thess. 2:I1, 2 Tim. 3:13, 2 Pet. 2:18, 3:17, 1 Jn.
2:26, 3:7; 1 Jn. 4:6, 2 Ju. 7, Jude 11 and 13; Roy. 12:9)

Deceive or lead astray by pleasure = s_c_ca'rc_o (2 Cor. 11:4, 1 Tim. 2:14;
Eph. 5:6, CN• 2:8, and 2 Thess. 2:3)

Bring in secretly = zcc_pea_/_o (2 Pet. 2:I)

Attacks on Our Functioning in Ministry

1. Accuse or reproach = mtzrlvops_co (Rev. !2:10; see Matt. 12:10)
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2. Thwart or hinder =ey_o_rrco (1 Thess. 2:18, see "also Rom, _.._,_. ± Co_.
9:12, Gal. 5:7, 1 Pet. 3:7-9)

3. Buffet, beat, cuff =xo;.aSpt_co (2 Cot. 12:7; see Ma_t. 26:67, t C.. 4.,_,
and 1 Pet. 2:20)

4. Oppress = xazac3waozevco (Acts 10:38; see a_so Jas. z:6)

5. Trouble = _v_Z2e/co (Luke 6:18) and og2eco (Acts 5:16)

i.

2.

3.

4.

5.

6.

7.

8.

9•

10.

Attacks on Our Person: Gaining Ent_"

Put/place (hi the heart) =fl_co (Jolm 13:2; see also Mark 2:Z2 and John
20:25)

Fill (the heart) =_2rlp_co (John 16.6, Acts 5._, see a_so Epa. 5._8)

;t / 1'9. ", bEnter = etaepXolzat (Mark 9:25 and Luke 8:30; see also Matt. _~.45, L,J,.e
11:26, and James 4:5)

l"
Seize =_a_crRa!65avco (Mark 9:18; see also Jm t2:35 Rein. 9:30, 1 (_;or.
9:24)

/

Seize = ovvap_a_co (Luke 8:29; see also Acts 6:12, 19:27-29, 27:_5)

• /

Lay hands on, seine =.,la ufl&'vco (Luke 9:39; see atso Luke 5:26 7:t6)

) /
Carry/Iead astray =arcc_co and _WCO(Luke 4:9 and 1 Cot. 12:2; see also
Mark 14:44, Luke 4:1, 9, Acts 12:19, Rein. 8:14, and Gal. 5:18)

An unclean spirit IN someone = "d-vOpo_ro__vzvsvAz_Oapzco (Mar_
1:23; 5:2). Note the similar in whom was a spirit = ev cofly re ;rvevffa (Acts
19:16)

/
Live in; dwell =xazoxeco (Matt. 12:45 mad 1!:26; see also Eph. 3:17)

Having an evil or unclean spirit -- _'Za)(Matt. 11:18, Mark 3:30, 7:25, 9:17,
Luke 4 33, 7:33, 8:27, John 7:20, 8:48, 8:52,10:20, Acts 8:7,16:16, and 19:13)

Attacks on Our Person: Enslaving

t"

1. Demonise = 6aqzo'vt_o!za, t (Matt. 4:24; 8:16, 28, 33; 12:29-, 15:22; Mark
1:_2, 5:15, 16, 18; Luke 8:36; John 10:2_)

/

2. Hold captive, capture alive = _,e.Vopeco(2 Tim. 2:26)

3. Enslaved ,under = d;ov;to!w(Gal. 4:3, 9; see also 2 Pet. 2:19)

4. Bind = 6ere _Luke 13:16; see also Mark 5:a, John 11:44, Acts 12:6, 20:22,
and 21:33)

5. Blhad = zv_b_co (2 Cor. 4:4 John 2:11; see also John 14:20)

6. Work in; operate = s"_SpTeco(Eph. 2:2; 2 Thess. 2:7, 9, 11)

7. Drive = _2m;vco (Luke 8:29; see also Mark 6:48, John 6:19, Jas. 3:4, and 2
Pet. 2:17)

8. Maul = ovv'rpZflco (Luke 9:39; see atso Rein. 16:20)

9. Convulse = oTrqoaaaco (Luke 9:a9)

¢,*
10. Tear = pr]Tvvff¢ (Luke 9:42; see also Matt. 9:17 and GaL 4:27)

/

il. Devour = xcrr_-czvco (1 Pet. 5:8 see also Matt. 23:24, 1 Cor. 15:54, 2 Cor.
5:4, and Rev. 12:16)

12. Destroy, raha (the flesh) _f ^ /= o2eOpo_ ('rfl_:craptco_) (I Cot. 5:5)

Terms for Ministerin_ to Those On_ressed bv Demons

Terms of Healing

1. Healed = Oepazcevco (Matt. 4:24, 10:22; 1/:16; Luke 6:18, 7:21, 8:2, 13:14;
Acts 5:16; see also Rev. 13:3, 12)

2. Healed = _ao/zat (Matt• t5:28; Luke 6:19, 9:42; Acts 10:38)

¢"

3. Save = a_co (Luke 8:36)

Terms ef Releasing

1. Cast out = exfl_co (Matt. 7:22; 8:16, 31; 9:33, 34; 10:1, 8; 12:24, 26, 27,
28, 17.19, Mark 1.34, 39, _.15, 22, 23, 6.13,/.26, 9.18, 28, 38,16.9, [17], Luke
9:40 49; 11:14 I5,18,19 20; 23:32; see also Mk. 1:12 Jn. 9:34f, Acts 16:18)
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2. Release = 2_a) (Mark 7:357, Luke 13:16)

1.

2.

3.

4,

5.

Terms of Authori_

/

Command = _cWayye22ro (Luke 8:29, Acts 16:18; see also Acts 16:23-4)

) /

Command = ergtz_acra) (Mark 1:27, 9:25; Luke 4:36)

Rebuke = e.zrrrt,uc_ro(Matt. 17:18; Mark 1:25, [8:3o], 9:25; Luke 4:o5; 9:42,
and Jude 9; see also Matt. 16:22, Mark 3:12, 4:39, 10:i3, 10:48, Luke 4:39,
17:3, and 23:41)

Permit = e.r_lrpezc_o(Mark 5:i3, Luke 8:32; see also Job2a 19:38; Acts 21:39,
4o)

Not permit = ovt¢ aOzzl_t (Mark 1:34) or not allow = ovx eaw (Luke 4:41).
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